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Chapter 1: The Pre-Existing Creator

|[|11]||Bereshis (in the Beginning) was the DvarWH' [YESHAYAH 55:11; BERESHIS 1:1], and the Dvar YHWés$
agav (along with) YHWH [MISHLE 8:30; 30:4], and tibvar YHWH was nothing less, by nature, than EldHiPsa
56:11(10); Yn 17:5; Rev. 19:13] |2| Bereshis (ir tBeginning) this Dvar YHWH was with YHWH [Prov@:33| All
things through him came to be, and without him cémnlee not one thing which came into being. [P$633; Prov 30:
Yochanan 1:1-3 OJB

Does the Moshiach pre-exist before the creatibthe universe? Let us examine Scripture and ratddin
thought to find out what is the traditional Jewistlief concerning Moshiacilhe concept of the preexistence of the
Messiah accords with the general Talmudic view Whiolds that "The Holy One, blessed be He, prepdmesemedy
before the wound"Rabylonian Talmud, Meg. 13pb

"But you Beit-Lechem Ephrathah, though you areelittmong the Alphei of Yehudah, yet out of you still
come forth to Me the one to be Moshel Yisrael, sehgoing forth (origins)have been mikedem (from
everlasting),mimei olam (from the days of eterjiitMicah 5:2° 0JB

“ And you, O Bethlehem Ephrath, you who were toallta be numbered among the thousands of the Holuse
Judah, from you shall come forth before Me the Mésdo exercise dominion over Yisrael, he whosaenavas
mentioned from before, from the days of creatidvii€¢ah 5:2 Targum Jonathan

Yochanan 8:58 OJB'Yahshua said unto them, Verily, verily, | sayougpibu, Before Avraham was, | Am (Ani
Hu)-seeShemot 3:14-15; Micah 5:1-2

The first mention oMoshiachis found inBereshith 1:1-5:

|1| In the beginnind=lohim created hashomayim (the heavens, Himel)raadetz (the earth). |2| And the earth
was tohu vavohu (without form, and void); and dadsiwas upon the face of the deep. And the Ruatinkl
was hovering upon the face of the waters. |3| AlathiEh said, Let there be light: and there was lighehillim
33:6, 9]. |4] And Elohim saw the light, that it wésv (good); and Elohim divided the ohr (light) rinothe
choshech (darkness). [5|And Elohim called the Igitn (Day), and the darkness He called Lailah (Nighnd
the erev (evening) and the boker (morning) were Eohad (Day One, Mk 16:2).

Bereshid was the Devar YHWHand the Devar YHWH was agav YHWH and the Devar naghing less, by
nature, than ElohimYochanan 1:1 OJB

In the Beginnindbefore all time] was the Word [Messiah] and theM/ was with Elohiy and the Word was
Elohim himself.[Is.9:6]Yochanan 1:1 Amplified Bible

And [further], You, Master [Messiah], did lay theuihdation of the earth in the Beginnjrend the heavens are
the works of Your handburim 1:10 Amp. Bible

By the Devar YHWH were Shomayim made, and allzthea {host) of them by the Ruach of His mouighillim
33:6 OJB

|3| By Emunah we have binah Shomayim v'ha'Aretzdfdlieir "barah" from the Devar YHWH, so that nmtn
anything visible has what we see come into beifgHILLIM 33:6] Ivrim 11:3 OJB

! The Logos was called the High Priest by Philo hasl no participation in sin (Philo.De Profug.20)

2 Orthodox Jewish Bible-Dr. Phil Goble (correct naraelded by the Rav)

® Around 700 BCE

* It was Yom Echad NOT Yom Rishon as some translateas the first created implied wholeness, cortguiess, and unity.

® The Greek manuscripts read “arche’-beginning,orfigst,the dateless past, before time

® Word corresponds to Aramaic “* " (also “word”), a technical theological term uskd the rabbis in the centuries before and
after Yahshua when speaking of Elohim’s expressioHimself. In the Septuagint translates Hebrew , which can mean
not only “word” but “thing” or “matter”; hence thiglessianic Jew Richard Wurmbrand has suggestedntidisashic understanding of
the initial phrase of this verse: “In the beginnimgs the Real Thing.”

" The Greek manuscripts read, “pros ton theon” acéfto face with Elohim”.



“For as the geshem comes down, and the sheleg $foomayim, and returns not there, but waters hazaeetd
makes it yield forth v’hitzmicha (bud, sprout-Tzehig that it may give zerah to the zore’a, and lecherthe
eater: so shall My Devar be that goes out of my tmode shall not return to Me rikam (void), but ldkall
accomplish that which | please, and it shall progpéhat for which | sent Him.Yeshayahu 55:11 OJB

TheRuach Elohimnis explained as beirgelek HaMoshiach.

AND THE SPIRIT OF ELOHIM HOVERED: this alludes e tspirit of Messiahas you read, and the spirit of
YHWH shall rest upon him (Isa. XI, 2). In the mefitwhat will [this spirit] eventually come? [Fohé sake of
that which] HOVERED OVER THE FACE OF THE WATERS,iin the merit of repentance which is likened to
water, as it is written, Pour out thy heart like tea(Lam. Il, 19). R. Haggai said in the name ofFfRdath: A
covenant was made with water6 that even in thesé@ason a breeze stirs overBereshith Rabbah 2:4

This clearly proves that the ancient sages undmigttatMoshiachwas “In the Beginning” with Elohim, and helps os t
understand it waBloshiach(not angels) to whom Elohim was speaking when &ilé: s

[26] And Elohim said, Let Us make man in @aalem, after Our demut: and let them have dominiger the fish
of the sea, and over the fowl of the air, and dhercattle, and over all the earth, and over evageping thing
that creepeth upon ha'aretz (the earth). [27| SohEn created humankind in His own tzelem, in thelem
Elohim (image of ElohimBereshith 1:26-270JB

A fourteenth-century Midrash by Rabbi David ben-amrof Aden says, “There were twenty-four good ¢jeali
in the world, but sins caused them all to disappé&athe future, at the End of Days, the Holy (rlessed be He,
will restore them to Yisrael. And they are: the ¢ma..” [and 23 others]. (Midrash HaGadol B'reshit, pp35—
136; it can be found in Raphael Patai, The Mesdiakts, p. 263) A note in The Messiah Texts expthais'the
Image” refers toGenesis 1:26.

In Pesiqgta Rabbati 152&e can read:

“From the Beginningof the creation of the world, King Messiah waseaed; for He entered into the mind of
Elohim, even before the creation of the worid.”

“Six things preceded the creation of the world. $amere actually created, and others came up onBlahmim’s
thought as what was to be created. Torah and thenth of glory were created. The creation of théndas,
Yisrael, the Temple, and the name of the Messiateagp only in Elohim’s thought..Sefer HaAggadah pg.7
And hidden before Him, even before the creaticdh@fvorld and for evermorgEnoch 48:4-6

“In that hour [in the days of Creation] the Holy @nblessed be He, appointed four animals for hihe [t
Messiah] to carry the Throne of Honor of the Mehsid Pes.Rab.ch.35

The Yalkut on Yeshayahu 60explains that the Light is the Light dlelek HaMoshiachThis is the same Light that
existed before the creation of the universe acogrtbBereshith 1:4

“But you will have Moshiach Adon as an everlastiiggt.”

“In the BeginningElohim created the heavens and the earth. Thisaiswhich is written, ‘There is light sown for
the righteous’(Tehillim xcvii:11).R.Abba says, ‘Awith him dwelleth light' (Daniel ii:22):this is thlight of the

8 Same as the Gevoorot in the daily Siddur Amidatmatzemiyach Yeshuah”-And makes salvation sprout
° This does not suggest that Messiah is a creatiegy,beut it does tell us that the concept of thessieh being Elohim come in the
form of man as a redeemer was brought forth irBiginning.
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King Messiah; as it is said, ‘For with thee is tfeaintain of life, in thy light do we see light’ (Tilim xxxvi:10)-
that is, the light of the Messiah (FoundTihe Fifty Third Chapter of Isaiah According to Jewh Interpreters,
S.R. Driver, A.D. Neubauer —Oxford;Parker,1877 pf-34)

“What is meant by ‘in thy light we see light'? WHigght is it that the congregation of Yisrael lodks as from a
watchtower? It is the light of the Messiah, of whig said, ‘And Elohim saw the light that it wasogo This verse
proves the Holy One, blessed be He, contemplatetitfssiah and his works before the world was crkatad
then under His throne of glory put away His Mesgialil the time of the generation in which he \aifipear.”
Pesikta Rabbati,Vol.2, Piska 361,pp.677-678

[3] And Elohim said, Let there be light: and theras light [Tehillim 33:6, 9]. |4| And Elohim sawethight, that
it was tov (good); and Elohim divided the ohr (iglrom the choshech (darkness). |5|And Elohimeckthe light
Yom (Day), and the darkness He called Lailah (Nighihd the erev (evening) and the boker (morninghewyom
Echad (Day One, the First Day, Mk 16:2). |6] Andtitin said, Let there be a raki'a (expanse, domeafinent)
in the midst of the mayim (waters), and let itdievihe mayim from the mayiBereshith 1:4-6 OJB

“The King Messiah is light and Yisrael receivingthght from YHWH and becoming the center of theldvo
Yalkut Shimoni ,Is.60:1

[4] In him was Chayyim (Life) and the Chayyim (Lifas the Ohr (Light) of Bnei Adam. [TEHILLIM 36:{9)]
|5| And the Ohr shines in the chosh&JATEHILLIM 18:28], and the choshech did not grasp[YESHAYAH
9:1]... ||9] The Ohr, the Ohr HaAmitti (the True Lighwhich gives rational haskalah (enlightenmentkol Bnei
Adam (all mankind), was coming into the Olam Haz&0|. He was in the Olam Hazeh, the Olam (worldpe&o
be through him [Ps 33:6, 9]; yet the Olam Hazeh dat recognize him. |11] He came to his own, arsdomin
were not mekabel (accepting) the Kabbalus HaMalafusm [YESHAYAH 53:3Yochanan 1:4-5,9-11 OJB

|5| As long as | am in the Olam Hazeh, | am the Ba®lam._ Yochanan 9:5 OJB

The Light (the Messiah) was called “gdand Bereshith 1:4

And a certain one of the manhigim (leaders, onthefwealthier Baale-Battishe Jews) questioned Reldletek
HaMoshiach, saying, “Mori Tov_(gootkacher), what mitzvah must | do to inherit Chay@mam?’ And Rebbe
Melek HaMoshiach said to him, “Why do you call me? No one is tov except YHWH alone, huRe 18:18-19

Since the Light is Messiah and is called “ggdten Messiah is also Elohim in the flesh andTeeah as a humahupon
this eartt?.

For the mitzvah is a ner (lamp), and the Torah an (&ight). Mishle 6:23 OJB

Thy Word is a ner to my feet, and an ohr to my peghillim 119:15

And the Devar YHWH took on gufaniyut (corporealignd made his sukkah, his mishkan among us, and we
gazed on his kavod, the Shechinah of the Ben Ydohid Elohim haAv, full of YHWH’s chesed v'emet.
Yochanan 1:14 OJB

The Light was one of the things brought forth bbefthe creation. It is the Light given kdoshiach and is intended to
teach us that YHWH looks forward to the time of Kheshiach and His works before the creation.

9 The Greek manuscript reads phaino “shines” irpéiréect tense, so the Light continues to shine.

" The ( eir oebBen-Yechiel ichael), writing in the middle of the nineteentmtitey, a staunch defender of Orthodoxy
against Reform Judaism, had a concept of (“incarnation”) surprisingly close to the Nazaradea of incarnation; it is found
in his commentary on Genesis 18, where  appears to Avraham. (The word “ " is related to —recall the play,
“The ,” based on a folktale about a clay body whichnitker caused to come alive.)

2The Soncino commentary (a Jewish commentary) omhaeshu 63:8-10 says: “Elohim Himself, so to spemicipates in the
sufferings of His people” and thdhe angel of His presentés “expressive of divine manifestation in a pestible form”



[2] And the Ruach [Hakodesh] of YHWH shall rest upam, the Ruach of Chochmah and Binah, the Ruach of
Etzah (Counselsee Isaiah 9:5) and Gevurah, the Ruach of Da'lad af the Yir'at YHWH; |3| And His delight
shall be in the Yir'at YHWHYeshayahu 11:2-3 OJB

|5| And there shall no longer be Lailah, and theyéino need of the ohr (light) of a menorah andatime(light)

of the shemesh (sun), because YHWH Adonoi willfgrie ohr (light) on them, and they shall reig@lemei
Olamim. [YESHAYAH 60:19; DANIEL 7:2/Revelation 22:5 OJB

Yeshayahu speaks of King Messiah and fwach Chokmal{Wisdom) resting upon Him. This is the safaach
involved in creation.

|19| YHWH by Chochmahhath founded Eretz (Earth); by tevunah (undersitagd hath He established
Shomayim.|20| By His da'as (knowledge) the tehdowanic depths) were divided, and the clouds dfopn
the tal (dew)Mishle 3:19-20

[22] I, Chochmahdwell with armah (prudence), and find out da'isadwledge) of mezimot (discretions). [13| The
Yirat YHWH is to hate rah; pride, and ga'on (arrog&), and the derech rah, and the perverse pehtfjhado |
hate. |14| Etzah_(counseddvice) is mine, and sound judgment; | am birdigve gevurah. |15] By me melachim
reign, and nobles decree tzedbkishle 8:12-14 OJB

“R.Zutra bar Tobiah said in the name of Rav: Thaldievas created by means of ten capacities and poviy
wisdom by understanding, by reason, by strength, by kepby might, by righteousness, by judgment, bpdev
kindness, and by compassiogéfer HaAggadah pg.7

“[Commenting on Is.11:2] All these are destinedalight upon the opening below, the opening of teatTAll
these are destined to alight upon King Messiahtsd he may judge the world..Zohar, Daniel C. Matt,
Genesis pg.67

‘YHWH has given wisdom. These three attributesheilgiven to King Messiah as it is written (Is.)1:2 Pirke

de Rabbi Eliezer,Chap.3,pp.18-19

In Him [Messiah] all the treasures of [Divine] Wiaoh [of comprehensive insight into the ways and pseg of
Elohim] and [all the riches of spiritual] knowledgad enlightenment are stored up and lie hid@eh2:3 Amp.
Bible

It is evident theRuachresting upon the Messiah ¥eshayahu 11lis the saméruachreferred to in above verses from
Mishle.

[22] YHWH possessed me in the reshit of His debafbre His works of old. |23] | was set up [to rdigne’'olam
(from eternity), from the beginning, or ever eretas. |24| When there were no tehomot, | was brotaytit;
when there were no springs abounding with mayi|. B&fore the harim were settled, before the geéVhitls)
was | brought forth; |26] While as yet He had naid® eretz, nor the outer places, nor the beginointhe dust
of the tevel. |27| When He set in place Shomayimasl there; when He drew a khoog (circle, horizapdn‘*the
face of the tehom, |28] When He established thedslabove, when He strengthened the fountainsedietiom,
|29] When He gave to the yam His chok (decreetsinthat the mayinMishle 8:22-28 OJB

Yochanan 17:5 OJB'And now, give Me kavod, Avi, along with Yourseth the kavod which | was having with
You before HaOlam came to be [Yochanan 1:1;Pro0,83:4]

Who is being possessed here? It is YHWH possessgiguach Chokmahyhich part of the(RuachYHWH. The only
“ME” that would fit the context and time frame (be¢ creation) of these Scriptures wouldMelek MoshiachThis
conveys the Hebraic understanding of the UNI'E¢Had of Elohim,HaRuach andMoshiach

13 Messiah is referred to the First in the rabbiningérpretation of Yeshayahu 41:27.The First referlessiah in Rashi’s
commentary on the Targumim;Bereshith Rabba 63;\tagyRabba 30;Peshachim 5a



AND THE FIRST CAME FORTH; and will rebuild for ythe first, viz. the Temple, of which it is writtd@iinou
throne of glory, on high from the first, thou plageour sanctuary (Jer. XVII, 12); and will bringu the first,
viz. the royal Messiahof whom it is written, A harbinger [lit. ‘First’unto Zion will | give: Behold, behold them,
and unto Jerusalem, etc. (Isa. XLI, 2Bgreshith Rabbah 63: 8

Midrash Rabbah - Leviticus XXX: 16R. Berekiah in the name of R. Levi said: Forniexit of the performance
of the commandment, YE SHALL TAKE YOU ON THE FIR&Y, [says Elohim], | shall reveal Myself first to
you, | shall inflict punishment for you upon thieesf, namely, the wicked Esau, of whom it is veritt The first
came forth (Gen. XXV, 25), | shall build for yoe tfirst’, namely the Temple, of which it is wriit€Thou throne
of glory, on high from the first, Thou place of @anctuary (Jer. XVII, 12), and shall bring to ythe ‘first’
namely the King Messialof whom it is written, The First 2 unto Zion wiilgive: Behold, behold them, and to
Jerusalem a messenger of good tidings (Isa. XDI, 27

“ And | saw him who is the Head of Days, and hiachevas white like wool...In that hour the Son of Maas
named in the presence of the Master of Spiritstaintame is Head of Days-ere he sun and signs wesad,
ere the stars were made, his name was named theeMafsSpirits...From the Beginning the Son of Mars wa
hidden” 1 Enoch 46:1; 48:2-3:62:7

|6] Yet in fact for us we have da'as that ther& i SWH ECHAD ("YHWH is One " DEVARIM 6:4), YHWH AV
ECHAD L'CHULLANU ("One Father of us all' MALACHI 10), from whom are all things, and we exist for
YHWH, and there is Adon Echad [MALACHI 3:1], MositiaYahoshua [ZECHARYAH 3:8; 6:11-12], through
whom are all things and we through him. |7| Howewet kol Bnei Adam have this da'as (knowledfj&}or.8:6-
70JC

According to this letter by Rav Shaul, Elohim d¢eshall things through Yahshukloshiach(the Word) would be the
vehicle of creation.

[30] Then | was etzel (at the side of, beside }ed:1]) Him, as an Amon (master craftsman, buildechitect,
artist); and | was daily His delightejoicing always before HinMishle 8:30

In whom does Elohim delight?

“Here is Avdi (My Servantf whom | uphold; Mine Bachir (Elect One, Chosen Qrie)whom My nefesh
delighteth; | have put My Ruach upon himYé&shayahu 42:1

According to thelargumim and theMidrash Tehillim onTehillim 2 is thought to be speaking of theshiach

‘Behold My servant the Messiah shall prosperTatgum Jonathan 1s.52:13-53:12

“You are My witnesses before Me,” says YHWH, “avd servant is the Messiah, whom | have chosermhe”

Messiah: An Aramaic Interpretation, Samson H. Lewlgbrew Union College,1974,p.62

(Commenting upon 1s.42) R. Yudan said: Concernirggd goodly promises are in the decree of the Kh,

King of kings, who will fulfill them for the Adohe& MessiahThe Midrash on the Psalms William G. Braude,
Translator, Yale 1959,Vol.XIl,Book 1

“...all three are styled as ‘my servant’ as, for imste, Moses, Isaiah himself, and others besideagltsand
similarly the King Messiah.Reformation of the World by Rabbi Shilomo ben Yitkkde Marini of Padua

|11| For Mine own sake, even for Mine own sake Mdlb it; for how can | allow Chillul YHWH? And lilvnot
give My kavod unto another. |12]| Pay heed unto ®&,a'akov and Yisroel, My called; | am He; | amHhgis, |
also am Acharon. |13| Mine Yad also hath laid tkendation of Eretz, and My yamin hath measured &om

14 One chosen or set-apart for a definite purpose.



when | call them, they stand up together. |14|y&ll assemble yourselves, and listen. Which amaeg {the
pesilim, idols] hath declared these things? YHWHkhHaved him [i.e., Cyrus], he will do His chafédeasure,
will) on Babylon, and His zero'a shall be on thesian (Chaldeans). |15] I, even |, have spoken;édddé have
called him [i.e., Cyrus]; | have brought him, anceBhall make his derech successful. |16] Come e urgo
Me, hear ye this; | have not spoken baseter (imetpenerosh (from the first); from the time thatakes place,
there am |; and now Adonoi YHWH, and His Ruach [bthdsh], hath sent Me. [MOSHIACH, THE EVED
YHWH; SEE ISAIAH 42:1; SEE YHWH'S KEDUSHAH HAMESERSHET HERE]. |17| Thus saith YHWH, thy
Go'el, the Kadosh Yisroel; | am YHWH Eloheicha glamed (Teacher) of doing that which profitethy th
Madrikh (Guide, Instructor) in the Derech that thslouldest goYeshayahu 48:11-16

“YHWH Melek Yisrael and His Redeemer YHWH Tzévadeshayahu 44:6

Who is the “ME” in verse 17? The Redeemer, the Hohe of Yisrael is the “ME”. According to thEalmud and the
Midrash of this passage it is thdoshiach

R. Johanan said: When you see a generation everdiing, hope for him [the Messiah], as it is writteAnd the
afflicted people thou wilt save.27 R. Johanan s#ititen thou seest a generation overwhelmed by mamlylé¢s
as by a river, await him, as it is written, whee gnemy shall come in like a flood, the Spirithef itord shall lift
up a standard against him; 28 which is followed Agd the Redeemeahall come to ZionTalmud —Sanhedrin
98a

Scripture clearly teaches that tReachYHWH and theMoshiachwere the vehicle of creation. The rabbis identify
RuachElohim in Bereshith with th&kuach Melek HaMoshiachiTrherefore the preexistence and UNITY of these two
emanations of YHWH are present from a rabbinical Soriptural point of view. It was tiRuachElohim, as manifested

in theRuach Melek HaMoshiadhrough which the creation was brought forth.

|15] Rebbe, Melech HaMoshiach is the demut (BERES3F26-27; Pp 2:6) of the invisible Elohim, the Bec
[TEHILLIM 89:27], the Yoresh (Heir) of kol hanivralall creation), |16] Because in Him were creatdidfangs
in Shomayim and on Ha'Aretz, the visible and tistani(hidden), whether thrones or dominions, whetbkers
or authorities, all things through Him and for Hinave been creatéd [TEHILLIM 33:6] |17| And Moshiach is
before all things, and all things in Moshiach haveen held together; [MISHLE 8:23-27; 30:4] [18| And
Moshiach is the Rosh [MISHLE 8:22; 30:4] of the yah (Body) [Gn 47:18; Ps 16:9-10; Isa 53:11; Jo9:25-
27], and the Geviyah (nevilah, DEVARIM 21:23) isdfliach's Brit Chadasha Kehillah; Moshiach is itssRig,
the Bechor from the Mesim, that Moshiach mightrbevierything pre-eminent, [TEHILLIM 89:27] |19| Berse
YHWH was pleased that all His fullness have itshkaa (tabernacle) in Moshiach, ...|9] Because in Naxsh
kol melo Elohim (all them plentitude of Elohim)dénits bodily maon laShechinah (dwelling place fioe
Shechinahgolossae 1:15-19;2:9 OJB

[Now] He is the exact likeness of the unseen Elahimvisible representation of the invisible; Hetlie First-
born-of all creationCol.1:15 Amp. Bible

|6] Who, though existiigin the demut of the mode of béefhgf Elohim [His etzem or essential nature, Yn 1;1-2
17:5], nevertheless Moshiach did not regard beiggas with Elohim as a thing to be seized [BERESBIE, |7|

But poured out and emptied himself [2C 8:9], takihg demut of the mode of being of an eved [YESHAYA
52:13] Philippians 2:6 OJB

15 YHW Melek Yisrael VE Goalo YHWH Tzevaot. This imdited the Redeemer is YHWH!

'8 The mystical Jewish belief was that Adam Kadmbe éirchetypal man) called the Son of Man; the Méssabove had been
incarnated in Yahshua as the Messiah Below, hawitige Beginning served as the Expression (Wordglohim on which the
universe was framed.

" The Greek is “hyparcho” —existing, as the OJB4dtates the word. This word denotes a prior exigtenc

18 This word always signifies a form which truly afully expresses the being which underlies it.



8] And YHWH says to HaBen, KIS'AHCHA ELOHIM OLAMAED SHEVET MISHOR SHEVET
MALKHUTECHA ("Your throne, O Elohim, will enduredoer and ever, and the scepter of justice is tepter

of your kingdom" --TEHILLIM 45:7). | 9] AHAVTA TZEB VATISNA RE'SHA, AL KEN MESHAKHACHA
ELOHIM, ELOHECHA SHEMEN SASSON MECHAVERECHA ("¢wed righteousness and hated lawlessness;
on account of this Elohim, your Elohim anointed ymeith the oil of gladness more than your comparions
TEHILLIM 45:8). |10 And "Atah YHWH LEFANIM HA'ARETYASADETA UMA'ASEH YADECHA
SHOMAYIM; HEMMAH YOVEDU V'ATAH TA'AMOD V'KHULAM KBBED YIVLU KALVUSH
TACHALIFEM V'YACHALOFU V'ATAH HU USHENOTECHA LO YAMMU" ("You YHWH_in the beginning
founded the earth and the heavens, the work of gands; [11]| They will perish but you remain andaodlthem
like the garment they will wear out, |12] Like tlioiy you will change them and they will be discakdeut you
are the same and the years of you they never co@re ¢nd" TEHILLIM 102:26-28 [2527]). |13] And tdieh of
the malachim has YHWH ever said, "Sit at my riginichuntil | put your enemies as a footstool forryfaet" --
TEHILLIM 110:1)?lvrim 1:8-13 OJB




Chapter 2: YHWH Reveals Himself to Avraham-Bereshih 18:1-3

[]128]||And YHWH appearédunto him in the terebinth trees of Maifreand he sat in the entrance of the ohel (tent) in
the heat of the day |2] And he lifted up his eyes and looked, andehiShloshah Anashim (Three Men, [Yeshayahu
6:3]) stood by him; and when he saw them, he raméet them from the entrance of the ohel, and fatest himself on
the ground, |3| And said, YHVfHYHWH, see v.13f, if now | have found chen (favor) in Thy sightspaot on by,
please, from Thy servarBereshith 18:1-3 OJB

Is the One Whom speaks to Avraham YHWH?

Can YHWH manifest Himself as a man? What doegtivah teach concerning the Hebraic understanditigotruth?
In verse one oBereshith 18the Hebrew verb “appeared” does not have the datino of “reveal” in the sense to

“make known” as some translate the Hebrew. Tifit verbva'yera ( )**is used 49 times in the Torah, and all of

them are used in the context of “appear” or a Visnperience of some manner. So, in this contextamot interpret
this verse to mean that YHWH “revealed” Himsel#teraham. Rather YHWH made Himself visible in a baondyrder to
be seen with the eyes (and he lifiedyisa eyes of himeinavand he sawayal) of Avraham.

The Hebrew Adonai ( ) uses the vowel point @fametznot patach This clue indicates that the Masoretic scribes
held to the opinion that Avraham was speaking toMHH Also, in this verse, the word Adonai is consetk“set-apart®
or . Adonai is used in th€aNaK 134 time&® with gametawithout the Name YHWH or Elohim accompanying it
(seeGen.19:18; 20:4; Ex.4:10, 13: 5:22; 15:17; 34:9; Mul4:17.

“From time immemorial the Jewish Canons decreed tha incommunicable Name be pronounced Adondi as i
it was written Adonai instead of YHWH. Nothing wiherefore, more natural for the copyists than abstitute

the expression which they were forbidden to proneuithis is confirmed by the fact that the Massatsif in
giving the catchword of a passage substitutes AidfmraYyHWH and that the Easterns read Adonai whbie
Westerns have YHWH and visa versa (see 1s.38:14;1\l4; Lam.5:21).Hence we may safely assume that
though the Scribe wrote Adonai for YHWH he wouldimgert the incommunicable Name instead of Adofiae
reading, therefore, in the conflicting passagesnidavor of the TetragrammatonGinsberg, The Massorah,
Vol.4:28-29

It is clear that modern scholars and the Masossragree that the text is to be interpreted asriefeto YHWH when
Adonai is written with ayjametz

The Jewish sages of thalmud also agree that the Name is useB8émeshith 18:3.

¥ R. Chama explains the “heat of the day” was tlel thay following Avraham’s circumcision and the Ii@ne Blessed be He,
came to inquire as to the welfare of Avraham...Elohkigited Avraham in honor of the mitzvah of circusion that Avraham had
performed. Baal HaTurim —Chumash Bereshith pg.134.3ets the example for us of visiting the sidkKbr cholim).

%0 Near Hebron. The Zohar teaches that Mamre is tgtda’akov. See Zohar Vol.3:2:22-26 From the K.@en

2L According to the Zohar this phrase means whemtkatest Revelation of the Light occurs.

22 Masoretic text has Adonai. This is one of 134 efathat the scribes replaced YHWH with Adonai. Pramaic Peshitta has
MARY A which translates YHWH not Adonai. The Targ@mkelos has , which this Targum renders YHWH.

2113| And YHWH said unto Avraham, Why did Sarahglausaying, Shall | which am old of a surety beahitd?

3.1b) (Niphal)1b1l) to appear, present oneself 1b2)et seenlb 3) to be visible

% Notes on the Text of Genesis —Oxford 1896
% The Massorah-Ktav- 4 Vol.1:25-26
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TO MAKE ROOM FOR THE GUESTS, etc. R. Johanan s$todpitality to wayfarers14 is as ‘great’ as early
attendance at the Beth Hamidrash, since he [then@hmstates, TO MAKE ROOM FOR GUESTS OR ON
ACCOUNT OF THE NEGLECT OF THE BETH HAMIDRASH. RmiDof Nehardea said: It is ‘greater’ than
early attendance at the Beth Hamidrash, becaussgtdtes, TO MAKE ROOM FOR GUESTS, and then, AND ON
ACCOUNT OF THE NEGLECT OF THE BETH HAMIDRASH. Rabah said in Rab's name: Hospitality to
wayfarers is greater than welcoming the presendd®fShechinah, for it is written, And he said, dalpif now |
have found favor in thy sight, pass not away, 6t®1 Eleazar said: Come and observe how the corafuitte
Holy One, blessed be He, is not like that of mertalhe conduct of mortals [is such that] an infenmerson
cannot say to a great[er] man, Wait for me untddme to you; whereas in the case of the Hoahe blessed be
He, it is written, and he said, Adonai, if now Medound, etcTalmud Shabbat 127a

All the Names mentioned in Scripture in connectigth Abraham are sacred, except this which is secul is
said; And he said, ‘Adond;j if now | have found favor in thy sight'.8 Hanirtae son of R. Joshua's brother, and
R. Eleazar b. Azariah in the name of R. EliezeMaidin, said, this also is sacred.9 With whom wihg
following] agree? Rab Judah said that Rab said: &ee is hospitality to wayfarers than receiving tbesine
Presence. With whom [will this agree]? With thisrpdalmud Shavuot 35b

Maimonides also interprets the phrase “Adonai” adWH? in Yad, Yesodai HaTorah 6:9

“Elohim, in this conception, can nonetheless makas¢If known to humans in sort of emanation froenRivine
(G-dhead) that is visible to human eyes. It is pdsyasis, a concrete expression of the Divine pressewhich is
otherwise inexpressible to human beings. What timeam sees when such a hypostasis is in front obhiher
looks like people, like a man.Commentary on the Torah by Friedman pg.63

“And YHWH was seen by him by the oaks of Mamrdefeshith 18:1 —The Five Books of Moses ;The
Schocken Bible pg.75

“The Eternal appeared to Avraham at Elonei, theiplaf Mamre...”"Rashi Chumash: Bereshith ,pg.162

“The final letters of the Hebrew Alef-Bet also cespond to Mamre. The five final letters (plus tmeKess of the
Creator) add up to 281, the same numerical valueVaimre. The five final letters also correlate to HH
MESSIAH and the concept of the resurrection ofdised. Hence, through the word Mamre, we bring albet
arrival of the Messiah and the resurrection of ttead in our day. The resurrection of the dead idekiany area
of our lives that has undergone dedthbe it a business, a relationship, a marriage,oor inner peace and
happiness.’Kabbalistic Bible: Bereshith; K Centre page 131

The context of this account adds to the cormeetrpretation of that YHWH appeared to Avrahanubing the singular
not the plural. The account speaks of YHWH appeatinAvraham and then three men stand by his ¥et{.according

to the Hebrew, Avraham speaks to only one of the bezause the Hebrew reads in the second pergguiaifYou”
( be’einieicha-eyes of you)and (avdecha servant of you). Then Avraham, being a man ofigre

hospitality invites all three men to stay and e@hwim. The account then uses the plural (va’'yomry in
verse 9 with all three speaking to Avraham.

10. And He ( ) said (va'yomer), | will certainly return to youhen the season comes around; and,
behold, Sarah your wife shall have a son. And Saesrd it in the tent door, which was behind him.

In verse 10 the Hebrew reverts back to the singingicating that the Eternal One is speaking toafvam. Then, in
verse 13 it is the general “he said” is translaedAnd YHWH said ( )” indicating the one speaking to
AvrahamAvinuis YHWH.

%" The Artscroll Chumash on page 79 says, “Adonatokding to most interpretations, the word Adonahis passage is sacred,
referring to Elohim.

% Also see Etz Chayyim notes pg.100.Because iemrdhat the patriarch is unaware of the strangers’identity, the unusual
vocalization may be a signal to the reader thathhee “men” are no ordinary wayfarers.

2 This would also include the bringing alive of themb of Sarah.
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13. And YHWF said (va’yomer YHWH) to Abraham, Why did Saralghaisaying, Shall | indeed bear a child,
now that | am old? 14. Is anything too hard for YHWALt the set time | will return to you, when seasomes
around”, and Sarah shall have a s@®ereshith 18:13-14

We also have a clue that is found in verse 22ishiaidicated by @éigunne sophrinor a “correction of the scribes”. In the
original text it read “while YHWH stood before Avran™'.

But, the scribes changed the text due to theirpné¢ation that the Greater does not stand befoeddsser, and thus
actually changed the text. Because of this padidigunne sophrimwe can prove from the original Hebrew text that
YHWH appeared in the form of a man to Avraham.

“ But surely it was not Avraham who had gone tandtdefore Him, but rather the Holy One, Source leE&ing,
who had come to him and said, * The cries of SedothAmorah have become great.’ It should therefaree
written: ‘The Eternal was still standing near Aviaah.’ It is, however, a variation, such as writeraka to avoid
an irreverent expressionRashi Chumash: Bereshith ,pg.173

Obviously Mosheh in writing the Torah had no peshlwith YHWH taking on the form of a man and watkion the
earth as a man. Another surprise is that Avrahams ned shocked at the idea of a human manifestafioftHWH and
while as a man retaining all His Divine Essence aathority. Avraham obviously knew the One he wakling a
conversation with was Elohim, so he bowed downyfgatachu) before him.

2. And he lifted up his eyes and looked, and, loehbiee meti stood over against him; and when he saw them,
he ran to meet them from the tent door, and bdtdmivn to the earttBereshith 18:2

25. Be it far from You to do after this mannerskay the righteous with the wicked; and that ttghteous should
be as the wicked, be it far from you; Shall notibdge of all the earttha’shofet kol ha’aretz o)) do judgment (
ya'aseh mishpat)Bereshith 18:25

The concept of an Elohim Who is unable to maniféistself in this world in human form comes fromdatabbinical
thought. The context of this account point to thet{pof the One Man who was speaking to Avraham.

1. The conversation regarding Sodom and Gomorrah.
2. The One speaking had to return in order to caus@itegnancy of Sarah.
3. Avraham calls the One speaking to him “the Judgalldhe earth.”

394n the Torah, an angel is often the manifestatb&lohim in human form” Etz Chayyim notes-pg.1Rashi also translates this as
the Eternal (YHWH).

31 Zohar Vol.3:7:135-“the time appointed” This is tii@e that is known to Me for the resurrectiontwd dead. “I will return to you
the same body which is sacred, renewed as befecause you are like the holy angels. And that dall be merry before Me and |
shall rejoice in them...” Zohar 3:7:137

32 The Masoretic text has “Avraham stood yet befolWWH.” This is one of the eighteen texts that thetes altered the reading
because they felt the text diminished the holires¢HWH. According to the Massorah it originallyag “YHWH stood yet before
Avraham.” The Schocken Bible notes on page 77 sta8me manuscripts read ‘But YHWH still stoodlie presence of Avraham.’
The subject of the sentence has been reversedibgsevho were uncomfortable with the passage’sawuportrayal of Elohim.”

33 “The aim of this introduction is to make clearttttze visitors in the following story are an apfiari of the Divine.” The Torah: A
Modern Commentary pg.122

% See Gen.22:5;24:26,48

5. And Avraham said to his young men, Stay heré wie ass; and | and the lad will go yonder andshipr {/e’'nishtachaveh and
come back to you. Gen.22:5

26. And the man bowed down his head, and worshifgsgishtachu) YHWH. Gen.24:26

48. And | bowed down my head, and worshippelgshtachavehYHWH, and blessed YHWH the Elohim of my masterdvam,
who had led me in the right way to take my master&ther’'s daughter to his son.Gen.24:48
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4. The Hebrew text makes it very clear that the Oreakimg with Avraham is YHWH. Bereshith 18:17, 2@aks
as “I”’ meaning YHWH.

5. The account of Bereshith chapter 19 starts witle “Thwvo Angels came to Sodom.” What happened tohind t
“man”? He did not go with them to Sedom.

Any student of the Torah would arrive at the cosidu that this account proves that YHWH came inftmen of a Man
to Avraham. Thus, the idea of Elohim “incarnatimgthin a man is not a strange concept to the Helméavd.
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Chapter 3: A Star Out of Jacob

|15] And he took up his mashal, and said, Balaam Beor hath said, the man whose eyes are opendaddh [16| He
hath said, which heard the words of El, and knesvfa'as Elyon, which saw the Machazeh Shaddaingaprostrate,
but having his eyes open: |17] | see him, but met;n behold him, but not karov (near); there shalime a Kokhav
(Star®, Moshiach, see Targums) out of Ya'akov, and ae3t{8eepter) shall rise out of Yisroahd shall strike through
the temples ( sides of the head) of Moav, and dlestit the Bnei Shet. |18 And Edom shall be a @&sen; Seir also
shall be a possession for his enemies; but Yisball do valiantly. |[19] Out of Ya'akov shall comme that shall have
dominion, and shall destroy him that remainethhef lir. Bemidbar 24:15-19

Erenu ve'lo atah ashurenu ve’lo karov darach koemai’Ya’akov ve’kam shev&mi'Yisrael umachats pa’atei
Mo’av ve’kakar kol bnei shetlebrew Torah Bemidbar 24:17

| see him- and not-now-I behold him-and not-neamlié come-star-from Jacob-and he will rise-scephem
Yisrael-and he will crush-foreheads of-Moab- andlisif-all of sons of Sheth.

This prophecy found iBemidbar concerns the coming of the Moshiach. It is a peaghspoken by Balaatha false
prophet who is trying to conjure up a curse agatinetB‘nai Yisrael. The main section of his prophepeaks of an
individual ( 3° masculine.singular.suffix). This person exists histappearance to mankind is in the distant futame, he
is known by the expression “scepteBhevet which identifies him with the ruler over Yehudédund in Bereshith
49:10.

Jewish Sages and Writings

The sages, rabbinical writings, and modern rahieiseve this prophedy is speaking of the Moshiach and all the
Targumimapply this prophecy to the Moshiach.

“In Peirush HaTur HaAroch to that verse, the Baahtdrim explains it as a reference to Moshiach, wiith
gather all of Israel from one end of the earthtie tther, just as a star treads across the heavems, one end of
the sky to the otherChumash Devarim —Baa’ Haturim, notes, pg.1831

“This is a Messianic prophecy,(see Yad ,Melachimi)lThe Living Torah by Aryeh Kaplan, notes, pg.458

% The most prominent of these false messiahs waskBanba, heading a desperate fight with Rome in-132 CE. He called
himself the Star of Jacob (referring, probablythe prophecy in Numbers, 24:17) and the messiakiedtet and was hailed as the
messiah by Rabbi Akivah. He possessed an ironanill managed to completely subject the Jewish ptpnla Israel. He was an
absolute master, of the property as well as oflittes of his subjects. Jews blindly believed in higssianic calling, and were
prepared to sacrifice everything in order to remattzeir dreams of the messianic fortunate times.f@uittle Judea the task of taking
on powerful Rome was too great. The war ended tgittible destruction throughout Israel. A considiéegpart of the population died
in this war, the rest were taken into captivity aodd in the slave markets. Bar-Kochba himself d{@édwriter of the second century,
living in Palestine, Justin the Philosopher, redaté the brutality of Bar-Kochba during the peakhi$ power. He demanded of
Nazarenes that they deny Messiah and disparageani&. Those who refused to do so he committed doueiating suffering and
death. He did not spare neither women, nor childégmologia 1, par. 31).

3% Some translators feel that this world should reeile not scepter.

%" The Midrash says, “There has never been a prdisketioses, but in the nations of the world themswne, and that was Bilaam.”
38 Messiah fulfilled 332 distinct prophecies in theNBaK. The mathematical possibilities of all theseptrecies being fulfilled in the
life of one man is 840,000,000,000,000,000,000@u®,000,000,000,000,000,000,000,000,
000,000,000,000,000,000,000,000,000,000,

000,000,000,000,000,000
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“Various interpretations have taken this to be ajphnetic reference to David, to the Messiah to comeBar
Kochba, and to YahshuaT’he Torah: A Modern Commentary, notes, pg.1180,

“A star-which has been interpreted as an image ddireg, as the Messianic King, and a host in thessenf a
multitude of an army.Etz Chayyim Chumash, notes, pg.906

“Rabbinical interpreters took this verse messiaflicd The Five Books of Moses, Schocken Bible, notes,
pg.781

“ The star® is a king and the scepter is the royal power teroeme opposition and bring everyone under his
sway (Rashi)...As noted above, however, Rambam reterfhis entire passage with reference to Messiani
times. According to him, Messiah is called a Staremlike a shooting star, or meteor-because he flakh
across heaven, visible to the whole world, as itew& gather the Jews [Yisrael] from their disgers At that
time, Moab will not be spared..Artscroll Chumash, nhotes, pg.873

“I see him but not now, | behold him, but he is ngth; A king shall arise from Jacob, and the Maksshall be
anointed from Israel, and he shall slay the mastd@rdoab and shall rule over all the sons of mamdrgum
Onkelos ad Num.24:17-18

The Jerusalem Targunis a little different; "A king shall arise froméhhouseof Jacol a redeemer and governor
from the_housef Israel who shall_slaythe chiefs of the Moabites, and empty out andralestl the childrenof
the East."

Rabbi Mosesben Maimon taught the meaning of the prophectyhe following paraphrase: "l shall see him, but
not now. This is DAVID. - | shall behold him, bat migh. This is the kihg MESSIAH. - A Sshiall come out of
Jacob This is DAVID. - And a Scepter shall rise outssfel. This is the king MESSIAH. - And shall sntite
corners of MoabThis is DAVID, (as it is written, 2 Sam. viit. 2nd he smote Moalzasting them down to the
ground.)-And shall destrogll the childrenof Sheth. This is the king MESSIAH, of whomvtriten, (Psa. Ixxii
8,) He shall have dominidinom seao sea"

18. .. Blank and the star is the Interpreter of thw 19 who will come to Damascus as is writtéurfibers
24:13) "A star moves out of Jacob, and a sceptexear20 out of Israel." The scepter is the print¢he whole
congregation and when he rises he will destroy I2tha sons of Seth. Blaf{DSST, 38.

"l shall see him, but not now, | shall look at hiput not in the near future. A star has issued fdaoob and a
scepter-bearer has arisen from IsraelBdmidbar/Numbers 24:17 According to the biblical commentator,
Ramban (Nachmanides), this verse is a prophecyecoimy the future Messiah.

Maimonides also interprets this verse in a simitaanner The Laws of Kings 11:1]Hilkhot Melakhim
Umilchamoteihem, chapter 11. Maimonides writes;eHnointed King ("HaMelekh HaMoshiach") is destited
stand up and restore the Davidic Kingddmits antiquity, to the first sovereignty. He Ivalild the Temple in
Jerusalemand gather the strayed ones of Israel togetherlads will return in his days as they were before:
Sacrificial offerings are offered and the Sabbdtiaars and Jubilees are kept, according to allpitscepts that
are mentioned in the TorahVhoever does not believe in him, or whoever doésvait for his coming, not only
does he defy the other prophets, but also the Tarahour Rabbi Moses. For the Torah testifies altwun, thus:
"And YHWH Your Elohim will return your returned @nand will show you mercy and will return and gathe
you... If your strayed one shall be at the edgkledven... And He shall bring you" etc." (Deuterogasg:3-5).
"These words that are explicitly stated in the Toencompass and include all the words spoken byhall
prophets. In the section of Torah referring to Baia, too, it is stated, and there he prophesieduaitioe two
anointed ones: The first anointed one is David, wheed Israel from all their oppressors; and thst lanointed
one will stand up from among his descendants amdssksrael in the end. This is what he says (NusBérl7-
18): "I see him but not now" - this is David; "I li@d him but not near" - this is the Anointed Kifi4.star has

% See Matt.2:2-10, 2 Peter 1:19,Rev.2:28
“° There is no doubt, therefore, about his identiththe "Messiah-king," the Davidic "Messiah" ofadsh tradition and the "Messiah
of Israel" of the other texts where the Davidicrettder of such titles is muted.
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shot forth from Jacob” - this is David; "And a bawill rise up from Israel" - this is the Anoint&dng. "And he
will smash the edges of Moab" - This is David,tastates: "...And he struck Moab and measured thgmope"

(I Samuel 8:2); "And he will uproot all Childrerf &eth" - this is the Anointed King, of whom istated: "And

his reign shall be from sea to sea" (Zechariah $:18nd Edom shall be possessed" - this is Dawids:t"And
Edom became David's as slaves etc." (Il Samuel 8/)d Se'ir shall be possessed by its enemy"s-iththe
Anointed King, thus: "And saviors shall go up Mouon to judge Mount Esau, and the Kingdom shall be
YHWH's" (Obadiah 1:21)."

“A STAR shall proceed out of Jacob, and there sbathe a SCEPTRE in Israel. The KING MESSIAH is here
spoken of a star.Rabbi_Lieva of Prague

“...a star will shoot out from the East, and at hisall will be a staff of fire like a spear, and thenBles will say,
‘This star is ours.’ But it will not be so, but rar of Israel, as it is said, A star has steppet@uwacob.”The
Prayer, Secrets, and Mysteries of Rabbi Shimon barchai.

“ Our rabbis have a tradition that in the week irhieh messiah will be born, there will be a brigharsin the
East, which is the Star of the Messialfebraica, A Quarterly Journal in the Interests of énitic
Study.Vol.ll,pg.129

When the time of the advent of Messiah will be ,ntren the blessed Elohim will say to him: With timill
make a new covenant. And this is the time whenilaeknowledge him as His Son, saying, “This daydn |
begotten thee.Midrash Tehillim,fol.3,col.4

A Jewish Historian

"What more than anything else," says Josephusfitstecentury Jewish historian, "incited them teetvar was

an ambiguous oracle, found in their sacred scriptyrto the effect that at that time one from theiintry would
become ruler of the worldJ6sephus, Jewish Wars, 6.5.4 8312osephus has in mind the prophecy of Numbers
24:17 ("from Jacob a star shall go forth") not ordgcause it fits so well the immediate contextpeesause a few
paragraphs earlier he mentions a star that appeaveer the city of Jerusalem, followed by a comat #hone in

the sky for a year: "By the inexperienced this veggrded as a good omenJgwish Wars, 6.5.4 §289-91

The Jewish Mystics

Zohar |, Va'erall9aln the year sixty-six the Messiah will appear e fand of Galilee. A star in the east will
swallow seven stars in the north, and a flame atklffire will hang in the heaven for sixty daysdahere shall
be wars towards the north in which two kings spallish. Then all the nations shall combine togetgainst the
daughter of Ya'akov in order to drive her from therld. It is of that time that it is written: "Anidl is a time of
trouble unto Ya’akov, but out of it he shall beesdi\(Jeremiah 30:7).

R. Simeon discoursed on the verse: And | will rebeemrmy covenant with Jacob, etc. (Lev. XXVI, 4B)e‘name
Jacob’, he said, ‘is here written in full, with thetter vav. For what reason? In the first placeasallusion to
the grade of Wisdom, the realm where Jacob dwBl$.the chief reason is because the passage spédke
exile of Israel, intimating that the redemptionisfael will come about through the mystic forcehd# letter vav,
namely, in the sixth millennium, and, more pregisefter six seconds and a half a time. When tkige#h year
shall have passed over the threshold of the sixtermium, the Elohim of heaven will visit the datey of Jacob
with a preliminary remembrance (p'gidah). Anotherand a half years will then elapse, and therd o a full
remembrance of her; then another six years, matoggther seventy-two years and a half. In the geely-six
the Messiah will appear in the land of Galilee.tArsn the eastvill swallow seven stars in the north, and a flame
of black fire will hang in the heaven for sixty dagnd there shall be wars towards the north inclvhivo kings
shall perish. Then all the nations shall combingetbier against the daughter of Jacob in order toeher from
the world. It is of that time that it is written:Ahd it is a time of trouble unto Jacob, but outitdfie shall be
saved” (Jer. XXX, 7). At that time all the soulsGaph will have been used up, and will need todsereated. As
a mnemonic of this we may use the verse: “All théssof the house of Jacob that came into Egygit.the souls
were threescore and six” (Gen. XLVI, 26). In tharygeventy-three all the kings of the world wilsesible in the
great city of Rome, and the Holy One will showertloem fire and hail and meteoric stones until they all
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destroyed, with the exception of those who will yeithave arrived there. These will commence awemake
other wars. From that time the Messiah will begirdeclare himself, and round him there will be gaéud many
nations and many hosts from the uttermost endseoéarth. And all the children of Israel will asddenin their
various places until the completion of the centdnye Vav will then join the He, and then “they $hming all
your brethren out of all the nations for an offgyionto YHWH” (Is. LXVI, 20). The children of Ishrhasll at
the same time rouse all the peoples of the worltbtoe up to war against Jerusalem, as it is writt€or | will
gather all nations against Jerusalem to battle,"ef€ech. XIV, 2), also, “The kings of the eartlastl up, and the
rulers take counsel together, against YHWH and ragaiis anointed” (Ps. Il, 2); and further, “He thaitteth in
heaven laugheth, YHWH hath them in derision” (Ibid4). Then the lesser Vav will rouse itself tota (with the
He) and renew the souls that had become old, g0 asjuvenate the world, as it is written, “May tikyory of
YHWH endure forever, let YHWH rejoice in his workBs. CIV, 31). The first part of this verse sigrgfthat
Elohim's glory will attach itself to the world anke latter half that He will cause souls to descemnd the world
and make them into new beings, so as to join thiirto one. Happy are those who will be left aliat the end
of the sixth millennium to enter on the Sabbatlr. that is the day set apart by the Holy One on Whix effect
the union of souls and to cull new souls to joiostthat are still on earth, as it is writteérAnd it shall come to
pass, that he that is left in Zion, and he thata@vath in Jerusalem, shall be called holy, evemeweae that is
written unto life in Jerusalem” (Is. IV, 3Xohar Vol.1:119a

Then shall pangs and travail overtake Israel, atidnations and their kings shall furiously rage &iger and
take counsel against her. Thereupon a pillar of fiill be suspended from heaven to earth for fdatys, visible
to all nations. Then the Messiah will arise frone tBarden of Eden, from that place which is call@dhé Bird's
Nest”. He will arise in the land of Galileand on that day the whole world shall be shakauh @l the children of
men shall seek refuge in caves and rocky placescéning that time it is written: “And they shalbgnto the
holes of the rocks and into the caves of the edothfear of YHWH and for the glory of his majesthen he
ariseth to shake terribly the earth” (Isa. Il, 199The glory of his majesty” refers to the Messiahem he shall
reveal himself in the land of Galilee; for in thpart of the Holy Land the desolation first begandaherefore he
will manifest himself there first, and from thersgin to war against the world. After the forty daglaring which
the pillar shall have stood between heaven andhelagfore the eyes of the whole world, and the Mhbasshall
have manifested himself, a star shall come fodmfthe Easvariegated in hue and shining brilliantly, and sav
other stars shall surround it, and make war onani all sides, three times a day for seventy dagfre the eyes
of the whole world. The one stsinall fight against the seven with rays of fisHing on every side, and it shall
smite them until they are extinguished, eveningratening. But in the day they will appear agaird dight
before the eyes of the whole world, seventy days. lafter the seventy days the one star shall aitso the
Messiah shall be hidden for twelve months in thlarpof fire, which shall return again, although shall not be
visible. After the twelve months the Messiah véliclarried up to heaven in that pillar of fire anéceive there
power and dominion and the royal crown. When heeleds, the pillar of fire will again be visible tioe eyes of
the world, and the Messiah will reveal himself, anihty nations will gather round him, and he stagllare
war against all the world. At that time the Holy &shall show forth his power before all the natiofishe earth,
and the Messiah shall be manifested throughouithele universe, and all the kings will unite tohtigagainst
him, and even in Israel there will be found someked ones who shall join them in the fight agaihetMessiah.
Then there will be darkness over all the world, dodfifteen days shall it continue, and many inaéd shall
perish in that darkness. Concerning this darknéds written: “Behold, darkness covers the earthdagross
darkness the peoples” (Isa. LX, 2). R. Simeon ttisooursed on the verse Soncino Zohar, Shemdip6e&t;
Page 8a’If a bird's nest chance to be before theée way in any tree, or on the ground, young amesggs,
and the dam sitting upon the young... thou shaltdrwise let the dam go” (Deut. XXII, 6-7). ‘Thiagsage’, he
said, ‘we interpret as an esoteric commandmentha ltaw, containing mysteries of doctrine, paths ways
known to the Fellowship and belonging to the thivtp paths of the Torah.” Then, turning to R. Ebrahis son,
he said: ‘At the time when the Messiah shall arikere will be great wonders in the world. See niovihe lower
Paradise there is a secret and unknown spot, bretigvith many colors, in which a thousand palacelenging
are concealed. No one may enter it, except the isfesshose abode is in Paradise. The Garden is mpessed
with multitudes of saints who look to the Messiahheir leader, along with many hosts and band$iefsouls of
the righteous there. On New Moons, festivals, aatub&ths, he enters that place, in order to findbjagy delight
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in those secret palaces. Behind those palaces tiseamother place, entirely hidden and undiscoviralt is
called “Eden”, and no one may enter to behold iaviNthe Messiah is hidden in the same place as &t the
time when the Holy One shall arise to renew allldsrand the letters of his Name shall shine irfgarunion,
the Yad with the He, and the He with the Vav, ahigigtarwill appear in the heavens of purple hue, which by
day shall flame before the eyes of the whole wditlthg the firmament with its light. And at théitne shall a
flame issue in the heavens from the north; anddlamd star shall so face each other for forty days] all men
will marvel and be afraid. And when forty days shalve passed, the star and the flame shall waettogr in the
sight of all, and the flame shall spread across skies from the north, striving to overcome the,stead the
rulers and peoples of the earth shall behold ithwérror, and there will be confusion among themt e _star
will remove to the south and vanquish the flame, thie flame shall daily be diminished until it bee more seen.
Then shall the stacleave for itself bright paths in twelve directiowhich shall remain luminous in the skies for
the term of twelve days. After a further twelvestwgmbling will seize the world, and at midday sua will be
darkened as it was darkened on the day when theTarhple was destroyed, so that heaven and eaathrsit

be seen. Then out of the midst of thunder andnigbtshall a voice be heard, causing the earth uakg and
many hosts and principalities to perish. On the salay when that voice is heard throughout the walflame

of fire shall appear burning in Great Rome (Consitaople) Zohar 2:7b-8a

‘The sixth window is called Nagha (lit. brightnesaid a star enters into it called Gazron, becawben it reigns
over the world it is a sign of judgment, which r&eeitself in many severe decrees (gezeroth) andyma
punishments. Every day new decrees of evil aretedaamgainst the world, and even before these haen b
completely carried out other fresh ones are enactedthe present dispensation this star is not rofire the
ascendant, but when the days of the Messiah wallvdnigh it will dominate the world, and as a conseace
noxious beasts and diseases will rage in the wanld, haps will constantly be renewed, and Israél be in
great tribulation. But when they are thus oppressethe darkness of exile the Holy One will cause day to
break for them “and the Kingdom and dominion, ané greatness of the Kingdom... shall be givenegtople
of the saints of the most High” (Dan. XIl, 27), athe reign of the heathen nations will be termidadad Israel
shall rule over them, and there will be fulfilmesftthe words, “Moreover the light of the moon s$hzd as the
light of the sun” (Isa. xxx, 26), and then willghiause the seventh window to open to the whollelywenose star
is the “Star of Jacoh concerning which Balaam said: “There shall corestar out of Jacob” (Num. XXIV, 17).
This star will shine for forty days and forty nightand when the Messiah shall be revealed andhalhaitions of
the world shall gather around him, then will thesee of Scripture be fulfilled which says: “And imat day the
root of Jesse which stands for an ensign of thepleep to it shall the Gentiles seek: and his résillsbe
glorious” (Isa. XI, 10).Zohar 2:172b

| SEE HIM BUT NOT NOW: since some of these things were fulfilled at timae and some later, while some
are left for the Messiah. We have learnt that Blolwill one day build Jerusalem and display a certaed star
flashing with seventy streamers and seventy flamése midst of the firmament, and it will shineddiash for
seventy days. It will appear on the sixth day efweek on the twenty-fifth of the sixth month, &itiddisappear
on the seventh day after seventy days. On thedigtit will be seen in the city of Rome, and aat thay three
lofty walls of that city shall fall and a mighty lpae shall be overthrown, and the ruler of thaya@hall die. Then
that starwill become visible throughout the whole worldthiat time mighty wars will arise in all quarter$ the
world, and no faith shall be found among men. Wit star shines in the midst of the firmament, a certain
powerful king shall arise who will seek dominatmrer all kings and make war on two sides and piteagainst
them. On the day when the sthsappears the Holy Land will be shaken over areaof forty-five miles all round
the place where the Temple used to be, and a céiveewaid open beneath the ground from which krssue a
mighty fire to consume the world. From that cavallsspread a great and noble brane¥hich will rule over all
the world and to which shall be given the kingshipd the heavenly saints shall gather to it. Théhthe King
Messiah appear and the kingstgpall be given to him. Mankind will then sufferearalamity after another, and
the enemies of Israel will prevail, but the spaitthe Messiah shall rise against them and dedtieysinful Edom
and burn in fire the land of Seir. Hence it is wait, “And Edom shall be a possession, Seir alsdl &leaa
possession of his which were his enemies, whidellgloth valiantly”. And in that time the Holy Ordessed be
He, shall raise the dead of his people, and deatil e forgotten of them.” R. Abba said: ‘Why tisvritten,
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“For in joy ye shall go out” (Isa. LV, 12)Because when Israel go out from captivity the Stagkwill go forth
with them and they with HeZohar 3:212b

Testament of the Patriarchs

11 And in the seventh week shall become priesis,andidolaters, adulterers, lovers of money, proasvless,
lascivious, abusers of children and beasts.12 Aftdr gheir punishment shall have come from YHWH the
priesthood shall fail.13 Then shall YHWH raise upew priest.14 And to him all the words of YHWHIIsbe
revealed; and he shall execute a righteous judgrapanh the earth for a multitude of days.15 Anddhés shall
arise in heaven as of a kidd Lighting up the light of knowledge as the sundhy, and he shall be magnified in
the world.17 He shall shine forth as the sun onahgh, and shall remove all darkness from undexvie@, and
there shall be peace in all the earth.18 The hesnstrall exult in his days, and the earth shall lEigand the
clouds shall rejoice;19 And the knowledge of YHWidlIsbe poured forth upon the earth, as the watkethe
seas;20 And the angels of the glory of the preseficéHWH shall be glad in him.21 The heavens sheall
opened, and from the temple of glory shall comenupion sanctification, with the Father's voice asnfr
Abraham to Isaac.22 And the glory of the Most Hiplall be uttered over him, and the spirit of untemding
and sanctification shall rest upon him in the wa28rFor he shall give the majesty of YHWH to Hisssim truth
for evermore;24 And there shall none succeed himallogenerations for ever.25 And in his priesthoibe
Gentiles shall be multiplied in knowledge upon #aeth, and enlightened through the grace of YHWHhik
priesthood shall sin come to an end, and the lasvidsall cease to do evil.26 And he shall open ttesgof
paradise, and shall remove the threatening swordiregy Adam, and he shall give to the saints tofeah the
tree of life, and the spirit of holiness shall be them.27 And Beliar shall be bound by him, andlinal give
power to His children to tread upon the evil sEi28 And YHWH shall rejoice in His children, and well
pleased in His beloved ones for ever.29 Then #tathham and Isaac and Jacob exult, and | will badgland
all the saints shall clothe themselves with_jbgstament of Levi 5

“A Star shall rise for you from Jacob in peace, aadman shall arise from my seed, like unto the sfin
righteousness: walking with the sons of man in mesk [Matt.11:29] and no sin shall be found in him
[Heb.4:14]. And the heavens shall open up unto bampour upon him the spirit of blessing [Luke 324], and
he shall pour upon you the spirit of grace, andsiall in truth be sons unto him[Is.53:10], and yak walk in
his commandments[John 14:15-21;1 John 3]...Then ghalkcepter of My Kingdom shine forth, and fromaryo
root shall arise a stem, and from it shall growaarof righteousness to the nation, to judge ane sdithat call
upon YHWHI[Acts 2:21]."Testament of Judah 24

A Messianic Jewish Scholar

“...writers have endeavored to show, that Jewish etgmey of a Messiah was connected with a pecuiiBreal
conjunction, such as that which occurred two ydagfore the birth of our Adon, and this on the grbwi a
guotation from the well-known Jewish commentatoarBanel (or rather Abarbanel). In his Commentary on
Daniel that Rabbi laid it down, that the conjunctiof Jupiter and Saturn in the constellation Pisbesokened
not only the most important events, but referrgokemlly to Israel (for which he gives five mystasons). He
further argues that, as that conjunction had takéace three years before the birth of Moses, whietalded the
first deliverance of Israel, so it would also prdeethe birth of the Messiatand the final deliverance of
Israel...On account of its importance, one quotatanleast from it should be made in full. The sdezhl

Messiah-Haggadah (aggadotashiah) opens as follows: ‘A star shall comeaulacob.” There is a Boraita in

the name of the Rabbis: The heptad in which the @dbavid cometh — in the first year, there willtrize
sufficient nourishment; in the second year the wg@f famine are launched; in the third, a greaniiae; in the
fourth, neither famine nor plenty; in the fifth,egit abundance, and the Star shall shine forth ftbenEast, and
this is the Star of the Messiatnd it will shine from the East for fifteen dagad if it be prolonged, it will be for
the good of Israel; in the sixth, sayings (voicesi] announcements (hearings); in the seventh,,vead at the
close of the seventh the Messiah is to be expééteaimilar statement occurs at the close of aaxibn of three
Midrashim — respectively entitled, ‘The Book ofatlj’ ‘Chapters about the Messiah,” and ‘The Mystsrof R.
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Simon, the son of Jochai’ — where we read thataa itthe Eastwvas to appear two years before the birth of the
Messiah. Edersheint’-Life and Times of Y’shua the Messiah , pg.147

The Brit Chadasha

[l12]|[Now after Yehoshua was born in Beit-Lechezhidah, in the days of Herod [THE GREAT, THE ROMAN
CLIENT] king --hineil--chachamif from eretz Mizrach (the land of the East) arriviedYerushalayim, |2|
saying, Where is he that is born Melech HaYehudiorwe have seen his KOCHAV ($faNum 24:17) in the
Mizrach (EAST) and come to fall down befbm. |3| Because Herod the king heard this, he wasligrishaken,
and all Yerushalayim with him. |4] And assemblidigtlae Rashei Hakohanim and Sofrim of the peopée, h
inquired of them the place where Rebbe, Melech Hilidch was to be born. 5] They told him, In Beithem
Yehudah; because so it stands written by the Né&yiAnd YOU, BEIT-LECHEM, (Bethlehem, Mic 5:1[2}) i
eretz Yehudah are by no means least among thdashtétowns) or ruling [alafim] of Yehudah; becauset of
you will come a Moshel (Ruler) who will be the Ro&mi Yisroel. |7] Then Herod secretly summoned the

chachamim and ascertained from them the exact ofatee manifestation of the KOCHAMattitayahu 2:2-7
0JB

[21| And it came about while all the Am [Berit] wereceiving the tevilah (immersion), and when Yiehaslso
had been given the tevilah (immersion) and was miage(praying), Shomayim was opened, [22| And th&cR
Hakodesh descended in demut gashmit as a Yona®)(dpen Rebbe, Melech HaMoshiach; and then cana a b
kol** out of Shomayim, saying, ATAH BNI AHUVI ASHER BCH#AFATSTILuke 3:21-22 OJB

|16| "I, Yehoshua sent My malach (angel) to giversa eidus (testimony) to you of these thingstHerKehillot.
| am the Shoresh (root) and the offspring of Dathé, Kokhav HaShachaRevelation 22:16 OJB

What do we learn about Moshiach from this texhia Torah?

Tenfold Prophecy of Moshiach Bemidbar. 24:17)

1. | (Balaam) shall see Him, but not now (v. 17). Bamaand all other men will see Him, for every knbkeallsbow
and every tongue shall confess His Kingship (Ph8-11).The literal meaning here is, "l shall havell view of
Him, but the time is far distant”; that is, the smar | am prophesying about does not now exist antbege
Yisraelites, nor shall He appear in this generation

2. He shall rise as a Star out of Jacob (v. 17). Taelsas been a symbol of regal power among albnstibeing
often used to herald the rise of, and future gtdrya monarch.

3. A Scepter shall rise out of Yisrael (v. 17). Thasre was predicted by the Ya'akov (Gen. 49:10; B®%;Heb.
1:8). It expresses the ruling power of the Moshiatio was to come (Isa. 9:6-7; Dan. 7:13-14; Lk2133; Rev.
11:15).

4. He shall smite the corners (extremity or utternuests) of Moab (v. 17; Ps. 60:8; Isa. 11:14; 16:2&10; Jer.
48:47; Dan. 11:40-41).

5. He shall destroy the children of Sheth (Seth, yv.11Thr. 1:1). Seth here refers to all mankind,dbidescended
from Seth through Noah (Gen. 5); that is, noneSathites were preserved through Noah and his &toghiach
will reign until all enemies are put under His fdedse of the human race and otherwise (2 Cor4138).

*L A Messianic Jewish scholar

*2 See Dan.5:15-Magi comes from the Babylonian wandg” which can mean scientist, counselor, or schblzelieve these were
Jews that lived in Babylon and educated in the lpeojes and science.

“3This word can also mean comet, constellation, eteor.

“4 Daughter of a Voice- After the death of Haggaictzariah, and Malachi, the last of the prophetsRhach HaKodesh ceased from
Yisrael; nevertheless they received communicatimma Elohim through the medium of the bat-kol. Ti@&otah 13:2
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10.

He shall possess Edom (v. 18. Ps. 60:8-9; Isa4163:1-5; Dan. 11:40-41; Amos 9:12; Oba. 11-2Ho1g, Seir,
and Esau refer to the same country (Gen. 32:3; 263

He shall cause Yisrael to do valiantly (v. 18; I5&:14; Zech. 12:5-9; 14:14).
He shall come out of Ya’akov(vv. 17, 19; Gen. 491%@. 9:6-9; 49:26; 65:9; Mt. 1:1-2; Lk. 1:32-33).

He shall have dominion (v. 18; Isa. 9:6-7; Dan.3714; Zech. 9:10; 14:9; 2 Cor. 15:24-28; Rev. 112®&1-10;
22:4-5).

He shall destroy him that remains in the city (9).IThis is a picture of a conqueror that defeésehemies in
battle and then seeks out those that have escapaekl with them accordingly.
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Chapter 4: Yahshua -“Superstar

“I see Him, but not now; | behold Him, but not kar(near); there shall come a Kokav (Star-Moshiagh) of Ya'akov
and a Shevet (Scepter) shall rise out of Yisraet] shall strike through the temples (sides of teadh of Moav and
destroy all the B’nai Shet.And Edom (Rome) shalalppssession; Seir shall also be a possessiohisoenemies; but
Yisrael shall do valiantly.’Bemidbar 24:17

“I see him(Er'enu)- and not (ve’lo)-now (atah)-I&d him (ashurenu)-and not(ve’lo)- near(karov)yd come(darak)-
star(kochav)-from-Ya'akov(mi'Ya'akov)-and he wilise(ve’'kav)-scepter(shevet)-from Yisrael(mi'Yiseeid he will
crush(u’machats)-foreheads of(pa’atei)-Moav-andligke'karkar)-all of (kol)-sons of (b’nai)- ShetLiteral Torah from
Hebrew

This verse quoted frolemidbar (Numbers) is a prophecy from the mouth of Balaamrophet of the “Dark Side”.
Despite his greed, Elohim used him to prophesy abming One who would rule over Yisrael and destatlyher
enemies. Let us study what the Jewish sages ardwtiiings say about this prophecy foundNambersand who is this
Star that rises out of Ya'akov refers to.

H3556-kokab; 1) star 1a) of Messialbrothers, youth, numerous progeny, personificatiElohim’s omniscience

(figuratively) Part of Speech:noun masculinédd Related Word by BDB/Strong’s Numbeprobably from the
same as H3522 (in the sense of rolling) or H3554l{e sense of blazing)

“Star-A person who rises high above the otherRBMBAN).This is a Messianprophecy, (see YAD Melachim
11:1)The Living Torah notes by Rabbi Aryeh Kaplan

“A star rises out of Jacob. Various interpretatiohave taken this to be a prophetic reference toifae the
Messiahto come, to Bar Kochba, the leader of the anti-namevolt that took place between 132-135 C.E., and
to Y’shua The verse also played a role among the Dead &sa.5The Torah: A Modern Commentary-notes
“Star-Hebrew: Kokhav which has been interpretechasmage of a king, as the Messianic king, and &dsoat”
in a sense of a multitude of an arm¥tz Chayim-notes

“As noted above, however, Ramban interprets thiseepassage with reference to Messianic timesokiting to
him, Messiahis called a “star”- more likely a shooting starr aneteor- because he will have to flash across
heaven, visible to the whole world, as it weregtdher in Jews [Yisrael] from their dispersionAstscroll
Chumash —notes

“I see him, but not now, | beheld him but not neaistar shall step forth out of Jacob, and a scephkall arise
out of Israel, and shall crush the corners of Moabd break down all the sons of Seth. | see himnbunow; |
behold him, but he is not near; when a king shafieaout of Jacob and be anointed the Messiahof Israel...”
Targum Onkelos

“| see him, but he is not at the present timeehddd him but he is not near; but when the miglryg lof the
house of Jacob shall reign, and shall be anointegsdibh wielding the might scepter of Israel..Targum
Pseudo-Jonathan

“I see him, but he is not here now, | behold himt be is not near. A king is destined to arise fittva house of
Jacob, a_redeemeand ruler from the house of Israel, who shall sthg mighty ones of the Moabites...”
Fragmentary Targum to the Pentateuch

“R. Johanan said: Rabbi used to expound -Therelsttep forth a star (kokab) out of Jacob, thus:da@ot
‘kokab’, but kozab (lie).When R. Akiba beheld Baria, he exclaimed, ‘This is the king Messiah!J&hanan
b. Tortha retorted; ‘Akiba, grass will grow in yowheeks and he will still not have comBlidrash Rabbabh,
Lamentations, ii: 2, 4, p.157
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“[Commenting uporBemidbar 24:1T What person is to have this dominion? The kingaith who, it is said...
(Ps.72:9%... Accordingly, dominion is given into the handtioé wicked nation Edom [Rome] only until the
Messiahcomes, at which time, out of JacobPé&sikta Rabbati, Vol.1, Piska 13:2, p.246

“R. Yitzhaq said: ‘In the year in which King Messiavill be revealed, all the kings of the nationstiué world
will provoke each other...And pangs will take holdh&m like unto the pangs of a woman in childbirind He
will say, ‘And this last redemption will not bedilthe first redemption, for after the first redeiaptyou suffered
pain and enslavement by kingdoms, but after thés lademption you will suffer no pain nor enslaveirizy
kingdoms.”Pes. Rabh.Ch.35

Moreover the light of the moon shall be as thetligithe sun” [sa. xxx, 26, and then will this cause the seventh
window to open to the whole world, whose star es*tBtar of Jacob, concerning which Balaam said: “There
shall come a star out of JacobN(m. XXIV, 17). This star will shine for forty days and fortyghts, and when
the Messialshall be revealed@nd all the nations of the world shall gather anduhim, then will the verse of
Scripture be fulfilledvhich says: “And in that day the root of Jesseahlstands for an ensign of the peoples, to it
shall the Gentiles seek: and his rest shall beigls” (Isa. X1, 10).Zohar 2:172b

'3 Whence this? For it is said, And saviors shaline up on mount Zion to judge the mount of E€dnad. |_21).
Israel asked Elohim: ‘Master of the Universe, hawg shall we remain subjected to him? ' He repliddntil the
day comes of which it is written, There shall di@ph a star out of Jacob and a scepter shall sg of Israel
(Num. XXIV, 17); when a star shall step forth from Jacob and devbe stubble of Esau.” Whence this? For it is
said, And the house of Jacob shall be a fire, dredhiouse of Joseph a flame, and the house of Bsatubble,
and they shall kindle in them and devour them; trede shall not be any remaining of the house aluE®bad.

1, 18).) Elohim said: ‘At that time | will cause My kidgm to shine forth and | will reign over themas it is said,
And saviors shall come up on Mount Zion, to judge mount of Esau; and the kingdom shall be YHWH's (
21)Midrash Rabah Devarim 1:20

Now, let us Midrash a couple of the Scripturesccabove and see if they refer to HaMoshiach.

“He [Moshiach] shall have dominicaiso from yam to yai? and from nahar (river) unto the afsei eretz (émel
of the earthy. Tehillim 72:8 OJB

“And in the Yom Hahu there shall be a Shoresh Yjskhich shall stand as a nes (banffefor the peoples, to
him (Moshiach) will the Goyim seek; and His menughating place) shall be kavodYeshayahu 11:10 OJB

We can see that all the sages and Scripture #dgmé¢hese verses are about the coming the MeBiahWHO is the
Messiah?

“I have heard also an oracle from the lips of orfealee disciples of Moses, which runs thus: Behohdaa whose
name is the Risin{Zech.6:13, strangest of titles, surely, if you suppose thating composed of soul and body
is here described. But if you suppose that it ésltitcorporeal One, who differs not a whit from higine Image,
you will agree that the name “Risih@ssigned to him quite truly describes him. For AHman is the Eldest
Son, who the Father of all RAISED UBnd else-where calls him his First-Borand indeed the SON thus
begotten followed the ways of his Father, and stiajiferent kinds, looking to the archetypal pattewhich the
Father supplied.”Philo, De Confusione Linguarum 4:45

Rom 8:29 For whom He foreknew, He also foreordained tcteformed to the image of His Son, that He might
be the first-bornbachor)among many brethren;

Col 1:15Messiah is the visible representation of the iilésElohim, the Firstborn and Master of all creati

“5 According to Rabbi Avroham Chaim Feur, Psalm 82&kout the Messiah

*% This cannot be Solomon, as claimed by the YehudiYisrael's dominion only extended to the GreiaeR(Gen.15:18; | Kings
4:21,24)

" Signifying that the King’s reign is over the tiea universe (cf. Ps.89:26; Zech.9:10)-Jewish $®ithle pg.1360 notes

*® Hebrew- banner, miracle, or a miraculous banner
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Philo, the Jewish historian, obviously believidttthis verse described One who was Elohim, tigpten First-Born
Son, which had been raised from the dead. ThamelysONE person that this description fits.

“Thus speaks YHWH Tzavaot, sayindEHOLD THE MAN whose name i&lNOINTED (Messiah) will be
revealed and he shall BRAISED UP, and_shall build the Templdf YHWH.” Targum-notes Jewish Study Bible
pg.1256 [ Zech.6:12]

And Pilate said to them, “BEHOLD THE MAN¥ochanan 19:5

Matt. 16:21 From that time Yahshua the Messiah began to gdtigvdisciples that He must go to Yerushalayim,
and suffer many things from the elders and chiefgte and scribes, and be killed, and_be raise@mphe third
day.

Luke 1:69 "and has raised up horn of salvation for us in the House of DaWii servant--

“The Branch has been understood in terms of a Dayithost often Messianic figuigased uporler.23:5-6,
33:15-16(cf.Isa.11:1)."Notes Jewish Study Bible 353

The ('Zemach'), mentioned by Jeremiah (23. 5) anddphZriah (6. 12) is the MessialiNumb. Rabba 18.

[ Jeremiah 23:5-6 R. Samuel b. Nahmani said in the name of R. Jahahhree were called by the name of the
Holy One; blessed be He, and they are the followirtge righteous, the Messiand Jerusalem. [This may be
inferred as regards] the righteous [from] what hast been said. [As regards] the Messiahit is written: And
this is the name whereby he shall be called, YH®bUr righteousness.5 [As regards] Jerusalem —s-vtritten:
It6 shall be eighteen thousand reeds round abont the name of the city from that day shall be “HHW
there.’7 Do not read, ‘there’ but ‘its namelalmud Baba Bathra 75b

“ Elohim will call the King Messiahafter His own Name, for it is said of the King lgies: This is his name
whereby he shall be called: YHWH our righteousriess?3:5-GMidrash on the Psalms, William Braude,
Vol.XIll, Book One, Psalm 2:2

The proper name of Messiah is ( YHWH our righteousnessMidr. Lament. 1

Messiah Raised Up

The Targum declares that the Moshiach will be RAISED UP tdldBayit HaMikdash Our Master’'s Temple, His
Body, WAS raised (rebuilt) after three days in ¢inave.

For if, on the one hand, it seems unlikely, thatstem Magi would spontaneously connect a celestial
phenomenon with the birth of a Jewish king, evidewill, on the other hand, be presented to connieet
meaning attached to the appearance_of ‘the sérthat particular time with Jewish expectancytiod Messiah.
But we are anticipating. Shortly after the Presaiota of the Infant Savior in the Temple, certainditom the
East arrived in Jerusalem with strange tidings. yiad seen at its ‘risinga sidereal appearance, which they
regarded as betokening the birth of the MessialgKihthe Jews, in the sense which at the time latht¢o that
designationAlfred Edersheim, Life & Times, book 2.chapter 8

¥n reply, those of Yehudah then said to Rebbe, diétaMoshiach, "What ot (miraculous sign) do yoavshus
for these things you do?°In reply, Rebbe, Melech HaMoshiach said to theminBchurban to this heikhal
(Temple) and in shloshah yamim (3 day$dfiah 1:17; Hoshea 621 will raise it." *Those of Yehudah then
said, "In forty and six years this heikhal was baihd you in shloshah yamim will raig@" *'But that one was
speaking about the heikhal of Rebbe, Melech HaMwebts geviyah (bodyBereshis 47:18; Tehillim 16:9-10;
lyov 19:25-27 Yeshayah 53:10-11%*Therefore, when Rebbe, Melech HaMoshiach undertfentTechiyas
Hamesim (Resurrection of the Dead), his talmidimembered that this he was saying and v'ya'amind (aey
put their faithShemot 14:3) in the Kitvei HakodeshTfehillim 16:9-10 and the dvar which Rebbe, Melech
HaMoshiach saidYochanan 2:18-22

After two days will He revive us: on the third ddg will raise us upand we shall live in His sighloshea 6:2
Matt. 17:23“and they will kill Him, and He will be raisedn the third day." And they were deeply distressed
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Act 3:26 For you first, Elohim raised uplis Child, and sent Him to bless you in the tugnaway of each one of
you from your wickedness."

Act 4:10 -12"let it be known to all of you, and to all the pé® of Yisrael, that by the name of Yahshua the
Messiah, the Natzrati, Whom you crucified, Whomhiatoraisedfrom the dead--in Him this man stands here
before you in good health. "He is the STONE WHNYWS REJECTED BY YOU, THE BUILDERS, THAT
BECAME THE VERY CORNER stone. "And there is salvait no one else; for there is no other name unde
Heaven given among men by which it is necessanysfoo be saved."

Act 5:30“The Elohim of our fathers raised Wgahshua, Whom you had put to death by hangingugion a tree.

Act 13:23"0Of the sperm of this man, according to promislHhin has raised ufo Yisrael a Savior, Yahshua

Eph 1:20 which He worked in Messiah when He raistich from the dead, and seated Him at His rightdham
the Heavenlies,

8 have set  always before me: because he is at my right hasthall not be movedTherefore my heart is
glad, and my glory rejoiceth: my flesh also shalstrin hope°For thou wilt not leave my soul in hehieither
wilt thou suffer thine Holy One to see corruptibiThou wilt shew me the path of life: in thy preseisciiliness

of joy; at thy right hand there are pleasures feeemore.Tehillim 16:8-11

“My glory shall rejoice in King Messiah, who in thfaiture shall come forth from nieMidrash Tehillim
Ps.16:10

Belief in the RISEN Messiah is a necessary conbessf trust in the Word of YHWH.

Rom 10:9... if you confess with your mouth Yahshua Adon,kesliéve in your heart that Elohim raised Him
from the dead, you will be saved.

The Assembly of Yisrael also is a spiritual Temiplét with living stones through the Messiah, tinéef cornerstone.

“Therefore, then, no longer are you zarim and alidng you are fellow citizens of the kedoshim aneii bayit
members of the household of Elohfithaving been built upon the yesod (foundation) @f ®hluchim and
Nevi'im, Rebbe, Melech HaMoshiach Yahshua himsétigithe ROSH PINAHTEhillim 118:22), lin whom all
the binyan (edifice), being fitly joined togethgrows into a Heikhal Kadosh b'YHWHin whom also you are
being built together into a Mishkan of Elohim irtRuach Hakodeskphesians 2:19-21

The Star in the East

In the year sixty-six the Messiah will appear ie thnd of Galilee. A star in the eastll swallow seven stars in
the north, and a flame of black fire will hang metheaven for sixty days, and there shall be wansatds the
north*® in which two kings shall perisdohar 1:119a

Matt. 2:2 “Where is He Who has been born Melek of the Yeh@dfor we saw His star (kocha¥)n the east
and have come to worship Him.

2 Kepha 1:19 And we have the prophetic word made more suneéksbebaios- well-established), to which you
do well to pay attention to as a lamghining in a dark place, until the day shines tigbh and the Morning Star
arisesin your hearts.

9 Galil is in the North
%0 same Hebrew word as used in Bemidbar 24:17
1 The Torah is a lamp, light
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“The glory of his majesty” refers to the Messialinen he shall reveal himself in the land of Galiler in this
part of the Holy Land the desolation first begandadherefore he will manifest himself there fiestd from there
begin to war against the world. After the forty dagluring which the pillar shall have stood betwéeaven and
earth before the eyes of the whole world, and tiesdihh shall have manifested himself, a star stwatie forth
from the Easvariegated in hue and shining brilliantly, and sawther stars shall surround it, and make war on
it from all sides, three times a day for seventysjdefore the eyes of the whole world. The orressi| fight
against the seven with rays of fire flashing onrgw@de, and it shall smite them until they areirextished,
evening after evening. But in the day they willegpagain and fight before the eyes of the wholddyseventy
days long. After the seventy days the one stat gaaish. Also the Messiahall be hidden for twelve months in
the pillar of fire, which shall return again, althgh it shall not be visible. After the twelve manthe Messiah
will be carried up to heavemn that pillar of fire and receive there power addminion and the royal crown
When he _descendthe pillar of fire will again be visible to theyes of the world, and the Messiah will reveal
himself and mighty nations will gather round him, andstall declare war against all the worlét that time the
Holy One shall show forth his power before all tietions of the earth, and the Messiah shall be featéd
throughout the whole universand all the kings will unite to fight against hiand even in Israel there will be
found some wicked ones who shall join them inige &gainst the Messiah. Then there will be dagsnaver all
the world, and for fifteen days shall it contina@d many in Israel shall perish in that darknesen€erning this
darkness it is written: “Behold, darkness covere #arth and gross darkness the peopldsa.(LX, 2).’Zohar
2:7b

R. Jose b. Abin said: If a man tells you that thermimg star is the morning dawn he is speakingefiglsfor
sometimes it is earlier and sometimes later; but tays of light, as it were, issue from the emstl light up the
world. Midrash Rabah Bereshith L:10

Matt. 2:22 -23But when he heard that Archelaos reigned ovetahd of Yehudah in place of his father Herodes,
he was afraid to go there. And being warned in eadn, he departed for the regions_of Gadihd came and
resided in a city called Natzeret, that it might fo#illed what was spoken through the Prophetse "$hall be
called a Natzrati."

Matt. 3:13-17 Then Yahshua arrived from Galit the Yarden unto Yochanan to be immersed by Hiut
Yochanan tried to prevent Him, saying, "I have needbe immersed by You, and do You come to me?" Bu
Yahshua answering said to him, "Permit it now,ifothis way it is fitting for us to fulfill all rigpteousness.” Then
he permitted Him. And after being immersed, Yahshant up immediately from the water; and behdhe, t
Heavens were opened, and He saw the Spirit of Blal@iscending like a dove, coming upon Him. Andldeh
voice out of the Heavens, saying, "This is My keddson, in Whom | am well-pleased.”

Matt. 4:15-17 "THE LAND OF ZEVULUN AND THE LAND OF NAFTALI, BHE WAY OF THE SEA,
BEYOND THE YARDEN, GALIOF THE NATIONS-- "THE PEOPLE SITTING IN DARKNE2SV A GREAT
LIGHT, AND TO THOSE SITTING IN THE REGION AND SHADO@F DEATH, UPON THEM A LIGHT
AROSE." From that time Yahshua began to proclaich say, "Repent, for the Kingdom of Heaven has drawn
near!"

Acts 1:9-11And after He had said this, He was lifted up wktiley were beholding, and a cloud took Him out of
their sight. And while they were gazing intentltoilleaven while He was departing, behold, two nmewhite
clothing stood beside them; and they also said, '€ Galil, why do you stand looking into Heaven? This
Yahshua, Who has been taken up from you into HeaMerome in just the same way as you beheld Hinmtp
Heaven."

Yehudah (Jude) 1:25To the only Elohim our Savior, through Yahshua thessiah our Master, be glory,
majesty, dominignand authority, before all ages and now and foredenein.

Rev 1:7 BEHOLD, HE IS COMING WITH THE CLOUES and every eye will see Hjneven those who
PIERCED HIM; and ALL THE TRIBES OF THE EARTH WILDWVRN OVER HINF. Even so. Amein!

52 H

Daniel 7:13
3 The Greek text here quotes the Septuagint, whitbrh translates Hebrew (“will mourn on him”) word for word. In
Hebrew “to mourn on someone” does not mean “to badause of him”; it is simply how Hebrew saysftiourn him.” Mourning
generally includes both grief over the death itaell sorrow at what one failed to do in relatiothi® deceased.
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“[ Zech.12:12 ... That mourning? What was it all about? R.Yose @r@dRabbis differ on the point. The one says,
It is for Messiahthe son of Yosef when he is killed; and the athgs, It is for the Evil Yetzer...when it is called.
All is clear in the case of him that says, It is kessiahthe son of Yosef when he is killed, for THEN we ca
understand what is written, And they shall loolomphim whom they pierced and they shall lament for
him.”Yalkut on Zechariah, Hint 581,pp.69-70

¥“Then the sigr® of the Son of Man will appear in the sky, all trikes of the Land will mourand they will see
the Son of Man coming on the clouds of heaventwithendous power and glory.He will send out his angels
with a great shofar; and they will gather togeths chosen people from the four winds, from oneddritkaven

to the otherMatt. 24:30-31

It is contained in one of the smaller Midrashimwdfich a collection has lately been published. @ocant of its
importance, one quotation at least from it should rhade in full. The so-called Messiah-Haggadah daga

mashia) opens as follows: ‘A star shall come out of Jat@here is a Boraita in the name of the Rabbise Th
heptad in which the Son of David cometh - in that fiear, there will not be sufficient nourishmentthe second
year the arrows of famine are launched; in thedhis great famine; in the fourth, neither famine ptenty; in
the fifth, great abundance, and the Star shall sHorth from the East, and this is the Star of Messiah. And it
will shine from the East for fifteen days, andtibé prolonged, it will be for the good of Israéh; the sixth,
sayings (voices), and announcements (hearinggharseventh, wars, and at the close of the sevbathlessiah
is to be expected.” A similar statement occurshat ¢lose of a collection of three Midrashim - regpely
entitled, ‘The Book of Elijah,” ‘Chapters about thkessiah,” and ‘The Mysteries of R. Simon, theafalochai’ -
where we read that a Star in the East was to appearyears before the birth of the Messiah. Théegtant is
almost equally remarkable, whether it representsadition previous to the birth of Y’shua, or onigited after
that event.Alfred Edersheim, Life & Times of J-sus the Messiahook 2 :chapter8

Messiah’s Dominion

Two of King David's descendants were destined faveusal dominion: King Solomon and King Messiah, t
whom David refers in his seventy-second Psahnmb. Rabba U

Rev. 1:6 And made us a Kingdom, priests to His Elohim aathé&r; to Him be the glory and the dominion
forever and ever. Amein.

Eph.1:20 which He worked in Messiah when He raistith from the dead, and seated Him at His rightdam
the Heavenlies, far above all rule and power amtharity and dominioff, and every name that is named, not
only in this age, but also in the one to come.

1 Kepha 5:11To Him be dominioforever and ever. Amein.

To Him who in the latter days will conquer theed arover thy face with shame. [Hasatan viewing Mdssays
thee following]; ‘I confess that this is the Megsiavho in the latter days will cast me and my cthanto
Gehinnom.Midrash Pesigta Rabbati 36

“ A mortal king may not wear is crown, but the H@ye, blessed be He, will set His crown on the tadaing
Messiah, as it is said, * For Thou doest meet Hiih Wwlessings of good things; Thou doest set a onroffine
gold upon His Head. A king of flesh and blood does allow others to wear his purple, but the Holped
Blessed be He, will give His purple to King Messia it is written, * Honor and Majesty doest THay upon
Him.” Midrash Tehillim 21 p.171

2And you, Bethlehem, house of Ephratha, are fewumber to be reckoned among the thousands of Judsh;
out of you shall one come forth to Me, to be arofdsrael; and His goings forth were from the bedng, even
from eternity®. Micah 5:2

** The Bible scholar Lange says this is the Shekafahe Messiah. It may, perhaps be a return ostaeannouncing His birth.
%> Messiah has sovereign dominion over the creation
% Applied to the Messiah in the Targums and PiquElie
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“Messiah will be higher than Avraham, because Awamhpossessed nothing except seventy souls, but King
Messiah will turn to the service of Elohim, manyppgles, i.e. the whole world; More exalted than Mmstor
Moshe drew but a single nation to the service dbhi, but king Messiah will being to His servicany
peoples, and will restore peace between many kiagg;even loftier than the ministering angels, lftis sway
will extend even over the heavens, whose moverdenis!l miraculously change.’Rabbi Shlomo Astruc- also
Rabbi Levi b. Gershom, from the suffering Servaritleaiah, According to Jewish Interpreters, S. Dey & A.
Neubauer- see Text of Tanchuma par Toledot 14.
“Three keys are in the hand of the Holy One, bldds®= He, and they have not been entrusted to assaryi and
they are: the key of rains, and the key of birti] the KEY of the resurrection of the deal."Ta’an 2a
"Do not fear; | am HaRishon (The First) and HaAcbar(The Last) Yeshayah 41:4; 44:6; 48:12; Yechezqel
1:28; Daniel 8:17,18] ‘®and HaChai (The Living One), and | became Niftad,anhinei!-- Chai Ani I'Olam va'ed
and | have the maftekhot haMavet (keys of Deatl)tha maftekhot haShe'ofgshayah 41:4; 44:2.6; 48:12;
Yechezqgel 1:28; Daniel 4:34; 12:7; 8:17-18; Devar32:40; Iyov 38:17. Revelation 1:17b-18
#And the key of the house of David will | lay upighoulder; and he shall open, and none shall;siod he
shall shut, and none shall opefand | will fasten him as a peg in a sure place; &medshall be for a throne of
honor to his father's hous¥eshayahu 22:22
'And to the malach of the Kehillah in Philadelphiajte: these things says HaKadosh, HaAmiti, the Baeng
the mafte'ach (key) of David, the One opening aadone will shut, the one shutting and no one opens:
[Yeshayah 22:2PRevelation 3:7
be had to the Hebrew text of the verse, it wilfdoend that here the word referred to is writtenfufl, i.e. spelt

, with the additional, whilst in all other places where the word occtlre word is always spelt with one
thus, . This, it will be found, is the invariable usagetibwe come to, 'Now these are the generations of
Perez' (Ruth 4. 18). Here we once again find thedwo spelt in full. These are the only two instancethin
whole of the Bible. The first refers to the tim#obe the sin and fall of Adam, which brought deiato the world,
and, inconsequence, all succeeding , 'generations,’ were deprived of some of the pdgis of life, and
this is indicated by the omission of théut the enumeration of the descendants of Péreming appreciably
nearer the promised abolition of deathrough the agency of his descendant, the Messsahailed as the
occasion to celebrate the restoration to perfechrmBwhat he had lost through the imperfectiorheffirst of his
kind, and hence the word is here spelt in full. Exod. Rabba 30.
The fourteenth verse in the second chapter of Ruthus explained. 'Come thou hither' is the pregit of
Messiah's kingdonmDip the morsel in the vinegar,' foretells theoag through which Messiah will pasas it is
written in Isaiah (cap. 51), 'He was wounded for sins, He was bruised for our transgressions.'d/Ahe set
herself beside the reapers' predicts the tempodeparture of Messiah's kingdortAnd he reached her a
parched corn' means the restoration of His kingdevtidr. Ruth 5.

Moshiach cannot be an ordinary man, and as inahorould be greater than Moshe. His dominion ise¥er and
extends over all creation. He will rule and reignyddlWH. Messiah would hold the KEYS that the Holgetholds in His
Hand, and rule over the death and the gravettircaigh the Messiah, the resurrection will takecpla

AND HE SAID: | WILL CERTAINLY RETURN UNTO THEE WHE#HE SEASON COMETH ROUND, ETC. R.
Isaac said: ‘Instead of “I will return”, we shoulthave expected here “he will return”, since the t#ibn of
barren women is in the hand of the Almighty Himaell not in the hand of any messengercording to the
dictum: “Three keys there are which have not beetmusted to any messenger, namely, of child-bwfhthe
resurrection, and of rain.” But the truth is thdte words “l will return” were spoken by the Holy &rblessed be
He, who was present there. This is corroborated leyube here of the term vayomer (and he said). tHerto be
observed that wherever the verb vayomer (and é),sai vayigra (and he called), occurs without &jget, then
the implied subject is the Angel of the Covenautt rmm other. Examples are: “And he said, If thoutwiligently
hearken etc.” Ex. XV, 26) Zohar 1:102b

A star shines or gives light in the darkness efritlght. The Hebrew definition is related to theravior blazing .A star is
like our sun. A star does not reflect light liketimoon, but it is a source for the light. The lighines forth from the Star.
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Matt. 4:16“THE PEOPLE SITTING IN DARKNESSAW A GREAT LIGHTAND TO THOSE SITTING IN THE
REGION AND SHADOW OF DEATH, UPON THEM A LIGAROSE'

Isa 9:1 -2 But there shall be no more gloom for her who wasnguish. In the former time, he brought into
contempt the land of Zevulun and the land of Niaftait in the latter time he has made it glorioby, the way of
the sea, beyond the Yarden, Gaiflthe nations. The people who walked in darkines® seen a great light.
Those who lived in the land of the shadow of deaitthem the light has shined.

Isa 60:1-3 Arise_Qumiy) shine; for your Light is come, and the glorygtdt) of YHWH is risemn you. For,
behold, darkness shall cover the earth, and gr@skressthe peoples; but YHWH will ari¥dappear] on you,
and His glory shall be seen on you. Nations shathe to your light, and kings to the brightnessafryrising.
“Then the Holy One, blessed be He, will brightee thght of the King Messiah and of Israel, whildt the
nations of the earth will be in darkness- in grasskness- and they shall walk, all of them, by liplet of the
Messiah and of Israel...And they will come and Irek dust touched by the feet of the King Messiatd.all of
them shall come and fall upon their faces befoeeNtessiah and before Israel..Pesikta Rabbati, Vol.ll, Piska
36:2,p.682 on Isaiah 60

“The King Messiahis LIGHT and Israel receiving the light from YHVAd becoming the center of the world.
The nations will look onto Jerusalem and Messiah Bavid will reign from Jerusalem. Also, the Messiah will
stand on the Temple roof and will say to Israelm@oyou humble ones this the time of your salvatiad,if you
do not believe, look onto my LIGHT that has shomg/@u, and at that moment Elohim will shine Histign
Messiahand Israel and the whole world will walk in Hisghit.” Yalkut Shimoni, 1s.60:1

Yochanan 9:5'When | am in the world, | am the Ligbf the world.”

Yochanan 12:46°l have come as a lighto the world, that everyone who believes in Me mety remain in
darkness.

Rev 21:23And the city has no need of the sun or the iffdorbring light upon it, for the glory (tiferet) &fHWH
has lightened it, and its lamp [menorah] is the ltamAnd the nations will walk by its ligtand the kings of the
Earth shall bring their glory into it.

The perpetual light in the Mishkan was typicaltad tight of King MessiakLevit. Rabba 31.

Gematria

The sages used GEMATRIAto link words and phrases together in the Torag.us use that method to see what other
words or phrases have the same gematria as “SHalRv.

STAR-Kochav-Kof-Vav-Kof-Vdt ) =20+6+20+2 =48.

“That you may live-'ma’an chyeykaDevarim 30:6[Speaking of the Torah] Yahshua the Messiah i ilimg
Torah through Whom we receive Eternal Life!

“ The High-HaGadol”-Vayigra 21:10[referring to the High Priest ]Jalso called the Anted One( Messiah)
“Yovel- Jubilee”Vayigra 25:10Messiah is our Yovel or Jubilee from our slavergin and the debt we owed for
them.

“sickness-choliy”’Devarim 7:15 According to the navi Yeshayahu, the Moshiach evbelr our sicknesses and

diseaseslgaiah 53:4-5)

" H2224zarachBDB Definition: 1) to rise, come forth, break out, arise, riseshjine 1a) (Qal) 1al) to rise 1a2) to come outeapp

the rising of the sun Mal.3:20

*8 The Holy Place and Holy of Holies was not illuntieé by the sun or moon, the light in the Holy Plaes the menorah, and the
light in the Holy of Holies was the Shekinah.

%9 Adding the numerical letters of the Hebrew letterarrive at a total for the word or phrase
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Using the rabbinical method of interpretation, clearly see that the “STAR” that was prophesietthéeCohenHaGadol
Who brings LIFE, FREEDOM, and HEALING to those wtezeive Him byemunah

His Own Words

%And he said to them, "O foolish ones and slow\r(tieart) to have emunah in all which the Nevi'proke **'Was it not
necessary for the Rebbe, Melech HaMoshiach torsihfése things and to enter into his kavod (glotyy2nd having
begun from Moshe Rabbenu and from all the Nevtim,explained to them in all the Kitvei Hakodesh thiegs
concerning himself.Bereshis 3:15; Bamidbar 21:9; Devarim 18:15; Yesky 7:14; 9:6; 40;10,11; 53; Yechezgel
34:23; Daniel 9:24; Micah 7:20; Malachi 3:1.""These are my dvar im which | spoke to you whiletsing with you,
that it is necessary that all the things having roegitten in the Torah of Moshe [Rabbenu] and theviim and the
Tehillim about me to be fulfilled. Tehillim 2; 16; 22; 69; 72; 89; 110; 118;{°Then he opened their minds to have binah
of the Kitvei HakodesH°And he said to them, "Thus it has been writtert, ina Rebbe, Melech HaMoshiach must suffer
and come back to life again from HaMesim on HaYa@8ishi,""'and teshuva for the selicha (forgiveness) of cliatt
(sins) is to be preached b'Shem of Rebbe, Meledfioshiach to all the Nations, beginning from Yerdaiian. Luke
24:19-47
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Chapter 5: “LOOK, THE MAIDEN CONCEIVES...”

Examination of Scriptures and Rabbinical Writings Concerning a Virgin Birth
And a Pre-existent Messiah

“Therefore YHWH Himself gives you a sign (: Look, the maiden () conceives and
gives birth to a Son, and shall call His Name Imoedri Yeshayahu 7:14

Recently, many within the Messy-Antics Movemeravé embraced traditional Judaism and have denie& TH
SUPERNATURAL VIRGIN BIRTH OF THE MOSHIACH, OUR MASHER, YAHSHUA! Hasatan must get the
Disciple of our Master Yahshua to fall for the FAEHSOOD that Yahshua was not the WORD of YHWH in flesh
upon the earth. No other Messianic prophecy hars beehotly debated more than this one with referéncthe virgin
birth of the promised Moshiach. Many Bible comménits: are perplexed and the opinions vary even wiN@azarene
Yisrael. We will study this prophecy in Yeshayalmdaa few others related to it in order to arriveaaScriptural
conclusion concerning the virgin birth. We will alexamine what traditional Judaism really says aboes WORD and
the Son of Yah.

The Bereshith Prophecy to Chawah

“And | will put enmity between you (hasatan) andwbenan (haishah) and between your seed
And HER SEED.HE shall crush your head, and youl shash His heel."Bereshith 3:15

At B’nai Avraham we teach our students to alwagsbgck to “The Beginning” to gain understandingteé plan and
pattern of YHWH. After the sin of Adam and ChawaftiWH Elohim spoke this prophecy directly to the &at
(Serpent). THIS IS ONLY TIME IN THE TaNaK THE TERMHER SEED “IS USED! All the other times this term i
used in the Hebrew text it is speaking of the Sspérmzeral) of a man. However, here in ‘The Beginning” we &éav
THE woman’s SEED that would crush the head (autyowiill, power, and kingdom) of the Satan. Evenhié Satan is
the yetzter harah(the evil inclination as the Jewish commentariegedt it is only the Messiah that can crush its gow
over the soul of a man.

Moshiachis equal in Gematria (numerical value) of “snake358. Tradition teaches that the Moshiach will Kill
the evil snake and thereon be given the “princesspregnant maiden (virgin), The consciousnessifiine
Inspiration” in prayer as taught in the Zohar.

“Also | will make Him the Firstborn, highest of thengs of the earth Tehillim (Ps.) 89:27

“But when the fullness of time had come, YHWH éenth His Ben HaElohim (Moshiach), born of an Ishah
(woman), born under the Toral@Galatians 4:4

“INow] He is the exact likeness (demut) of the wms&lohim-the visible representation of the invisitHe Is
the Firstborn (yoresh)-of all creation (kol hani¥ra..And He Himself existed before all things andHim all
things consist-cohere, are held together. He adsthé Head (Rosh) of [His] Body (Geviyah), the Agdg [of
Yisrael]; seeing He is the BEGINNING (reshith), thestborn from among the dead, so that He ALONE in
everything and in every aspect might occupy thefghlace-stand first and be preeminent. For it gk [the
Father] that all the Divine fullness-the sum totdl the Divine perfection, Powers and attributese(defirot)-
should dwell (mishkan) in Him permanentl{blossians 1:15, 17-18

The SEED of this womarChawal), not the seed of a man is spoken of here by YH&Ehim. This could only refer to
the Messiah, the son of Elohim and Mariyam. He @fafa) is not the son of Yosef. His conception arnth lvere both
supernatural. If YHWH Elohim can construct a maonirthe dust of the earth, then He can supernagurafiregnate a
woman by the power of tHRuach Hakodesh.
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Nathan’s Prophecy to David

“When your days are filled and you rest with yoathiers, | shall raise up your seed after you, wbmes from your
inward parts, and shall establish his reign. He sidriild a house for My Name, and | shall estabitsi throne of his
reign forever. | am to be his Father, and he 1S9dg...” 2 Shemuel 7:12-14

This prophecy came forth from the pronouncemertiaanHaNavito David Melek Yisraehfter he desired to build a
Dwelling Place for YHWH the Elohim of Yisrael. Hower, King David was not accepted by YHWH to buihe tHouse,
his son Shlomo was selected as the master buBd€F, this prophecy promised much more to David thest seed that
would build the Bayit HaMikdash Shelomoh did not reign eternally as the King dbrael. Shlomo committed
horrendous transgression by marrying pagan wivdscanstruction altars to their “Elohim”. Who theés this foretelling
speaking about? We must understand that “DAVi®a ‘code word by the Sages of Yisrael for the Moshiach and is
used by th@avaimto designate the One Who would come as the GrBatad.

Rav Yihudah said, “Rav said that the holy one, s#dsbe He, will in the future raise for them [fardel]
Another David, for it is said-Jer.30:9.It does rsaty ‘raised up’ but will raise up. Rav Papa saidAbbaye, 'but

it is written-Ezek.37:25?'"He answered,” They widl like Caesar and Vice- Caesar.1"B(Sanh.98p

“Afterward the children of Yisrael shall return, dreeek YHWH their Elohim, and David their sovergigmd
Fear YHWH and His goodness, IN THE LATTER DAY®3hea 3:5

“And | shall raise up over them one shepherd, Myt David and he shall feed them. He shall feed them and
be their shepherd.Yechezgel 34:23

Since David was longer alive when this prophecy giaen, it has to be speaking of the Moshiach, Yiahs Not only
that, Yirmeyahu assigned the Tetragrammaton (YHWéHhe Messiah:

“See, the days are coming,” declares YHWH, “wheshall raise for David a BRANCH of righteousnesg] an
Sovereign shall reign and act wisely, and shalltld® right-ruling and righteousness in the earth.His days
Yehudah shall be saved, and Yisrael dwell safety Wis Name whereby He shall be calleddWH our
RIGHTEOUSNESS” Yirmeyahu 23:5-6

“.. They strike the Judge of Yisrael with a rod the cheek. But you, Beyth Lechem Ephrathah, youamho
littte among the clans of Yehudah, out of you SHEIQME FORTH to Me the ONE to become RULER in
Yisrael. And His coming forth are of old, frawerlasting” Mikah 5:1b-2

Yirmeyahu declares this ONE BRANCH shall be caN¢tWWH OUR RIGHTEOUSNESS. The Divine Name will also
be His Name. Mikah says His coming forth are of@lerlasting .The Hebrew here is as better tragdl&trom the days
of eternity” or “olam’. This would attest from the Hebrew a pre-existentthe Messiah () in the heavens from
endless time. This prophecy cannot be speakingaefd) because King David was “not from eternity’e Was a mortal
man that was dead and buried be the time Mikahespuk prophetic word.

“Men and brothers, let me speak boldly to you ef éimcestor David, that he died and was buried, kindomb is

with us to this day.” Shimon Keplgts 2:29

“| also appoint himFIRST-BORN, Highest of the sovereigns of the earth. | guasdkindness for him forever,
and My covenant is steadfast with him. And | shathblish his seed forever, and the days of hisnthras the

Days of the heavens...His seed shall be foreved, tas throne as the sun before Me; like the moobns i
established forever.”Tehillim 89:27-29, 36-37a

The Jewish Midrash on this verse says:

SANCTIFY UNTO ME ALL THE FIRSTBORN (XIII, 1). RtHda said: The Holy One, blessed be He, Told
Moses: ' Just as | have made Jacob a firstbornitfsays: Israel is My son, My firstborn (Ex. I\2)23 So will |
make the King Messiah My Firstbornas it says: | also will appoint him Firstborn (PsXXXIX, 27). Hence
SANCTIFY UNTO ME ALL THE FIRSTBORN.1 ye righteBss XXXII, 11)Midrash Rabah Sh’mot 192
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Therefore we learn from sources that the Messiah lie a) David’'s descendant and b) the Son ofiilohhis is
Confirmed byTehillim 2:

“.. YHWH has said to Me, “You are My Son, todaydught You forth... Kiss the Son, lest He be ertadge
Tehillim 2:7b, 12a 2

Agur son of Yageh says in Mishle:

“Who has established all the ends of the earth? Mithhlis Name, and what is His Son’s Name, if yoovkit?”
Mishle 30:4

“Let His Name be forever, His Name continue befdre sun.” Lifni shemesh Yinon shemo in the Hebrew-
Tehillim 72:17 .The Yeshivah of Rabbi Yanai taugfihe Name of the Messiah is Yinon for it is writtdifni
shemesh Yinon shemo; His Name is Yinon beforaitheas created.Sanhedrin 98b

Moshiach the Seed of Shlomo and Hezekiah

Although Shlomo partially achieved the prophegyNatan, he does not “fit the bill” for the restthie prophecy. The
Yisraelites where looking for someone else to liutlfie latter part of that prophetic word.

Shlomo could not fulfill the prophecy becausetiedened the people of Yisrael with heavy taxatmrsupport his
projects and army. This was the root cause of thididg of the Two Houses of Yisrael! But the Medsi it is Said of

Him: “Let Him rightly rule the poor of the peoplsave the children of the needy. And crush the ggore’ Tehillim
74:4

Moshiach was to be a compassionate King oveYiatiael and ministering to the poor. He would bringe Shalom to
all Yisrael. Neither Shlomo nor any of his descemsgacould be the ONE to fulfill this word about tMessiah. The
people of Yisrael had a Messianic Hope that the ERlihg of Yisrael would come and free them. Ove0 ¥@ars passed
as the prophetic words about the Coming One inetkas

“For many days the children of Yisrael are to remawithout a sovereign and without prince, and witho
Slaughtering, and without PILLAR, and without slaeul garment or house idols. Afterward the childien
Yisrael shall return, and seek YHWH their Elohimd &avid their sovereign, and fear YHWH and His Guess
IN THE LATTER DAYS Hoshea 3:4-5

Simlai said in the name of R. Eleazar, son of RieSn: The son of David will not come until all jedgand
officers are gone from Israel, as it is writtendanwill turn my hand upon thee, and purely purgeag thy dross
and take away all thy tin: And | will restore thydges as at firsSanhedrin 98b Talmud

The SIGN

While they waited for the Hope of Yisrael, an ional sovereign called Ahaz rose to power. Yeshayadtallenged
Ahaz not to enter into alliances with Yisrael's enes, but Ahaz refused to heed the words of theh& Yeshayahu
told him to seek a sign from Elohim. In his falsetp and pride he said:

“But Ahaz said, ‘I do not ask nor try YHWHYeshayahu 7:12

YHWH refused to give a sign to Ahaz but did preenanOT () sign for the whole House of David Weshayahu
7:13-14.
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The word “sign” is used 79 times in the TaNaK,tddes in the singular and 35 Times in the plukakign takes place
before a promised event takes place. The sign s@wvea pledge to which it is given that the evaiitoame to pass as
promised. The (sign- the Hebrew is a supernatural miracle ssctha ten plagues that freed Yisrael from Mitzrgyim
would be that a , maiden, young girl, VIRGIN would conceive supdtumally a child, a Son, Who would be named -
Immanuel or El with us! This Immanuel would be gremised King Who would not make any alliances widsyria.
The Assyrians would not prevail because Immanuellevoule over Tzion.

“According to orthodox interpretation the name (Ianuel) denotes the same as G-d-man (the anthrcjus)
has reference to the personal union of the humaareaand the divine in ChristUnger’s Bible Dictionary, pg
609

Those who claim Yeshayahu is prophesying of amtetvet has already taken place or in the very fdare do not give
the proper meaning to the Hebrew wdidneh “Behold”. Hinneh with the following participle adjective is always
preventative, and the thing presented is eitheahthing as irBereshith(Gen.) 1611 or it is an ideally present thing as it
is to be applied here in Yeshayahu. There are airadnstructions in the Hebrew TextBéreshith 16:11and 17:19 and
Shoftim (Judges) 13:5-Thushinnehis used to announce a birth of spectacular impoetdm the whole House of David.
Ahaz soon has a son, Hezekiah, who soon would ddcethe throne of David. He was a righteous saogareHe was
Torah observant and ruled kindly towards Judah.yManYisrael thought that Hezekiah was the Messiah, Coming
King to establish an eternal throne over Yisrabk Great rabbi Hillel espoused this theory:

* “Rabbi Hillel maintained, Israel cannot expect Mie¢gsany longer for they already enjoyed him in tinee of
King Hezekiah.”

» Sanhedrin 99a Talmudr. Hillel7 said: There shall be no Messiah foraal, 8 because they have already
Enjoyed him in the days of Hezekiah. R. Joseph B&g Elohim forgive him [for saying so]. Now, wheial
Hezekiah flourish? During the first Temple.

* Yet Zechariyah, prophesying in the days of thersgaroclaimed, rejoice greatly, O daughter of Zishout,
O daughter of Jerusalem, behold thy king cometh thde! He is just, and having salvation, lowlydaiding
Upon an ass, and upon a colt the foal of an ass.9

Rabbi Hillel could not get any of his contemporarie agree with his theory:

* “May [Yah] pardon Hillel, since he contracts [Yal’prophet Zachariah [who came centuries after King
Hezekiah] who says, ‘Rejoice greatly, O daughtefrabn; shout, O daughter of Yehrushalyim; Behaldry
King comes to you...”

We may conclude from Scripture that trevaimafter Yeshayahu were still looking for the Moshiaemturies
After Hezekah. Sedaggai 2:6-10andMalaki 3:1-5, 4:5-6 We recognize that this prophecy is in the contéxt o
Yeshayahu chapter 7, not just a few verses pluokeof context.

This “sign” was NOT for King Ahaz, who is refedré “you” in the singular in verse 11, and 16-THe sign
Was given to “the Whole House of David” who is reéel to as “you “in the plural in verse 13-14. Hign was that
Before thena’ar (a toddler not a newborn) should know how to chapsed and evil, the events of verse 16b-17
Would occur. Thaha’ar was Sh’ar-Yashuv (of verse 3), who was presenndtthe prophecy and the prophet was
Probably pointing him out as the prophecy was bgiagn. Son in Hebrew isennotna’ar. This leaves the “sign”
To be given to the Whole House of David (includaiighis descendants from that time forward un# talfillment
Of the “sign”) in verse 14.

34



A Partial Fulfillment

It is true that part of Yeshayahu's prophecy fufilled in the reign of Hezekiah. Damascus theital of Syria
Was conquered by the Assyrians in 732 BCE. Eph(dimmNorthern Kingdom) was overrun by the Assyriand
Their capital fell in 722 BCE. Thus, the prophecyieshayahu 7:16-1Avas fulfilled in 722 BCE. It was in the reign
Of Ahaz, King of Yehudah, that a coalition was fedrbetween Rezin, king of Syria, and Pekah, kingisfael
(The Northern Kingdom). They united together agalimey Ahaz. They wished to dethrone Ahaz and ped vassal
Puppet king, Tabeal (a Syrian pretender to thenghaf Yehudah). The prophecy of Yeshayahu aboutthese of
Yehudah and Yehrushalyim being conquered by thgrfsss, but later be defeated was fulfilled alsthia time of
King Hezekiah.

* “And he shall pass through Yehudah, he shall ogerfind Passover, reaching up to the neck. Andcstireg
Out of his wings shall fill the breadth of your th® Immanuel.” Yeshayahu 8:8

 “And Sancherib the sovereign of Ashshur broke céaifier 185, 00 of his army was killed by a malak of
YHWH) and went away, and turned back, and remaaté@tineveh.”Yeshayahu 37:37

PARAPHRASE As a sign in general of his chesed to Israel tmthe House of David you may conclude that he
has mercy in store for you, and that you are natdken of your Elohim, however great your preséstress and
danger are; for of your nation, of your family, thessiah is to be born, and you cannot be destraygb: that
blessing is in you, which shall be introduced: Iglarious manner; for, whereas you have been dft&hthat He
should be born among you, | am now further toytell that He shall be born of a virgin, which wilgjsify both

the divine power and the divine purity with whicle Kdhall be brought into the world, —that He shadl &
extraordinary person, for he shall not be born bigioary generation, —and that He shall be a holingih not
stained with the common pollutions of the humarumeattherefore incontestably fit to have the thrarehis
father David given HinY

Now this sign, though it was to be accomplishieave 500 years after, was a most encouraging sigret
House of David (and to them, under that title, gimisphecy is directed, and an assurance that YHWtldwnot
Cast them off. Ephraim did indeed envy Yehudahsmdjht the ruin of that kingdom, but could not aigvfor the
Scepter should never depart from Yehudabh till traiag of Shiloh, Gen. 49:10. Those whom Elohim gesifor
The great salvation may take that for a sign tontkieat they shall not be swallowed up by any tredbky meet
Within the way.

The Messiah shall be introduced on a gloriouaretywrapped up in His glorious name: Tlségll call His
Name Immanuel—EL with uslohim at shalom with us, in covenant with us. Thias fulfilled in their calling Him
Yahshua—YHWH'’s Salvati¢hlt. 1:21-25) for, if He had not beeimmanuel—EIl with udle could not have been
YahshuaNow this was a further sign of YHWH's favor to tHeuse of David and the Tribe of Yehudah; for He
That intended to work this great salvation amorgtimo doubt would work out for them all those otbevations
Which were to be the types and figures of this, asit were preludes to this. "Here is a sign fau,ynot in the
Depth nor in the height, but in the prophecy, & pnomise, in the covenant made with David, whict gre no
Strangers to. The promised Seed shalhmmanuel, EL with udet that word comfort you (ch. 8:10), tHaltis with
Us,and (v. 8) that your land is Immanuel’s land. het the heart of the house of Datid moved thus (v. 2), nor let
Yehudah fear the setting up of the son of Tabea)\for nothing can cut off the entail on the SfiDavid that
Shall be Immanuel. Note, the strongest consolatioriime of trouble, are those which are borrovireth Messiah,
Our relation to Him, our interest in Him, and oupectations of Him and from Him. Of this Child g further
Foretold (v. 15) that though He shall not be bdke bther children, but of a virgin, yet he shadlteally and truly
Man, and shall be nursed and brought up like athédren:Butter and honey shall he eat other children do,
Particularly the children of that land whiflbwed with milk and honey.
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Though He be conceived by the power of fumch Hakodeslyet He shall not therefore be fed with angels’doBut, as
it becomes Him, shall ben all things made like unto his brethredgb. 2:17 Nor shall He, though born thus by
extraordinary generation, be a man immediately, dsibther children, shall advance gradually thincing

Several states of infancy, childhood, and youtlih&h of manhood, and growing in wisdom and statsinall at

Length wax strong in spirit, and come to matursty,as to know howo refuse the evil and choose the gddeleLu.

2:40, 52.

Here is another sign in particular of the spedelstruction of these potent princes that were nésvrar to
Yehudah, v. 16. "Beforthis child (so it should be read), this child which Veanow in my arms” (he means not
Immanuel, but Shear-jashub his own son, whom heondered to take with him for a sign, v. 3), "befthischild
Shall know how to refuse the evil and choose tlel'ggand those who saw what his present stature and
Forwardness were would easily conjecture how |biad) would be), "before this child be three or fgears older,
The land that thou abhorreshese confederate forces of Yisraelites and Syrighich thou hast such an enmity to
And standest in such dread shall be forsaken of both their kingmth Pekah and Rezin,” who were in so close an
Alliance that they seemed as if they were the kofgsut one kingdom. This was fully accomplisheat; Within two
Or three years after this, Hoshea conspired agBelsih, and slew him (2 Ki. 15:30), and, beforé, tthe king of
Assyria took Damascus, and slew Rezin, 2 Ki. 16t&re was a present event, which happened immédiatel
When this child carried the prediction of in hismeg which was a pledge and earnest of this futueateShearjashub
Signifiesthe remnant shall returrwhich doubtless points at the wonderful returnhoise 200,000 captives
Whom Pekah and Rezin had carried away, who wengghidback, not by might or power, but by fReachof the
YHWH of hosts. Read the storg,Chr. 28:8—-15 The prophetical naming of this child having thasl its
Accomplishment, no doubt this, which was furthededi concerning him, should have its accomplishrileawise,
That Syria and Israel should be deprived of bodirtkings. One mercy from YHWH encourages us toehfgp
Another, if it engages us to prepare for another.

BUT - Hezekiah did not fulfill the promise of thigs of a virgin birth of one called Immanuel.

 In Sanhedrin 94a the rabbis did consider the idest HHezekiah was the Promised Immanuel. This wasda
Upon the prophecy in Yeshayahu 9:7.Rab said: Thié&lweas created only on David's account .24 Sarmsad:
On Moses account; 25 R. Johanan said: For the sdkiee Messiah. What is his [the Messiah's] nama® T
School of R. Shila said: His name is Shiloh, fas ivritten, until Shiloh come.26 The School of Bnnai said:
His name is Yinnon, for it is written, His namelsbadure for ever: 27 e'er the sun was, his nasnéinnon.28
The School of R. Haninah maintained: His name igikkzh, as it is written, where | will not give

You Haninah.29 Others say: His hame is Menahersdheof Hezekiah, for it is written, Because Menaftbm
Comforter that would relieve my soul, is far.30 Rebbis said: His name is the leper scholar as iiitten,
Surely he hath borne our griefs, and carried ourswas: yet we did esteem him a leper, smitten ohigh, and
Afflicted.

The Great Torah scholar RASHI3 concluded thateieth could not be the Messiah because “Hezekiahbem 9
Years before his father [Ahaz] ascended the tht@iace Hezekiah was born 9 years BEFORE the propbéa
Supernatural virgin birth, he cannot be the Messiah

The prophet said in the FUTURE TENSE “A VIRGIN SH. CONCEIVE". RASHI also considered the idea that
The Messiah was the Almighty Himself!

* (8) But the Almighty will Himself redeem Israel aethn over them (Rashi). [He may have been
Prompted to this declaration by Origen's profesdesdovery in the Old Testament of Messianic passegferring
To the founder of Christianity (J.E. VI, 401Nbtes Sanhedrin 99a Talmud
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All the rabbis have dismissed the theory of Heglelbeing the Moshiach of Yisrael. His hame “Heabkimeans in
Hebrew “Yah made him  strong.” YHWH certainly strengthened Yisrael durimig reign BUT he did not meet all the
gualifications of the prophecy by YeshayahuYiashayahu 7:14There is no way that even the theory of a double
fulfillment is probable because the sign was t@bmiraculous birth not a natural and common evesit happens every
day. The fact that the event uses exact wordingemts this interpretation

The Hebrew word “Alamah”

The word ‘alamali or virgin usually means virgin or maiden. The 70 Heldfereek scholars who translated the
TaNaK from Hebrew to Greek in the LXX (300BCE) tstated the word&lmah’ as Parthenoswhich in Greek means
virgin. The equivalent word in Ugaritic, a Semitanguage related to Hebrew, is also virgin. But tvkathe proper
translation here in the text of Yeshayahu. We ragstirately weigh the documentation available.

First note that the Hebrew noun has the defaitele THE (HEH) . The text reads “THE Virgin”. A definite
maiden is specified by the definite article. Thisiri harmony with the use of hinneh, as the artitdéalmah might be
explained as the virgin is present in the mindhevard vision of the Prophet or we could say “Thgivi THERE.

The word virgin- from a Hebrew root, "to lie Hics virgins were closely kept from men's gaztheir parents' custody
in the Middle East. Thélebrew,and theSeptuaginhere, andcreek(Mat 1:23), have the definite articl&hevirgin, a
definite one known to the speaker and his heapeirsarily, the woman, then a virgin, about immediatto become the
second wife, and bear a child, whose attainmettieofge of discrimination (about three years) sthoel preceded by the
deliverance of Judah from its two invaders; itdefstl significance is realized inthe woman” Gen 3:15), whose seed
should bruise the serpent's head and deliver eaptian Jer 31:22 Mic 5:3). Language is selected such as, while
partially applicable to the immediate event, receivesfutiest, most appropriate, and exhaustive accomplishment in
Messianic events. The Renewed Covenant applicaficuch prophecies is not a strained "accommodatiather the
temporary fulfillment of an adaptation of the faaching prophecy to the present passing event,hwiieshadows
typically the great central end of prophecy, thessah YahshuaRev 19:10.

Evidently the wording is such as to apply moreyfulh Yahshua than to the prophet's son; "virginplegs, in its
simplest sense, to the virgin Mariyam, rather thahe prophetess who ceased to bérgin when she "conceived";
"Immanuel," EL with us(John 1:14 Rev 21:3 cannot in a strict sense apply to Isaiah’'s son,obiyt to Him who is
presently called expresslisé 9:6), "the Child, the Son, Wonderful (compdsa 8:18), the mightyEL." Local and
Temporary featuredda 7:15, 16§ are added in every type; otherwise it would beype, but the thing itself. There are
resemblances to the great Antitype sufficient todm®gnized by those who seek them; dissimilaréi®sugh to confound
those who do not desire to discover them.

05959 almah {al-maw'} from 05958- 1630b; n - virgin 4, maid 2, damsels 1; 7 1) uirgyoung womanla) of
marriageable age 1b) maid or newly married

There is no instance where it can be proved thattbrd designates a young woman who is not arvirgi

Maiden: 1) not married 2) VIRGIN b. 1) never yetteab?) never having borne younyebster’'s New Collegiate
Dictionary

“The prominent Jewish Greek scholar, Cyrus Gordoates that the LXX translates almah by the Greetdwo
Parthenos, WHICH ALWAYS MEANS VIRGIN. It shoulchdted that the LXX is a JEWISH TRANSLATION
made in the PRE-CHRISTIAN Alexandria, Egypt. Itrespnts a JEWISH interpretation of Isaiah 7:14 tisat
much earlier than Matthew’s use of the same wordhgmos when referring back to Isaiah 7:14 passage
(Matt.1: 23)...The context MAKES IT CLEAR THAT THR®IN IS PREGNANT BUT STILL A VIRGIN!”
Liberty Bible Commentary on Isaiah 7:14
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RASHI (Rabbi Shlomo Yitzchaki 1040-105) wrote arals7:14, “Behold, the alamah shall conceive am@iba
son and shall call his name Immanuel. THIS MEANATIKDUR CREATOR will be with us. And this is THE
sign: the one who will conceive is a girl (ha’araWHO NEVER IN HER LIFE HAS HAD INTERCOURSE WITH
ANY MAN. Upon this one shall the Holy Spirit hawaver.” Also, in his commentary Of the Shir HaShidr8 he
explains that the Hebrew word alamot (plural of alj MEANS BETULOT-VIRGINS. Sourckewish NT
commentary by David Stern page 7

Rivkah (Rebekah) is called an almatBiareshit 24:43but in the context dereshit 24:43(neither had any Man
known her”, that she was a virgin not just a yowmgman. InLuke 1:34 Miryam asks the malak how she could
conceive, “since | am a virgin?”

D'varim 22:19 speaks of a woman AFTER her wedding night (remesii®had to prove she was a virgin by
showing the bloody sheet to the witnessesDsearim 22:13-21 a betulah! Therefore in the context from the
Hebrew, it cannot mean virgin as the rabbis todegycfaim.

Isaiah 7:14 Therefore the Adonai Himself shall give you ansi@ehold, a virgin shall conceive, and bear a Son,
and shall call his name Immanuel. Commenting amdimazing error, Jasper Ray writes: "Here we hafiggin'
versus 'young woman.' In the Septuagint, the TaMakreek, the wordalmah in Isaiah 7:14 is Translated
virgin, as in the King James.

Almah' is used seven times in the Old Testamedtalvays means virgin. In the RSV the words 'agimirbeing
added in the footnote, could easily lead one tiekelthe term 'young women' was inserted in thefoexa subtle
purpose, thus making it possible for the orthodaergin birth believers, and those who deny the mirgirth to
come together. In this way the 'ground' is beingepared for the progress of the Ecumenical

Movemenwww.atschooleduweb.co.uk
The Hebrew word rendered “virgin” is almah. It i@ only biblical word that truly signifies a virgirProf.
William Beck, who researched this matter with grpatcision, declared: “I have searched exhaustividy
instances in which almah might mean a non-virgimaenarried woman. There is no passage where alsalot
a virgin. Nowhere in the Bible or elsewhere doamal mean anything but a virgi®*What Does Almah
Mean,” The Lutheran News, April 3, 1967, p. 6).

Professor James Orr states in his great book, "Vhigin Birth of Christ": "The objection from the rmeing of
'‘Almah' was, as we learn from Justin Martyr, Origand other fathers, one urged by the Jews agaimst t
Christian interpretation of the passage from eatigmes. But it may fairly be replied now, as #@swthen, that if
the word does not necessarily bear this meaningirgin,' it may and usually does bear it. In fait,all the six
places in which, besides this passage, the wordreda the Old Testament, it may be contendedtthsatis the
meaning."

Dr. Edersheim, whose "Life and Times of Jesus thesMh" presents a higher order of scholarship thay
Other "Life" of the Messiah extant, states:” Thetfthat the seventy who were the most eminent Mebecholars
in the world translated the word 'virgin' is suféiat evidence that in this connection the word ddwdve no other
meaning."

Robert Dick Wilson, the incomparable Hebrew scholdio was proficient in forty-five biblically-relade
languages, declared that almah “never meant ‘youmyried woman',” and that the presumption of Common
Law is that every almah is virtuous, unless she lmamproved not to bePfinceton Theological Review, XXIV,
1926, p. 316).

Even the greatly respected Jewish scholar, CyruS¢tdon, who made some of the archaeological destes at
Ras Shamra and did not believe in a virgin birthn@eded that recent archaeological evidence ancctunate
languages demonstrates that almah means “virgialirnal of Bible & Religion, XXI p.106
The notion that almah merely signifies a “young vaorhwas first argued by the anti-Christian Jew, php, in
the mid-second A.DJ{stin Martyr, Dialogue
For example, Irenaeus (A.D. 120-202) wrote: “Wherefalso Adonai Himself gave us a sign, in the ldé&giow,
and in the height above, which man did not ask legause he never expected that a virgin couldeivacor
that it was possible that one remaining a virgirulkcbbring forth a son, and that what was thus bshould be
‘El with us’?” (Against Heresies, 19)3

38



Notes on Matt.1: 2HRV _NT by Dr. James Trimmpage 3, “Hebrew almah; The Aramaic has betulah
“VIRGIN” both here and in Is.7: 14.There is somentoversy as to whether the word almah should be
translated “VIRGIN” or “MAIDEN". The Aramaic text bboth Mattitayahu and Yeshayahu has “BETULAH”
meaning “Virgin”. The Greek of both Yeshayahu anditfifayahu also have “virgin™.”
Unger’s Bible Dictionary page 1355/IRGIN: Heb. Betulah...But the lamenting widowJoel 1:8 obviously was
not a virgin. It is unfortunate that the NASB ahd NIV have not normally rendered the term by shimgtiess
specific than “virgin”, which in some contexts rsappropriate.2.Heb.almah...There is no Hebrew ténvirgo
intact, but almah supplies an appropriate wofchus there can be no doubt that almah in Is.7: ddsdmean
specifically a virgin...” Many say if Yeshayahu hagamt virgin he would have used the Hebrew word-
Betulah. Almah means a young girl above the agehibddhood and sexual immaturityBereshith 24:43,
Sh'mot 2:8 or virgins as inShir HaShirim 1:3, 6:8 Tehillim 68:26.Many fail to note that the Hebrew word —
betulah Virgin - is also found i¥o’el 1:8 about a married woman who lost her husband.

The modern Jewish viewpoint that “virgin” comesn Xtianity or paganism is false. The Septuagintten by Hebrew
Scholars in Pre-Xtian Alexandria tooklfah“to be virgin. (The Brit Chadasha uses the Greekdwound in the LXX in
Is.7: 14. From Urgarit around 1400BCE there isx telebrating a marriage of the male and femalemigods”. It is
predicted that a virgin goddess will bear a sorisThwhere the anti-Missionaries get there “pagj@niorigins” of the
virgin birth. In 77:7 the goddess is called the ax@ounterpart ohlmah “young woman” but in 77:5 she is called a
betulah “virgin”. Now we can prove the Brit Chadasha usaxfethe word “virgin” is based upoan older Jewish
interpretation of the wordalmah It comes from a text that is not only pre-Isagahiit also even pre-Mosaic in the very
form we have now on a clay tablet. Also, althoadfhahdoes not specifically mean virgin in Hebrew, theesetimes it
appears in the TaNaK it is a Word that is cleadgdiof a young woman that is a virgin!

Did the Yehudim expect a “Divine Savior’?

“YHWH said to YHWH, ‘Sit at My right hand, untimake Your enemies a footstool for Your feet. YHWH
At Your right hand shall smite sovereigns in thg daHis wrath.” Tehillim 110:1, 54

Many argue that the Yehudim in the Second TerRpleod were not expecting a Moshiach that was tditi What
does thelaNaKand the rabbis really teach? And what is His Name?

What is the Name of King Messiah? R.Abba bar Kalsaid “ADONAI (Master) is his name, or it is wett, |
will raise unto David a righteous SHOOT in his daydah shall be saved...And this is the name wherelshdll

be called: YHWH is our righteousness (Jer.23:58" R.Levi said: “Happy is the country whose naradike

its king and the name of whose king is like theaafmts [Elohim]..."R. Y’hoshu’a said: SHOOT [Tzahj is his
name, for it is written, Behold a man whose nam@HOOT and Who shall shoot up out of his place lanlti
the temple of [YHWH] (Zech.6:12)."...In the houdeRo Shela they said: “SHILO is the hame of the $vds for

it is written, Until SHILO will come (Gen.49.10)... Biva of Srungaya said: “NEHIRA [LIGHT] is his namfor

it is written, and the light [Nehira] dwelleth witHim (Dan.2:22), and it is spelled NEHIRA.Lafm.Rab.1:51,
p.36, ad Lam.1:16)

It is written, Who art thou, O great mountain? Bef@errubbabel thou shalt become a plain (Zech.X¥What
does it mean, Who art thou, O great mountain? T&iKing Messiah. And why does it call Him Great
MOUNTAIN? Because he is GREATER than the Fathefiet than Avraham...more elevated than Moshe...
and higher than the ministering angels. And fromomthwill he issue? From Zerrubbabel...M{d. Tanhuma,
ed.Buber 1:139

“And after the exile to Bavel, Yekonyah broughttoBhe’alti’'el, and She’alti'el brought forth Zerdobabel.”
Matt.1:12

The prophet Daniel had this to say about the liBeghe Son of Enosh:
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“And to Him was given rulership and preciousnesd arreign that ALL peoples, nations, and languagjesuld
SERVE (PELACH) Him. His rule is an everlasting rule whishall not pass away, and His reign that will net b
destroyed.”Daniel 7:14 This word for “serve or worship” is found 10 timesthe TaNaK. IN EVERY CASE IT
REFERS TO THE WORSHIP AND SERVICE OF AN ELOHIMEge® 7:24; Daniel 3:12, 3:17-18, 28, Daniel
6:16, 20; 7:27.

#6399-pelach- to labor; especially to worship Déitgesenius Lexicon

In every instance the Hebrew waquelachrefers to the service and worship of a mighty dndact, in some instances
there seems to be the use of the Hebraic paralldixaniel 3:12, 14, 18 between the wordpelachand worship. In
Daniel the Son of Man of:13 appears to be receiving the “esteem-glory” andshiprof a kind that is only afforded to a
divine being in the Hebrew TaNaK. There is a relat@rd in Hebrewpulchana which occurs in th&addishprayer in
the Siddur,meaning worshipBrown-Driver —Briggs Lexicodefines this word as “to pay reverence to a deity”.

We also see a reference to a divine Redeen®gdh.12: 8-10:

“...Like Elohim, like the Messenger of YHWH beforentl Zekaryah 12:8b
Zekaryah 12:10

This Messenger of YHWH is the specific Name & $ipecial Messenger of YHWH, whoSth'mot (EX.) 23:21is
Said to bear the Name of YHWH, and even have theepto forgive sins.

“See, | am sending a Messenger before you to gyandin the way and to bring you into the place wHibave
prepared. Be on guard before Him and obey His vdiz®not rebel against Him, for He is not goingp@ardon
your transgression, for My Name is in Hingh'mot 23:20-21

This Messenger is given the Name Wonderf@8liwftim (Judges) 13:18he very same word that is used in
Yeshayahu 9!

“And the Messenger of YHWH said to him, ‘Why do gskiMy Name, since it Wonderous(pili'iy # 6383ad,|.

wonderful, something that appears supernatur@hbftim 13:1&This is one of the texts the rabbis substituted

Adonai for YHWH in the Hebrew text. This was dover 434 times In the TaNaK.)
“...And His Name shall is called WONDER ...” #6382 pstmething wonderful, a miracle of Elohim,
admirable,distinquished (used of Messiah the Kitgy9:5

This Messenger receives the worship of Yehosloah'5: 14-1% who bows down before Him and is told to remove
his sandals as it iKodeshground. We study diligently the Hebrew text not #mrglish translations. Most translations
substitute LORD or ADONAI for YHWH .The word ELOHIN& rendered unfortunately as G-D. The English duoms
bring out the true meaning in the Hebrew.

“Thus says YHWH, Melek Yisraeind His Redeemer, YHWH of ho&$IWH Tzvaufy; | AM the FIRST and the
LAST (Alef-Tav).Besides Me there is no Elohirigshayahu 44:6Notice that there is YHWH, AND then
YHWH'’s Redeemer called YHWH of Hosts. In the Helirafollowed by a SINGULAR construct (ME), wiitie

plural word ELOHIM.YHWH is saying that there is fiRedeemer” unless He has sent Him to Yisrael. This

Redeemer comes from no other Elohim, for therenig BCHAD, ONE, UNIFIED BEING, manifesting all His
attributes according to His Will.

% Note the two YHWH- YHWH the King and YHWH the YHWéf Hosts
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“..there exist the root of all roots, three hiddkghts which HAVE NO BEGINNING, for they are themeand
essence of the root of all roots...It is stressedtthese lights constitute ONE ESSENCE and ®UOT which is
infinitely hidden (ne’lam ad le-ein sof)-literallgidden until Ein Sof-form a kind dfabalistic trinity that
preceded the emanation of the ten sefirot...In thmitology of the Kabbalah thedbree lights are called
tzachtzachot (splendors).Christians later found alusion to their own doctrine of trinity in thihéory.”
Kabbalah by Scholelm, p.95

“The concept of the preexistence of the Messialbrascwith the general Talmudic view that holds thia¢ Holy
one, blessed be He, prepares the remedy beforedbed’ (B.Meg.13b).By this token, of course, theegistence
of the Messiah means that the exile of Israel {end) was predetermined by [Yah] in the very sixsdof
creation.” The Messiah Texts, Raphael Patai, pgs.6-17

“Others applied to him the names of [Elohim], a bty procedure in the Jewish context...Most remarkéabthe
opinion according to which the Messiah’s name Ise“Leprous of the House of Study” on the basisabB:4,
Very he has borne our diseases, etc”....In any daiserultiplicity of names indicates one thing velsarly: The
image of the Messiah was very much in the forefobmaibbinical and undoubtedly also of the popuiaought
from the second century BCE ofl.he Messiah Texts, Raphael Patai ,pg.17

Metatron (the WORD) addresses Zerrubbabel in Réim&M He who led Abraham all over the land Ganaan,
and | am He who redeemed Isaac, and who struggiddJacob at the Ford of Jabbok, and | AM HE whd le
Israel in the desert for forty years in the name¥efWH, and | AM He who appeared to Joshua in Gjlgad |
AM He whose name is like the name of my MasterHasmtName is in Me...Sefer Zerrubbabel , BhM 2:54-57
“And whosoever is delivered from the predicted shidll see My wonders. For My Son, the Messiah] blea
revealed...”4 Ezra 7:27

“From the Beginning the Son of Man was hidden, gredMost high has preserved him.1’Enoch 62:7

“And his name is Head of Days-Ere the sun and thesswere created, ere the stars of heaven wereephid
name was named before the Adonai of SpiritsEnoch 48:2-3

The Dead Sea Scrolls

In the Dead Sea Scrolls on occasion the Messiahore than a human being. Many times He is destrds having
heavenly or divine qualities and characteristice filid in the Scrolls texts speaking of “Elohim b#mg the Messiah”
(1Qsa2: 12, the Messiah as d&irstborn Son” (4Q369. There is a text that reads “The heavens antl ebay the voice
of His Messiah” 4Q521 line }, and another that speaks of the Messiah “raigiaglead” 4Q521 line 12 The Qumran
Sect also identified theBranch” of Yirmeyahu (er.23: 5; 33:15 and the ternshiloh(Gen.49: 10 with the Moshiach.
This is also affirmed by th@almud (Sanh.98b), Targum Onkelg (on Gen 49:10 and theMidrash on Bereshith
(Genesis) RabbakR9), in whichShilohis a personal pronoun, the Name of the Messiah.

Metatron

“What shall | do for him [Metatron]? | will commimy WHOLE HOUSE into his hand...Henceforth be you
[Metatron] a KEEPER as it is written (Psalm 121:4he Keeper of Israel...”Zohar; Amsterdam Ed., vol.2
Ex.p.51

YHWH said to Moses, “Come up unto YHWH”; THIS IS TMERON.HE IS CALLED BY THIS NAME
METATRON, BECAUSE IN THIS NAME ARE IMPLIED TWO SKBBANT FACTS WHICH INDICATE HIS
CHARACTER. HE IS ADONAI (MASTER) AND EMISSARY (8&tl).There is also a third idea implied in
the name Metatron; it signifies “keeper” for in thgamaic language a keeper is called “Materat”, abhdcause
he is keep(or preserver of the world, He is calléde Keeper of Israel”. From the significance oksmame, we
learn that he is Adon overall which is below; besaall the hosts of heaven, and all things uporetir¢h, are
put in his headship and his handTargums on Ex.20:1, 24:1, p.114, Col.JAmsterdam Edition He is
according to the Zohar one of the three manifestetiof Elohim. The “middle pillar of Elohim”, asatdition
states, he is also called “The Son of Yah”!

The middle pillar is Metatron, Who has accomplisipedice above, and the glorious state theteliar, vol.3,
p.227, Amsterdam Edit
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Better is a neighbor that is near, than a brothar 6ff. This neighbor is Middle Pillar in Elohim,hich is the
Son of Yah.”Zohar ,vol.2,p.115,Amsterdam Edition

“To keep the way of the tree of lif&€n.3:24.Who is THE WAY to the tree of life? It is theageletatron, for

He is THE WAY to that great tree, to that mighgetr.” Zohar, Amsterdam Edition,vol.2, Exodus p.51
“Metatron bears the Tetragrammaton (YHWH): #6x.23:21 says, ‘My Name is in himJarg.Yer. to Ex.24:1,
also Sanh.38b Talmud

The Gematria in the word METATRON] equals 31=31HisTs the very same Gematria as SHADDAI .Also,
Metatron is said to mean “the palace” (metatriomdito be connected with the Divine Name “place” M&®

“IN THE BEGINNING was THE WORD (Memra)
“By the Word of YHWH were the heavens made, anttheit host by the breath of His moutiI&hillim 33:6

TheTargumsof Judaism also teach a “divine” Messiah. Someoh® Would be more than a mere man. They teach
a Moshiach that is the WORD-Memra of YHWH:

In Gen. 19:4the TaNaK has: “And YHWH rained brimstone and figgon Sodom and upon Gomorrah, from
YHWH, from the heavens.” The Hebrew grammar hedecates that one YHWH rains fire from another YHWH.
But Targum Jonathansubstitutes "The Word of YHWH" for the first of thvo YHWH'’s as follows: “And the
Word of the YHWH caused to descend upon the peop®edom and Gommorah, brimstone and fire from the
YHWH in heaven.”

Sh’'mot (Ex.) 24:1a(YHWH is speaking, seex. 20:1-2 Now He [YHWH] said to Moshe, "come up to
YHWH..."ButTargum Jonathanparaphrases the speakerhix. 20:1with the substitution "th&/ord [Memra] of
YHWH" in place of "YHWH.Proving the WORD and YHWH are the sanmanifestation of the Elohim of
Yisrael.

“And the Word of YHWH spoke all these glorious veord So it would seem that one of these entiteked
"YHWH" in these passages from the Torah was astualiderstood by the Targumists (the Jewish Sages) a
being the "Word of YHWH." It was, accordingTtargum Onkelos this Word of YHWH that Avraham trusted in
“And Avraham trusted in the Word [Memra] of YHWHjdaHe counted it to him for righteousne$swrgum
Onkelos Gen. 15:6

Avraham prayed in the Name of the WofdrHWH: “And Avraham worshipped and prayed in tiane of the
Word [Memra] of YHWH, and said, "You are YHWH wioeslsee, but You cannot be seeletysalemTargum
Gen. 22:13Note that here Avraham prays "in the name of tlewdAdf YHWH" to the YHWH who "cannot be
seen." Here two YHWH=e very apparent. Avraham is praying in the narhthe Word of YHWH but is praying
to the YHWH who cannot be seen. This idea is neiatbelsewhere as follows: “And Hagar praised amdyed

in the name of the Word [Memra] Of YHWH who haceeedHimself to her” (Jerusalem Targum Gen. 16)3

It was this Word of YHWH that Jacob also trusted‘And Jacob vowed a vow, saying, "If the Word [Maimn
the way that | go, and of YHWH will be my suppanig will keep me in will give me bread to eat, amichent to
put on, so that | come again to my father's honggeiace; then shall the Word [Memra] of YHWH beEtghim.
Targum Onkelos on Gen. 28:20-21

King David also urged Israel to trust in the World¥ah as the Targum of Psalm 62 reads: “Trust ia Wiordof
Yah at all times, O people of the house of Yishelir out before Him the sighing of your heart; Salphim is
our trust forever”. Targum on Psalm 62:9This "Word of YHWH" was, according to Targulonathan, the
Creator: “And the Word [Memra] of YHWH created mam his likeness, in the likeness 6YHWH, YHWH
created, male and female created He theridr§). Jonathan Gen. 1:2¥ This idea is also putorward in the
Jerusalem Targum “And the Word [Memra] of YHWH said to Moséd: am He who said untthe world '‘Be!
and it was: and who in the future shall say taBie!" and it shall be." And He said: "Thus yshall say to the
children of Yisrael: 'l Am' has sent me to youwér(isalem Targum Ex. 3:1'he Fragmentaryrargum of the
Torah also expresses that the Word of YHWH wa<£tkator: The first night, when the "Word of YHWH" was
revealed to the world in order to create it, therldovas desolatend void, and darkness spread over the face of
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the abyss and the "Word of the Lord" was bright dhoninating andHe called it the first nightEragmentary
Targum Ex. 12:42

That the Word of YHWH was the Creator can alsodss $n the TaNaK itself: “By the Word of YHWH wére
heavens made, and all the hosts of them by thé& 8pitis mouth”.Ps. 33:6

The Word was also the covenant maker. For exanff@eNoachaic covenant was between the Word and all
mankind: “And YHWH said to Noah, "This is the tol@nthe covenant which | have established betwegn M
Word [Memra] and between all flesh that is upon ¢laeth”. Targum Onkelos Gen. 9:17

The Word also made the Abrahamic covenantTargum Onkelosalso paraphrases: “And | will establish my
covenant between My Word [Memra} and between yi@rgum Onkelos Gen. 17:7

The Word of YHWH was also the giver of the Mosa@ee@ant and the Torah as the Jerusalem Targum makes
the Torah benefactor "the Word of YHWH'Sh’mot. 20:1.

It was to the Word that Ya’'akov turned to for detance: Ya'akov said: "My soul does not wait folvaéion
such as that wrought by Gideon, the son of Yoashthhat was but temporal; neither Samson, which waly
transitory; but for that salvation which You haveomised to come, through for a salvation like tb&tYour
Word unto Your people, the B'nai Israel; for yowliderance my soul hopesiargum Jonathan Gen. 49:18

That the Word of YHWH is the Savior is expresseeindiere: “But Yisrael shall be saved by the Wordld¥vH
with an everlasting salvation By the Word of YHWidlkall the seed of Israel be justifieBargum Jonathan Is.
45:17, 25

But | will have mercy upon the house of Yehudal, lawill save them by the Word ¥HWH, their Elohim.
Targum Jonathan Hosea 1:7

“The Memra (WORD) brings Israel nigh unto [YAH] asds on His throne receiving the prayers of Israel
Targ.Yer. to Gen.4:7

“My Shekinah | shall put among you, My Memra (WORDGOS) shall be unto you for a redeeming deityd
you shall be unto My Name a holy peopl&drg.Yer. to Lev.22:2

“The Memra will roar to gather the exilesTarg.Hos.11:5VI111-30

“In the Memra the redemption will be foundlarg.Zech.12:5

By studying these Targums from the Jewish sagesan come to the conclusion that they knew thenhde
(WORD) was deity and a personification of the WOSLDYHWH.

“By belief, we understand that the ages were pregdaoy the WORD of Elohim, so that what is seennoas
made of what visible.lvrim 11:3

The closed MEMof Yeshayahu 9:7

“Of the increasef His rule...” Yeshayahu 97

The Messianic prophecy foundYmeshayahu 9:7s final evidence from the original Hebrew word@ée closed
MEM is always used AT THE END OF A WORD.THE ONLY EXCEPTION IS WHERE IT IS FOUND IN THE
PROPHECY IN YESHAYAHU 9:6 THERE THE CLOSED MEM IT IS FOUND IN THE MIDDLE OF THE
WORD, which indicates (according to the modern rabais)ncrease in the Messiah’s government. That vwedenarbe
meaning “to increase”. Normally (as any beginning Hebraudent would have learned), in the middle of thedwou
would find an opetMEM.

The Zoharsays, “... The closed mem refers to the fact titMessiah would be born from a ‘closed womb’.
The Jewish Hebrew scholar, Professor David Fludsas said, “... And the Virgin Birth? Nor does thgo
against Jewish thinking”.
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Richard Wurmbrand, the Messianic Jew who survibedHolocaust, (commenting on this portion of tlo@at,
as he shared this with a Jewish rabbi), “... Isaial a closed MEM in the middle of the word to shbevreader
who was destined to understand it that the DiviéldCof whom this prophecy speaks would be borthef
closed womb of a virgin.”

Concluding Thoughts

Absolutely, there are no grounds, grammaticdllgtorically, from Jewish traditional, Scripturar, even logically, for
any perplexity as to the main point of this prophigcYeshayahu, the supernatural impregnation aimgjing forth of the
Moshiach Yahshua. We do not profess or believeltggna of the “immaculate conception”, which is a

Doctrine of the Roman Catholic faith, but we dodhfalst to the Torah Truth of a supernatural vitgjitth of the
Messiah, Yahshua.
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Chapter 6: YHWH's Sign to Ahaz- a Virgin

Therefore YHWH Himself shall give you an ot (sidtipei, HaAlmaf' (the unmarried young virgin) shall conceive, and
bear Ben, and shall Shmo Imannu-&éshayahu 7:14 OJB

If, according to théfaNaK Moshiachwas not born of thalmah (virgin), then He is noBen HaElohim he is not
Moshiach and we are not delivered from our Torah breakinghe one who is "EL with us.” His birth was pregied to
be anot (sign) or miraculous. Do they really believe tB#&thim is subject to the laws of physics and bigldb@jlothing is
impossible for Him. He is the Sovereign of the Wmie. Thus, in order to find the true Messiah, wistntook into the
Scriptures.

Is anything too hard for YHWHBereshith 18:14

“... There is nothing too difficult for the¥irmeyahu 32:17b

H6381-HARD pala'-paw-law'A primitive root; properly perhaps to septe, that is, distinguish (literally or
figuratively); by implication to be (causatively k&g great, difficult, wonderful: - accomplish, (sei. . . too, be
too) hard, hidden, things too high, (be, do, daslew) marvelous (-ly, -els, things, work), miraclesrform,
separate, make singular, (be, great, make) wontlests, -ly, things, works), wondrous (things, &&r-ly).

The Text

The Hebrew of this text from Yeshayahu saysy™LaKes ‘OT LaKen YiTen YHWH this indicates that YHWH
HIMSELF will give you a sign. The word “you” in thext is in the plural indicating that the sign waibe given to the
whole nation, not just Ahaz. The issue at stakthis SIGN isemunah(belief). Salvation from the enemies of Yisrael
certainly would requiremunah Salvation from the enemies of the human soul egairesemunah Temporal salvation
reveals the soul's salvation in type. The Messiauld offer salvation to all who havwmunahin His atonement. The
navi (prophet) connects his vision of the distant fetwith the situation that Yehudah was then faciogifher enemies.
The use of the Hebrew &Ker indicates a contrast in the context of Ahaz’s eirds in Elohim. YHWH would give the
whole nation a sign in a prophetic promise of theskah being born in a miraculous manner. The Hetarerd “Hineh’
(Behold) introduces something of great importancg about to happen, or to happen in the futudineh’ is used 18
times in Yeshayahu in the imperfect tense.

The Words Almah and Betulah

Judges 8mentions royal bearingShoftim 8: 1§ and also the worgilegesh(concubine in verse 31). Also, irshir
Hashirim 6 : 8 a passage infers the royal bearing in the haremhespilegeshas_concubinend the royal bearing of
malkah(queen as legitimate royal wife and the royal bearinglofiah(who in the harem has the royal bearindpefulah
or virgin, not merely "young womarsince a merely young woman would throw a questaorhereditary rights to the
throne in that any young woman who was only thaly @ woman, only young, and then introduced ih lharem other
than a virgin could destabilize the dynastic haindor the reason that in dynastic monarchy thedchibuld normally be
of the king's body begotten and there can be netiureabout this fact; so in this matter the thelesses of women in the
harem--[1]malkah [2] pilegeshand [3]almah=betulah Song of Songs 6:8-are crucial terms having to do with not only
sexual matters in relationship to the king but gl matters visa-vis the succession governmernhefdynasty of the
monarchy.

®l See Gen.24:43;Ex.2:8 —There are three virgingiipire-Rivkah, Miryam, and Miryam
%2 This is one of the 134 places that the scribestiuted Adonai for YHWH. The Dead Sea Scrolls h¥##WH as does the

Aramaic Peshitta (MRY’).The Targum Jonathan als® hathe sign for YHWH in the text.
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“There are threescore melakhot (queens), and fotgsgitagshim (concubines), and alamot (young unmedrr
virgins) without numbeiShir HaShirim 6:8

This matter of royal bearing of ttedmahasbetulahor virgin is decisive in translatingeshayahu 7:14'ha- Almall as
"the virgin" particularly here since the context®dit David" (verse 13) shows that a roydinah not just anyalmah is
in view.

In Shir Hashirim 1:3; Yeshayahu 7:14: Bereshis 24:48hemot 2:8; Mishle 30:19 the word means explicitly or
implicitly "virgin" and where "young unmarried womids not an adequate rendering, since the kingnaasnterested in
only "young unmarried women" in his harem, but dedsd "virgin unmarried maidens"; the older Jewistnslations
like Harkavy'sin fact translated the word as "virgin" $ong of Songs 6:8ntil it became "religiously incorrect" to do so
in later Jewish translations into English.

In Yoel 1:8wherebetulahis used of a married womaatmahis always a young unmarridgbtulahin Scripture. We
have_no word in English to differentiate an unnmeadrirom a married virginBut they say, we have no word in English to
differentiate a young horse from a younger horsewhat? Not spin English we have a very precise nomenclature fo
horses. We have "filly" (a young female horse);mare" (a fully mature female horse) or "foal” @ e not yet one year
old), or "yearling" (a horse one year old datingnfrJanuary 1 of the year after the year of foali&g) "young horse" is
inadequate in the world of horses, jus "young woman" is inadequate in tfiaNaK Just as modern racetrack
enthusiasts require more precision in their "hoveeabulary, so too the Hebrews did with their "vaarhvocabulary.

An almah is an unmarried, virginal, sexually ripening youwgman; abetulahis a virginal married or unmarried
woman, and she may be old, she does not haveyourgy; ana'arahis a girl or young woman; zonahis a non-virginal
harlot or prostitute; anoefetis an adulteress; amgunahis a woman whose husband's whereabouts are unkn@awn
pilegeshis a concubine; aishais a woman/wife; gerushahs a divorcee; gevirahis a noble woman or queen mother;
and amalkahis a queen. Notice all these terms for women efmed by her relationship to the man, since, atiogrto
Bereshith woman was made for man. "Young woman" is as bplace in Hebrew nomenclature as "young horséf is
racetrack nomenclature; "young woman" is imprecis€here is a Hebrew word for "young woman" whicbaB says
twice in reference to Ruthnha&'arah' ("young woman"), used iRuth 2:5andRuth 4:12 Here virginity is not implicit
and in fact Ruth is a young widow who had been mdrbefore and for some time. Notice the precisibtanguage
Songof Songsh:8 does not sayrie'arot’ without number fe'arotyoung women pluraha'arah= young

Mishle speaks of thalerech gever(way of a man) with aralmah (Mishle 30:19, but when this is referenced in
Scripture inGenesis 24:65thederech(way) of thealmahRivkah and thgeverYitzchak shows the young woman still a
virgin (Gn_24:65. The virgin whose seedVipshiach) crushes HaSatan's hea@efiesis 3:1b is the almah whose
supernatural conception bfoshiachis a sign to the House of David.

One more point, iGenesis chapter 24almah and betulah (24:43; 24:16)are used nearly synonymously. Now, to
illustrate, if we say the "lad" sat by the well aihen if we say the "boy" walked around the wetid af we are talking
about the same person, then obviously we are Ukady and "boy" in a synonymous fashion and it myocour bias that
would have us try to make some distinction betwberterms.

In Genesis 24Rivkah is called andlmah' and in the same breath she is also callebetutah” showing some kind of
interchangeable correlation between the wordshérillustration, the semantic freight which botad'l and "boy" carry is
youth and also maleness, making it possible tothsderms "lad" and "boy" of the same person i@ngeably. One
could not seriously, use the term "geezer" (eldedgentric man) and "lad" interchangeably of theesg@erson, and one
could not use the Biblical Hebrew worddhali (a non-virgin harlot, prostitute) andétulall of the same person
interchangeably (th&aNakK never usegonahandalmah regarding the same person); but fraeNaK does in fact use
"almah' and 'betulall’ in Genesis 24:43ndGenesis 24:1®f the same person (Rivkah) because both termy tze
common semantic view of femaleness and virginityGenesis _chapter 24Rivkah is called amlmahand she is also
called abetulah showing that, if not virginal, aalmah would not be aralmah In Genesis 24HaAlmahis used as a
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synonym forna'arah-betulah Virginity is at implicit in the term dlmahl' or analmah could not be called betulah It
would never do in Hebrew to say that fkgesh(concubine) approached the well and then say#telahsat by the
well and yet be talking about the same person.iMirgis definitely not implicit in the ternpilegesh(concubine).
Moreover, as a translation foalfnah" "young woman" destroys the virginal conceptidriree Moshiach without which
he is noBen HaElohimMoshi‘aof Adam's rebellious progeny. So we see the versees true that says "some twist the
Scriptures to their own destructiad Kepha 3:16."

Those who convince themselves that there is stindtion betweenna'aral' (young woman) anddimah' (young
virgin) have Hebrew usage and context against them.

Also, in Yeshayahu 7:14he Jewish scholars, who translated Tlaequm Hashivim [Septuagint Hebrew Bible Greek
translation] in the Third Century B.C.Eor the Hellenists, translated the Hebrew woatirial' as the Greek word
"parthenos--which can only mean, "female of marriageable agih focus on virginity"[F.W.Danker Greek-English
Lexicon, page 77]¢ Notice other timeparthenog("virgin") is used in the Greek Nt 25:1, 7, 11: Lk 1:27; 1C 7:25;
Acts 21:9. The Septuaginttranslators also translatetidalmahi in Genesis 24:43as ‘partheno8 showing that both
Rivkah thealmah and the mother of th&oshiach Moshiachwho is “EL with us”, are bothHaalmali and both
"partheno$ and both "the virgin". Let it be said that perBdbese ancient sages understood the walrddHh' better than
the modern translator3.A. Motyerwrites:

"In Song of Solomon 6:8, the alamot [plural of alfhatontrasted with queens and concubines, are unetr
and virgin" (The Prophecy of Isaiah, Inter-Varsity Press, LeitesEngland, 1993

Yeshayahu was definitely speaking of the unmdryung virgin. This translation i®tthodoX' because it is true to the
Hebrew Scriptures and preserves the supernaturd bf the Ben David Ben Elohim Moshiaclthe Savior Goel,
Oisleize) of the World.

"EL-with-us" cannot be Hezekiahs some teaclecause Hezekiah had already been Wdoshiachis called not only
"EL-with-us" but "mighty EL" (saiah 9:5[6] and 10:2) and more than once is callBénHaElohim . Just addoshiach
had a real presence in the wildernedsini 21:16-18; 1C10:% Moshiach'sreal presence in thBait David forms an
eschatological time line: his coming is in the fetuvhen theBait David will suffer subjugation indicated by the falcat
desert food, thickened milk and honey, will be filieire oppressive dietYeshayahu 7:2Pbecause of the capitulation of
Ahaz to Assyria, with Assyria's imperial despotidl daving various future manifestations from Batnjin to Roman
Imperial kingdoms, until the prophecy to the dygast the Bait David is literally fulfilled in Moshiach When this
prophecy achieves its fulfilment, history wouladily confirm that the time line here covers mdrart 700 yearswith
only a handful of years set apart to describe tief bme before Yehudah's enemies, Syria and tréharn kingdom of
Yisrael, will pose no more threat to Yehudahehayahu 7:1%

Proverbs 30:1-19should include a commentary that helps to explaw, in spite of teenage unwed mothers, the
Isaianic unmarried young virgin conceiving is net scandalous a sign as may at first appear. Theomeia that in
conceiving she is still the unwed "virgin," (not anwedzonahworthy of stoning), and the one conceived is callE" in
Hebrew, even "EL with us," giving a clear derivatielue to his paternity.

"Bethulah. Virgin, maid, maiden; probably from anused verb batal 'to separate.’ Although Hebrevictas
and modern translations generally translate bethulas ‘virgin,’ G.J. Wenham ("Bethulah 'A Girl of
Marriageable Age,' VT 22: 326-48)and Tsevat (TDQTpI338-43)contest this as a general meaning loetep

'a young (marriageable) maiden." But whereas WenHaas not concede the meaning 'virgin' in any {Es¢vat
allows this meaning in three out of its fifty-oreorrencesl(ev. 21:13f; Deut. 22:19; Ezek. 44:22In any case,
a strong case can be presented that bethulah is.tethnical term for virgo intacta in the OT, anctusion that
has important bearing on the meaning of "almah'lda. 7:14.Theological Wordbook of the Old Testament,
eds. R.L. Harris, G.L. Archer, and B.K. Waltke, Vol, Aleph-Mem, p. 137; "Bethulah, A Girl of
Marriageable Age," Vetus Testamentum 22, p. 326-B4Bl. Tsevat, in Theological Dictionary of the Old
Testament, eds. H. Botterweck and H. Ringren, p83&13
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"One argument against taking bethulah as virgo digais that such an understanding makes the fotigwi
expression (No man had known her) redundant. Bist ithnot necessarily the case, for the Hebrew eBibl
provides other instances of redundant or idem plm constructions. Thukb 24:21refers to "the sterile
female who does not bear children.” One would thimdt 'the sterile female' would be sufficient. course
sterile women do not bear children. Cf. alsa. 54:1,'Sing, barren one, who did not bear.' @1Sam. 14:5'|
am a widow and my husband is dead.’...A cleareicattbn that bethulah does not necessarily meagilvi' as
we use that word today, comes from versesliilad 1:8,in which a bethulah mourns 'the husband of heitlyou
Looking again then at the two phrases in v.16,dgast that bethulah designates Rebekah as a meaidg
woman. The following sentence, No man had knownspecifies her premarital virginity.P. Hamilton, The
New International Commentary on the Old Testamerfthe Book of Genesis: Chapters 18-50, Vol. I,
Comment on Genesis 24:16

"But it is altogether improbable that the wife betprophet should be intended. For if it were to timat he
referred, he could hardly have expressed himsedfnmore ambiguous and unintelligible manner; andcaenot
see why he should not have said ishtiy or hanviy@lsay nothing of the fact that there is no furthiusion
made to any son of the prophet of that name, aatdalsign of this kind founded upon the prophets éamily
affairs would have been of a very precarious natdmed the meaning and use of the word almah are ats
variance with this. For whilst bethulah (from batheelated to badal, to separate, sejungere) sigeifi maiden
living in seclusion in her parents' house and dillong way from matrimony, almah (from 'alam, tethto
chalam, and possibly to alam, to be strong, fuligbr, or arrived at the age of puberty) is apgli® one fully
mature, and approaching the time of her marriade.Delitzsch, Commentary on the Old Testament, \Mil,
Isaiah, Part I, p. 217

"If led by these remarkable coincidences to examioee attentively the terms of the prophecy itself,
wefind, the mother of the promised child describetlasoa woman or as any particular woman merely, dsut
ha'almah a term which has been variously derivednffim to conceal, and from alam [Arab.] to grow, dgut
which, in the six places where it occurs elsewhisréwice applied to young unmarried females calia(Gen.
xxiv. 43; Exod. ii. 8)and twice most probablyP§. Ixviii. 25; Sol. Song i. 8 while in the two remaining cases
(Sol. Song vi. 8; Prov. xxx. )%his application is at least probable as any otHe would therefore naturally
suggest the idea of a virgin, or at least an unnealwwoman. It is said, indeed, that if this hadrbegended, the
word bethulah would have been employed; but evanvitbrd is not invariably used in its strict ser{seeDeut.
xxii. 19; Joel i. 8, so that there would still have been room for shene cavils, and perhaps for the assertion
that the idea of a virgin could not be expressecepk by periphrasis.’J.A. Alexander, Commentary on the
Prophecies of Isaiah, pp. 167-8

"There is no instance where it can be proved thatah designates a young woman who is not a virtfie. fact
of virginity is obvious irGen, 24:43where almah is used of one who was being sougatbaisle for Isaac. Also
obvious isEx. 2:8. Song 6:8refers to three types of women, two of whom allead@ueens and concubines. It
could be only reasonable to understand the nanmtbeothird group, for which the plural of almah isad, as
meaning "virgins". In Ugaritic the word is used fioetic parallel with the cognate of bethulafheological
Wordbook of the Old Testament, eds. R.L. HarrisLGArcher, and B.K. Waltke, Vol. 1, Nun-Taw, p. 67

"The translation virgin (almah) is widely disputed the ground that the word means only 'young woraiad
that the technical word for 'virgin' is bethulahf e nine occurrences of alma thoseli€hronicles 15:20and
the title of Psalm 46are presumably a musical direction but no longaederstood. InPsalm 68:25% Proverbs
30:19 and Song of Solomon 1:3he context throws no decisive light on the megmihthe word. InGenesis
24:43 and Exodus 2:8the reference is unquestionably to an unmarriatl gnd in Song of Solomon 6:8the
alamoth contrasted with queens and concubinesuarearried and virgin. Thus, wherever the conteldves a
judgment, alma is not a general term meaning 'yowogan' but a specific one meaning 'virgin'. lwierth
noting that outside the Bible, so far as may besdamed, alma was never used of a married wondah.
Motyer, The Prophecy of Isaiah: An Introduction an@ommentary, comment on Isaiah 7:14

"Although the primary idea of this word is not uatpd virginity, for which the Hebrews had a spegvard,
bethulah, "virgin" is, nevertheless, the properdering inlsaiah 7:14 of almah, which may not only take this
meaning Gen. 24:43, but in light ofMatt. 1:23 must take this meaning. The Holy Spirit througkidk did not
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use bethulah, because both the ideas of virgimty marriageable age had to be combined in one wontheet
the immediate historical situation and the propbeispect centering in a virgin-borne Messidanger's Bible
Dictionary, ed. M.F. Unger, "Virgin", p. 1159

\

The Septuagint

The Septuagint, the TaNaK translated into GreeKldyish Sages 200 years before Yahshua came (2&), BCa
valuable tool for helping us to understand howaheient Jewish people of that time understood teleréiv Scriptures.
Foralmahin Yeshayahur:14, the Jewish translators used the specific Greakl W virgin (par-thay-no3.

Therefore, before any controversy about Yahshuagbleorn of a virgin came into Jewish and Nazaremderstanding,
the authoritative Jewish version of the Greek TaNaklared that the virgin would conceive and besorg and that he
would be EL with us.

'Since betula is used many times in the OT as eifspevord for 'virgin,' it Seems reasonable to safer that the
feminine form of this word is not a technical wdiod a virgin but represents a young woman, one bbse
characteristics is virginity. This is borne out the fact that the LXX' (Septuagint), 'translateadtparthenos in
two of its seven occurrences, and that its udsedr7:14was quoted to Joseph by the angel as a predictidhe
virgin birth. Some translators interpreilt 1:22-23 as being simply a comment by Matthew, but it isemo
reasonable to consider that the argument that cmed Joseph was the fact, pointed out to him bynigel, that
such an event had already been predicted by Isdiflkere is no instance where it can be proved thkma'
designates a young woman who is not a virgin. &bedf virginity is obvious iten24:43where alma is used of
one who was being sought as a bride for Isaac. Asdous isEx 3:8. Song 6:8&efers to three types of women,
two of whom are called queens and concubines.uldcbe only reasonable to understand the name eothird
group, for which the plural of 'alma’ is used, aganing 'virgins.'The Theological Wordbook of the Old
Testament

Throughout theSeptuagintthe general word used to translate balthah andbethulahis parthenos thoughneanisis
used to rendealmahin both of that word's appearances in the Songoddmon. Interestingly, the most explicit place in
the TaNaK wherdethulahis used to denote a woman who is obviously NOTrgirvis translated asumphogyoung),
not asparthenosin Yoel 1:8.

“Lament like a_betulalgirded with sackcloth for the ba’al of her youth.”

From Mattitayahu

The verb EGENNESEN (begat) is used 38 timadattitayahu 1.2-16 but there is a change in the inflected form in its
use in verse 16 - "and Ya'akov begat (EGENNESEN3efpothe husband of Mary, of whom was born (EGENNEY
Yahshua, who is called Moshiach.”" The word EGENNES&the aorist active indicative and EGENNETHEhs aorist
passive indicative of the root verb GENNAO. In 6.1here is a deliberate change from active voicéhé passive in
describing the birth of Yahshua. EGENNETHE in tlmegse "of whom was born Yahshua" is passive apthfithasises
that in contrast to all the preceding men who stteglr sons, Yosef did not begat Yahshua. This eissigesses that
Yahshua was born of Miryam without any participatiny Yosef. This is a strong biblical proof for tiegin birth of
HaMoshiach.

In Matt. 1:16, the relative pronoun HES (of whom) is feminineggilar and its antecedent is Miryam. This usagarlye
indicates that Yahshua was born of Miryam aloneraotcbf Miryam and Yosef. This is one of the stresigevidences for
the virgin birth of HaMoshiach.
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Yosef was represented as the guardianhnot the father of Yahshua. Some "supposed' Yoaef was the father of
YahshualLuke 3:23states: "and Yahshua himself was beginning to letathirty years old; being as was supposed son
of Yosef"; "As was supposed" is the translatior08 ENOMIZETO. The verb is ENOMIZETO the imperfe@spive
indicative of NOMIZO which means to think or consid This verb is used 15 times in the Brit Chadaaa has the

meaning of supposition rather than actualiaftt. 5:17; 10:34; 20:10; Luke 2:44; 3:23; Acts. 25; 8:20; 14:19; 16:13,
27;21:29;17:29; 1 Cor. 7:26,36; | Tim. 6:p

Mattithyahu's reference to the Messiah not havinguanan father i8ereshith 3:15This is the first concept of the

“woman’s seed”. A woman does not have seed. hdsrian who possesses the seed and the woman dakfiescan see
this in the Midrash oBereshith 4:25

“...For Elohim, said she, hath appointed me anottezah in place of Hevel, whom Kayin killed.”

remember their homes [i.e. their wives] and reghither immediately.1 AND SHE CALLED HIS NAME SETH:
FOR Elohim HATH APPOINTED ME ANOTHER SEED, etcTdhuma said in the name of Samuel Kozith2:
[She hinted at] that seed which would arise fronotAer source 3 viz. the king MessiatNSTEAD OF ABEL,
FOR CAIN SLEW HIM. Through the sin against AbeinGeas slain.4 It was as if two trees were standirgr
each other, and a wind uprooted one of them, whaltlupon the other and uprooted it too. Similagpu read,
INSTEAD OF ABEL, FOR HE SLEW CAMidrash Rabah 23:5

Honesty

When translators of the text §feshayahu 7:14say that the wor@lmah doesn't mean 'virgin' but a 'young maiden'
implying that the woman could have known a many tre being dishonest. We expect their knowledgdedirew to be
excellent. For them to presestnah and say that it does not mean virgin, is nothesg than dishonest. If the leaders
they rely upon are not being honest with them, lvaw they truly make a competent decision? The Ragiuld be
trying to teach the Truth, even if it means laydgvn all their prejudices about Yahshua. They shdd telling their
people what th&'aNaK teaches abou¥loshiach Many rabbis who actively oppose tBesorahof Yahshua have lost
objectivity in their zeal to disprove the truthtbie Besorah The teachings of the sages are often contraglietod most

rabbis simply follow whichever one expresses a pi@wt that gives no credibility to the Nazarenempeint of the birth
of Messiah.
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Chapter 7: The Pierced Moshiach of Tehillim 22

Tehillim [22| (For the one directing. To the Deer of the Dawiziwbr David.)

Eli, Eli, lamah azavtani? [Mt 27:46] Why art Thoo ar from my yeshuah, and from the words of magre? |2 [3]|
Elohai, | cry yomam, but Thou hearest not; andikdla and am not silent. |3 [4]] But Atah Kadosh,T@ou enthroned on
the tehillot Yisrael. |4 [5]| Avoteinu trusted irhde; they had bitachon, and Thou didst deliver thgni6]| They cried
unto Thee, and were delivered; they had bitachofihee, and were not disappointed. |6 [7]| But | artola'at, and no
ish; a reproach of men, and despised of the pesple Yeshayah 53:3 on the despised Moshiach].]| AlBthey that see
me mock me; they shoot out the lip, they shakeoite saying, |8 [9]| He trusted in YHWH; let Hasheescue him; let
Him deliver him, since He delights in him. |9 [1@lit Thou art He that took me out of the womb; Tdioist make me
trust when | was upon the breasts of immi. |10 [11yas cast upon Thee from the womb; Thou arfrBin the womb of
immi. |11 [12]| Be not far from me; for tzoros igar; and there is none to help. |12 [13]| Parim bitm (many bulls)
have encompassed me; strong bulls of Bashan haet e round about. |13 [14]| They opened wider timeiuths upon
me, like an aryeh roaring and tearing prey. |14]|15am poured out like mayim, and all my atzmae aut of joint; my
lev is like wax; it is melted away within me. |1%]] My ko'ach is dried up like baked clay; and lashon cleaveth to my
jaws; and Thou layest me in the aphar mavet (dideath). |16 [17]| for kelavim have surrounded riies Adat Mere'im
(congregation of evil men) have enclosed me; kayadai v'ragelai (they pierced my hands and my; {ésd 53:5; Zech
12:10 and medieval Hebrew Scripture manuscriptsval as the Targum HaShjv|17 [18]| | can count all my atzmot;
the people stare and gloat at me. |18 [19]| Theyddi up my garments among them, and for my clotthieg cast goral
(lots) [Mt 27:35; Lk 23:34; Yn 19:24]. |19 [20]| Bue not Thou far from me, YHWH; O my strengthtdra3 hee to help
me. |20 [21]| Deliver my nefesh from the cherev,y@ghid (only one, only [nefesh]) from the poweths kelev (dog).
[21 [22]] Hoshieini from the mouth of the aryehr fthou hast heard me from the karnayim of the Wwilts. |22 [23]] |
will declare Thy Shem unto my Achim; in the midd¢he Kahal will | praise Thee. |23 [24]| Ye thataf YHWH, praise
Him; all ye Zera Ya'akov, give Him kavod; and fém, all ye Zera Yisrael. |24 [25]| For He hath ndéespised nor
disdained the enut ani (affliction of the afflicjedeither hath He hid His face from him; but wHencried unto Him, He
heard. |25 [26]| My tehillah shall be from Theethe Kahal Rav; | will fulfill my nedar before thetmat fear Him. |26
[27]] The anavim (meek) shall eat and be satisfiey that seek Him shall praise YHWH. Let youavlekve forever!
|27 [28]| All the ends of HaAretz shall remembedaorn unto YHWH; and all the mishpechot of the i@oghall bow
down in worship before Thee. |28 [29]| For the M&Hah is YHWH's: and He is the Moshel over the Gojae[30]] All
they that thrive upon HaAretz shall eat and worshipthey that go down to the aphar (dust) shalbbefore Him; even
he who cannot keep alive his own nefesh. 30 [3&th&hall serve Him; it shall be told to the gertera [to come]
concerning Adonoi. |31 [32]| They shall come, ahdlsdeclare His tzedek unto an Am Nolad (a [fufyseople that
shall be born), that He hath done this.

Tehillim 22 was written around 1,000 BCE by David Melek Yisr&gis Tehillim describes in detail the piercingda
the death of the Moshiach. His description is \gmgphic and anyone can objectively see the piermaimhthe impaling of
Yahshua upon the tree. Nothing in the life of Dastdild ever match this description and accountdaarthis Psalm.

Anti-Missionaries claim there are no referencestlie TaNaK of the impaling of the Messiah. They dismiss the
translations offehillim 22 verse 1@Gs a Nazarene corruption of the Hebrew text. ketxamine the evidence and arrive
at an unbiased verdict.

The Usage of Impaling on a Tree

Crucifixion as a punishment was used among thgtans, the Carthaginians, the Persians, the fssssjr Scythians,
Indians, Germans, and the Greeks and Romans. Afidedsheim, a Messianic Jew, writes:
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As mostly all abominations of the ancient worldetiler in religion or life, crucifixion was of Phaeran origin,
although Rome adopted, and improved on it. The smadeexecution among the Jews were: strangulation,
beheading, burning, and stoning. In all ordinaryccimstances the Rabbis were most reluctant to proo®
sentence of death. This appears even from theatiumthat the Judges were too fast on the dayuohsa
sentence. Indeed, two of the leading Rabbis reitptldat no such sentence would ever have beenocprared in
a Sanhedrin of which they had been members. Tlgnitgof hanging - and this only after the crimitead been
otherwise executed - was reserved for the crimddadatry and blasphemy. The place where criminaése

stoned (behaseqilah) was on an elevation about eleven figit, from whence the criminal was thrown down by

the first witness. If he had not died by the féie second witness would throw a large stone orhé#st as he
lay. If not yet lifeless, the whole people woulshsthim. At a distance of six feet from the placexecution the
criminal was undressed, only the covering absojutelcessary for decency being left. In the casésbfua we
have reason to think that, while the mode of punesft to which He was subjected was un-Jewdstery
concession would be made to Jewish custom, anceheadhankfully believe that on the Cross He wasexp
the indignity of exposure. Such would have bedy tm-JewishLife and Times of J-sus the Messiah by Alfred
Edersheim, book 5 chapter 15

Execution-stake Greek stavros, usually translated “cross.” Actiyalt was a vertical wooden stake with a
crossbar, usually shaped more like a “T” than tharGtian symbol, used by the Romans to executanaisn
who were not Roman citizens (Roman citizens sesdeiocdeath were given a less painful way to diieyas not
a normal Jewish means of execution. Halakhah dpddibur methods of execution—stoning, burningebding
and strangling (Mishna Sanhedrin 7:1)—but not haggor being suspended from a cross (see Ga 3:Ke 1
2:24). However, in Roman-occupied Israel publicatiiMions were common: the condemned man carried th
crossbar of the stake on which he was to be exa¢atéhe place of execution and was nailed to ihisywrists
and ankles. Then the stake with him on it was pedmwto the ground, where he was left hanging tréiating
torment until he expired, usually many hours lafdso it was a death of utter infamy (Pp 2:8); adem cultural
equivalent would be electrocution. To grasp thergnity of Y’shua’s crucifixion process, picture tlegitimate
and glorious King of the whole world being put teath as a criminal in the electric chair—with toittlé
electricity, so that it took hours for him to diestead of seconds—while crowds gaped and jeeredn\tfie late
Jewish comedian Lenny Bruce invited his audiencen@gine Gentiles wearing little electric chair nedsl
around their necks he was resonating with a destihtr. Death by executioron a stake as a criminalliterally,
“the death of the cross” (see Mt 10:38N). This wihs most humiliating possible death in two contelxtshe
Roman setting, it was reserved for criminals whoemeot Roman citizens; citizenship entitled evepitah
criminals to better treatment when being execubedhe Jewish setting, the victim of crucifixiomea under a
curse (Deuteronomy 21:23, quoted at Ga 3:13 in ection with Y’shua); for Jews this was “an obstadlEC
1:23) to regarding Y’'shua as the Messiah. The cwfeeparation from Elohim brought about by human s
(Isaiah 59:2) was endured by the sinless Saviordki46) and thus removed as a barrier between hubeangs
and Elohim, as taught in Ro 5:9-11. At the same fifishua’s death both resembles and is distinehfrehat
Jewish tradition understands as deathl kiddush-HaShem, martyrdom “for the sake of sifying the name” of
YHWH. 63Dr. David Stern, INT Commentary

One has to understand that impaling did not erighe Hebrew culture at the time of this propbéiehillim. The
Hebrew worddala andyaqa (Bemidbar 25:4, Devarim 21:22, 2 Shemuel 18)1dre generally translated as “to hang”,
“to kill", and “to execute”. According to the Helwesources, the body was not hung upon a tree bjadhds until after
death had taken place. Hanging after death wasanet the victim was killed first as an act of me¥tThe impaling of
live victims did not occur in th€aNaK Execution by the Hebrews was by stoning not immgalThe body was hung on a
tree as a warning to othedghoshua 10:2h The body was to be taken down and buried befiyiet came.

63The Jewish New Testament CommentgBiarksville, MD: Jewish New Testament Publicatp1996
® Unger’s Bible Dictionary pg.265
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Crucifixion of live victims came around 800 ye&KSTER this Tehillim was written, as it was a Ronard Phoenician
custom introduced around 200 BCE. Alexander theatGoedered the impaling of 2,000 Tyrians aftericgory in the
city of Tyre. This form of punishment was abolishgdConstantine towards the end of his life. Thagesof the tree for
impaling was reserved by the Romans for the warsl kf malefactors and slaves. This proves thatai$ the Romans
who executed Yahshua on the charge of seditiomsg@&iaesar and Rome (LuR8:21-23.Roman citizens could not be
impaled. This is why Shaul, who was a Roman citizesis beheaded and not impaled as Kepha was yfigasof death
would be considered the most horrible form of ddathhe Hebrews because of the curse placed u®pehson by the
Torah.

22 “And when a man has committed a sin worthy aftliethen he shall be put to death and you shatighlaim
on a tree. 23“Let his body not remain overnighttba tree, for you shall certainly bury him the sattag — for he
who is hanged is accursed of Elohim — so that youat defile the land which YHWH your Elohim isiggvyou
as an inheritanceDevarim 21:22-23

4 Truly, He has borne our sicknesses and carriedpains. Yet we reckoned Him stricken, smitten lohiln,
and afflicted.Yeshayahu 53:4

Hebrew Sources
The ancient Jewish writin@esikta Rabbaticlaims thafTehillim 22 is referring to the Messiah of Yisrael.

“ [At the time of Messiah’s creation] , the Holy ®nblessed be He, will tell him in detail what viiéfall him:
There are souls that have been put away with tinéeruMy throne, and it is their sins which will loethee down
under a yoke of iron and make thee like a calf wheyes grow dim with suffering, and will choke shirit as
with a yoke; because of the sins of these soultotigue will cleave to the roof of thy mouth. Axdu willing to
endure such things?...The Messiah will say: Mastehe universe, with joy in my soul and gladnessiy heart |
take this suffering upon myself, provided that e person in Yisrael perish...During the seven —ypesiod
preceding the coming of the son of David, iron beamil be brought and loaded upon his neck unté th
Messiah’s body is bent low. Then he will cry an@pyeand his voice will rise up to the very heightb@aven, and

he will say to Elohim: Master of the universe howch can my strength endure? How much can my spirit
endure? How much my breath before it ceases? Hoohmman my limbs suffer? Am | not flesh and blodd®as
because of the ordeal of the son of David that @awvept saying MY STRENGTH IS DRIED UP AS A
POTSHERD (Psalm 22:16). It was taught, moreovett ith the month of Nisan the Patriarchs will arsed say

to the Messiah: Ephraim, our true Messiah, evemugiiowe are thy forbears, thou art greater than weduse
thou didst suffer for the iniquities of our childreand terrible ordeals befell thee, such ordea<dal not befall
earlier generations or later ones; for the sakeYa$rael thou didst become a laughing stock andeastbn
among the nations of the earth, and didst sit irkdass, in a thick darkness, and thine eyes salighty and thy
skin cleaved to thy bones, and thy body was assliy piece of wood; and thy eyes grew dim froninfg.sand

thy strength was dried up as a potsherd-all theicions on account of the iniquities of our darién, all
because of thy desire to have our children bersfithat goodness which the holy One, blessed benitle,
bestow in abundance upon Yisrael...Why does the gpesk twice of mercy: In mercy | will have merppmu
him? One mercy refers to the time when he willthé sip in prison, a time when the nations of thereavill
gnash their teeth at him every day, wink their egtesne another in derision of him, nod their heatiiim in
contempt, open wide their lips to guffaw, as #agd ALL THEY THAT SEE ME LAUGH ME TO SCORN, THEY
SHOOT OUT THE LIP,THEY SHAKE THE HEAD (Psalm 224); STRENGTH IS DRIED UP LIKE A
POTSHERD;AND MY TONGUE CLEAVETH TO MY THROAT;ANODUH.AYEST ME IN THE DUST OF
DEATH (Psalm 22:16).Moreover, they will roar at hiike lions, as it is said THEY OPEN WIDE THEIR
MOUTH AGAINST ME, AS A RAVENING AND ROARING LIGWIPOURED OUT LIKE WATER AND ALL
MY BONES ARE OUT OF JOINT;MY HEART IS BECOME LIKEXWI IS MELTED IN MINE INMOST
PARTS.(Psalm 22:14-15)They will growl over him likns who lust to swallow him, as it is said ALUR
ENEMIES HAVE OPENED THEIR MOUTH WIDE AGAINST USRER AND THE PIT ARE COME UPON
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US, DESOLATION ANDESTRUCTION.(Lam.3:46-4Mpesikta Rabbati, William G. Braude , translator, /@
pp.678-687

This Tehillim has to be prophetically applied togédwvho would be impaled because his hands andiffegtierced. Some
Jewish sources claim that the Hebrew reads, “Likerathey are at my hands and feet”. They claiat the Nazarenes
manipulated the Hebrew so this verse could poiwatds Yahshua as the true Moshiach. It is truettit@Hebrew does
not use the exact word for “pierced”. However, witthe context of to the imagery of the rendinghd# flesh of the one
spoken of in this passage. Also, the Septuagintciwivas written around 300 BCE by Jewish sagesskates this

passage as “they pierced my hands and feet”. Thesesh translators cannot be charged with a Nagawes in their

translation of this verse into the Greek. In additiAquila, a convert to Judaism from the Nazarffitl, translated this
from the original Hebrew as “they have disfigureg Imands and feet”.

“Aquila, a Jew, and a proselyte, under Adrian, abdiB3 CE, translates eeschunan, “they disfigured’-
remarkable admission from one who would have glagigosed the Chr-stian exposition. The little Masor
admits that the same Hebrew, which in 1s.38:13 ra€an a lion”, has a different meaning here (Ps&?2t16).
Jamieson, Fausset, and Brown Biblical Commentary

‘For dogs have surrounded me’ are Haman’s sons.oR&ehudah says they cast spells on me, or bounigeny
before Ahashuverosh, and Rabbi Nehemiah says niywiee pierced before Ahashuveroskhe Yalkut
Shimoni; Psalm 22:16 .Translation by Dr. Amnon Shor

The Hebrew Word KARU/KA'ARU

The word pierced in the Masoretic textdaf-alef-resh-yudor K'RI-“like a lion”. IF THIS IS CORRECT, THEN TH
HEBREW SENTENCE HAS NEITHER A VERB NOR A SUBSEQUENREPOSITION!

The translators must provide a verb within theterin When this is done in Hebrew, it is usuallyraslike “is, to be,
am, should be, to be”. Thus, the verse should fidasla lion are my hands and feet”. Thewish translations reat?

For dogs have encompassed me; a company of evi-tiewe enclosed me; like a liaimey are at my hands and
my feet. | may count all my bones; they look dodtgpver meJPS 1917

“Like lions they maul my hands and feefRPS TaNaK

“Like the prey of a lion are my hands and my fe&tdne’s TaNaK

This translation of the Hebrew does not fit cotely because the afflicted person is not the hom a victim of the
lion. The 1917 JPS trade the definite article foriradefinite (the for a), supply a third personrglypronoun (they), and
add a preposition (at) which is not in the texte THPS TaNaK translation adds —they maul- whicloispdete conjecture
by the Jewish translators. Stone’s TaNaK also &aldise text by adding “the prey of “. The use df thord lion ‘ari” in
rest of the Tehillim lacks the definite article asdpelled ARYEH not “ARY".

Plus, the enemies of the victim in this Tehilline always in the plural not singular (see versed8,76,17,20).1t is clear
the translators were prejudiced in their transtegiof this verse because they refused to lookhat more ancient pre-
Masoretic texts and wanted to stay with the Masotexkt.

However in other transcripts, such as the LXXshia, five Medieval Hebrew manuscripts and twa®&ea Scrolls
have Kuf-Alef-Resh-Vav. The Dead Sea Scrolls atrBéti Qumran (4QPs and 5/6HeVPS) read “they piereadh
though they use different spellings.

The Scroll 4QPs uses the Hebrew w8iRU (Kaf-Resh-Vav) and the 5/6HeVPs usé&’ARU (Kaf-Alef-Resh-Vav).
Karu is the qal perfect3person plural form oKARAHor KUR and means “to dig, excavate, bore through, anteie
There are four other manuscripts that use this \aodone of them is 2,050 years old and was fouuenran.

% Words in italics are not in the Hebrew text
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The 5/6HeVPs manuscript at Qumran shows some Acaimftguence. It dates 100 years later than theothanuscript.
This form of the wordKA’ARU- is found in seven versions of the Masoretic texaniyl Anti-missionaries will claim that
KA'ARU is not even a Hebrew word. | ask them the questidow then did it show up in seven other versiofishe
Masoretic texts? Why did the Jewish scribes copy word into the text?” They fail to realize (orgeoyou do not
understand) that many words in Hebrew, as with iEhgimay have more than one spelling.

The Peshitta (Syriac) and the LXX (Greek) readtytipierced my hands and my feet”. The anti-missiesawill claim
Nazarene text tampering since these texts did akigte time of the Nazarene faith. But, they dowant you to know
that:

These are Jewish translations.
These manuscripts match the Dead Sea Scrolls batgpe the era of Yahshua.
They match several versions of the Masoretic texgwish work.

The Hebrew Prophets

The Hebrewnavaimalso prophesied that the Messiah would be pieocedbunded for the transgressions of His people.
We have at least two other witnesses inftallaKof the pierced Messiah.

(KJV+) But hé®** was wounded® for our transgression&®” ®%8he was bruised® for our iniquities?*% >’

the chastisemeHt® of our peac°° was upor®* him; and with his stripé&°we are heale&'® Yeshayahu 53:4

H2490-chdal-khaw-lal'A primitive root (compare H2470); pregdy to bore, that is, (by implication) to wound, t

dissolve; figuratively to profane (a person, plawething), to break (one’s word), to begin (as ¥f & opening-
wedge); denominatively (from H2485) to play (thed): - begin (X men began), defile, X break, de#l eat (as
common things), X first, X gather the grape ther&afake inheritance, pipe, player on instrumeptdiute, (cast
as) profane (self), prostitute, slay (slain), somcstain, wound.

Zec 12:10 And | will pouf*° uport®# the hous¥® of David!"*?and upon®! the inhabitant¥?’ of Jerusaleni>®®

the spirit*>* of grace®® and of supplication&®® and they shall 100R?” uporf™® me ®*® whon{** they have
pierced'®® and they shall mour® for*** him, as one mournethi® for*®?! his only'” son, and shall be in
bitternes&**for’®?* him, as one that is in bitternd&8 for°°?* his firstborn°°

H1856-dagar-daw-kar' A primitive root; to stab; by analodyg starve; figuratively to revile: - pierce, strike
(thrust) through, wound

The ancient sages of Yisrael have taught Zleghariah 12:10refers to the first of two Messiah’s, Messiah dasef of
Ephraim, who would be slain by tigeyim

“And | shall cause to rest upon the house of Daand upon the inhabitants of Jerusalem the spirpr@phecy
and true prayer. And afterward the Messiah son firgim will go out to do battle with Gog, and Godl slay
him in front of the gate of Jerusalem. And theylldbak to me and shall inquire of me why the nasigierced
the Messiah, son of EphraimTargum of the Minor Prophets ,p.218,Kevin J. Cathtt& Robert P. Gordon,
editors

What is the cause of the mourning [mentioned indkecited verse]? 1 — R. Dosa and the Rabbigddh the
point. One explained, the cause is the slaying @sh the son of Joseph, 7 and the other explathedcause is
the slaying of the Evil Inclination. It is well amtling to him who explains that the cause is thayialy of
Messiah the son of Joseph, since that well agréibstiae Scriptural verse, And they shall look upoe because
they have thrust him through, and they shall mdarrhim as one mourneth for his only s@&but according to
him who explains the cause to be the slaying oEthikInclination, is this [it may be objected] atcasion for
mourning? Is it not rather an occasion for rejoigh Why then should they weep? — [The explanatjoasifR.
Judah expounded: In the time to come9 the Holy Olessed be He, will bring the Evil Inclination aslay it in
the presence of the righteous and the wicked. &aigfinteous it will have the appearance of a towgill, and
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to the wicked it will have the appearance of a hlaread. Both the former and the latter will wedpe righteous
will weep saying, ‘How were we able to overcoménsautowering hilll’ The wicked also will weep sagjriHow
is it that we were unable to conquer this hair & And the Holy One, blessed be He, will also vehtogether
with them, as it is said, Thus saith the Lord oktdplf it be marvelous in the eyes of the rempétitis people in
those days, it shall10 also be marvelous in My 4yé& Assi stated, The Evil Inclination is at fiike the thread
of a spider, but ultimately12 becomes like cartagpas it is said, Woe unto them that draw iniquiity cords of
vanity, and sin as it were with a cart-rope.130wbRis taught, The Holy One, blessed be He, willteathe
Messiah, the son of David (May he reveal himsededgy in our days!), ‘Ask of me anything, and Il give it to
thee’, as it is said, | will tell of the decree etisis day have | begotten thee, ask of me andl bive the nations
for thy inheritance.14 But when he will see that Messiah the son of Joseph is slain, he will eayim, ‘Lord
of the Universe, | ask of Thee only the gift & [ifAs to life’, He would answer him, ‘Your fathBravid has
already prophesied this concerning you’, as itagds He asked life of thee, thou gavest it himgfelength of
days forever and ever].NOTES: 15(7) the precurdathe Messiah ben David, the herald of the true dVéesc
age. (8)_ZechXll, 10.(9) The Messianic agdalmud Sukkah 52a

And now, at the close of His Messianic Work, thendter suggested, in the challenge of the Sanhedtisat
Y’shua had suffered absolute defeat, and that Eidiad, publicly disowned, the trust which the Massiad put
in Him. ‘He trusteth in Elohim: let Him deliver Himow, if He will have Him.” Here, as in the Temjiatof the
Wilderness, the words misapplied were those ofpog - in the present instance those of Psa_ 22181 the
quotation, as made by the Sanhedrists, is the m@rmarkable, that, contrary to what is generally ex$ad by
writers, this Psalm was Messianically applied bg #ncient Synagogudore especially was this verse, which
precedes the mocking quotation of the Sanhedesisressly applied to the sufferings, and the damisivhich
Messiah was to undergo from His enemies: ‘All ttheyt see Me laugh Me to scorn: they shoot out ifhetthey
shake the headEdersheim , Life and Times of J-sus the Messiahpkd chapter 15

On Psa_22:78 in the Hebrew) a remarkable comment appeargalkut on Isa 60, applying this passage to the
Messiah (the second, or son of Ephraim), and uaingpst the same words in which the Evangelistsritesthe
mocking behavior of the Jews at the Cross.Psa 22165in the Hebrew). There is a similarly remarlabl
application to the Messiah of this verse in YalEgersheim, Appendix 9, book 6, op. cit.

Bible Codes Agree

The Hebrew Bible Code program agrees with the siesc significance of the impaling of YahshuaZachariah
12:10 In Zechariah 12:10 starting with the second letter in thé"Msord, which is theéof () in the word piercetalet-
kof-resh-, and counting every ninety-second letter fromrigkt spells “His holinessQDSHI-Kof-dalet-shin-yud.
According toYeshayahu 52:10 starting with the third letter in the Y% 5vord, “in His hands"Bet-Yud-Dalet-Vavand
counting every ninety-second letter from left tghti spells “pierce” oDalet-kof-resh-DQRn reverse. If we count from
the Dalet to the right, you will have 8hin and avav.This, at ninety-two letter intervals, the word félis Holiness” or
QDSHV-Kof-dalet-shin-valn Tehillim 22:16, starting with the second letter in th® Word and counting every ninety-
second letter from right to left spells “pierce” BQR-Dalet-kof-reshthe same Hebrew word used4echariah 12:10
Continual counting to the ninety-second letteremarse from thelalet spells “Holy” or QDSH-Kof-dalet-shinWhat are
the odds of the same letter sequence arrivingcatrlementary likeness? These are three differenpt8res, written by
three different men who lived hundreds of yeargtapa

In Tehillim 22:17 we read “I may tell all my bones: they look andrastapon Me.” At twenty-six letter intervals in
Yeshayahu 52:14starting with the third letter in the sixth wondhich is “marred”"Mem-shin-chet-tav- MSHCHand
counting every twenty-sixth letter from right tdtlepellsChazah —Chet-zayin-hettp gaze, look upon, or behold”. This
agrees with the words ifehillim 22:17, “they look and stare upon Me”.

In Tehillim 22:15 starting at the second letter in the sixth word aaunting every twenty-sixth letter from rightledt
spellsY’shua-Yud-Shin-Vav-Ayffi

% Thanks to Yacov Rambsel and his book, his Nandesiss, the Mysterious Yeshua Codes
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Once again, the Bible Codes prove that the Soeptare the Word of YHWH and that Yahshua is the Messiah of
Yisrael.

The Verdict

Every prophecy of Tehillim 22 was fulfilled in Yahua min Nazaret. This is important in determiniihg correct
translation of the word “pierced “in verse 16.Sitxeh Yeshayahu and Zechariah prophesied that #sisth would be
pierced or thrust through. Various Hebrew manusergmd the Septuagint correctly translate the Hela® “pierced”.
Thus, we may objectively conclude that this wordwdtl be rendered “pierced”. The Hebrew Text we Hawhe modern
translations have a mistaken translation. Pridrdaeneh there were various Hebrew spellings of thedWKARU. It was
only AFTER Yavneh (around 130 CE) that the Hebrewt became unified and many prophecies reinterprieyethe
council. Many texts pre-dating Yavneh translate ibese as “they pierced my hands and feet”. Inrthgempt to save
“Judaism” from the Nazarenes, an important Messiaehillim was changed in order to point the Yehsmlil away from
the true Moshiach. Judaism survived, but at whiaefr

$'This Yahshua in fact Elohim made to stand up adigain, of which we all are edim (witnesses untwenhal
Kiddush Elohim)3*Having been exalted to the right hand of Elohint draving received the havtachah of the
Ruach Hakodesh from HaAv, Moshiach poured outihish you also see and he&t'For David Ha'melekh did
not ascend into Shomayim, but he says, "YHWH saysdoni, SHEV LIMINI ("sit down at my right hand")
%until | make OYVECHA ("your enemies") your footstoprehillim 110:1] **Therefore, assuredly let Klal
Yisrael have da'as that this Yahshua, whom you édan HaAitz (Devarim 21:22), Elohim has made both
Adoneinu and Rabbeinu, Melech HaMoshiaktts 2:32-35
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Chapter 8: The Suffering Servant

“See, My Servant whom | uphold, My Chosen One Nygbleas delighted in! | have put My Spirit upon Hire brings
forth right-ruling to the nationsyeshayahu 42:1

The prophet Yeshayahu prophesied concerning blmthses of Yisrael. According t¥ayiggra 26:14-39YHWH
declares how He will deal with all Yisrael if thaye in sent into exile for their sins.

40'But if they confess their crookedness and tluleedness of their fathers, with their trespassvimch they
trespassed against Me, and that they also haveedatkntrary to Me, 41and that | also have walkegti@y to
them and have brought them into the land of the&naies — if their uncircumcised heart is then hwdpbnd
they accept the punishment of their crookednegben shall remember My covenant with Ya'akov, alsw
My covenant with Yitschak, and also remember Mywrant with Avraham, and remember the lawdyyigra
26:40-42

Virtually the Covenant would be RENEWED with allsYael as expressed Yeshayahu 40:1

“Comfort, comfort My people!” says your Elohim.

The comfort that Yisrael would receive from Elohisna renewal of the Covenant with those whom He dest out of
the Land for their disobedience to Torah. This pedjz word was to be a fulfillment §¥ayyigra 26:40-45

In Yeshayahu 42:1we have the Servant of YHWH in Whom His being gleis. At His coming the messengers of
YHWH would declare to Tzion:

7 How pleasant upon the mountains are the feetrafwho brings good news, who proclaims peace, why®
good news, who proclaims deliverance, who sayzian] “Your Elohim reigns!"Yeshayahu 52:7

From the Hebrew
Yeshayahu 43olds a key to the mystery concerning this SeredMHWH:

10*You are My witnesses,” declares YHWH, “And Mysat whom | have chosen, so that you know anéeli
Me, and understand that | am He. Before Me there m@ El formed, nor after Me there is none.11 “larh
YHWH, and besides Me there is no saviour... 14ThidsYddWH, your Redeemer, the Set-apart One of Misrae
“For your sake | shall send to Bavel, and bring thall down as fugitives, even the Chaldeans, wimces in
their ships. 151 am YHWH, your Set-apart One, Gogaf Yisrael, your Sovereign.”...

24“You have not bought Me sweet cane with silver,lrave you satisfied Me with the fat of your slategngs.
You have only burdened Me with your sins; you hasaried Mewith your crookednesses. 25, | am He who
blots out your transgressions for My own sake, i@mdember your sins no more.

Wearied yaga # 3021-“to grow weary, to toil, to be putarservitude” This verse could read: “You have cadis
Me to be put intservitude- to servby your sins.”

We have proof from the Hebrew that the redemptias effected by One who “being in the form of Elohintook upon
him the form of a servant.”

6 [Moshiach]lwho, being in the form of Elohim, didt regard equality (esos-like, similar to, equa)with
Elohim a matter to be grasped, 7 but emptied Hifmsa#ing the form (morphe- adjustment of the pdem) of
a servant (doulos- a bond-servant), and came tim Itiee likeness of meRhil.2:6-7
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This work would seem impossible to mankind accaydoY eshayahu 53:1

Who has believed our repdf? And to whom was the arm of YHWH revealéd€hayahu 53:1

The Servant’'s appearance would appear to be “@mat Elohim” and in reality “bore our sicknessesnd by His
stripes we are healed.”

4 Truly, He has borne owicknessesand carried our pains. Yet we reckoned Him stmcleenitten by Elohim,
and afflicted. 5 But He was pierced for our traresggions; He was crushed for our crookednesses. The
chastisement for our peace was upon Him, andibystripes we aréealed Yeshayahu 53:4-5

5 Why should you beeaten(smitter) anymore? You continue in apostasy! All the haasidk, and all the heart
faints, Yeshayahu 1:5

10 “Make the heart of this people fat, and theireheavy, and shut their eyes; lest they see Wwéhr eyes, and
hear with their ears, and understand with their ieand shall turn and bbealed” Yeshayahu 6:10

Smitten: H5221nékah A primitive root; to strike (lightly or sewady, literally or figuratively): - beat, cast forth
clap, give [wounds], go forward, indeed, kill, majgtaughter], murderer, punish, slaughter, slayr(-eing),
smite (-r, -ing), strike, be stricken, (give) s&# surely, wound.

Healed: H7495raph&’ raphah-A primitive root; properly to menby( stitching), that is, (figuratively) to cure: -
cure, (cause to) heal, physician, repair, thoroygimhake whole. See H7503.

We see from the Hebrew that Yisrael had been emity Elohim and needed healing. Thus, it beconoessilple for
Elohim to heal those whom He has smitten!

17 “For the crookedness of his unfair gain | wasotrand | smote hini.hid Myself and was wroth, and he went
on backsliding in the way of his heart. 18 “I haseen his ways, but now | heal him, and | lead hina, restore
comforts to him and to his mourners, 19 creating filuit of the lips: peace, peace to him whdaisoff and to
him who is neay” said YHWH, “and | shall heal him.'Yeshayahu 57:17-18,

46 And about the ninth hour Yahshua cried out wifbud voice, saying, “Eli, Eli, lemah shebaqgtani®iat is,
“My EIl, My El, why have YotorsakenMe?” Matt. 27:46

17 And having come, He brought as Good News peageut who weréar off, and peace to those nedgph.2

17

In this second half of the book of Yeshayahu weehtae King and Priest united into One as signifiedeshayahi6:1
and52:13%

1 In the year that Sovereign Uzziyahu died, | sédW¥ sitting on a throne, high arlifted up, and the train of
His robe filled the Hekal.

13 See My Servant shall work wisely; He shakkkaltedand lifted up and very high.

Lifted up & exalted-H5375n4 &' naséah- A primitive root; to lift, in a great sraty of applications, literally and
figuratively, absolutely and relatively: - acceptjvance, arise, (able to, [armour], suffer to) béeer, up), bring

(forth), burn, carry (away), cast, contain, desiegse, exact, exalt (self), extol, fetch, forgfuenish, further,

give, go on, help, high, hold up, honorable (+ mdajle, lay, lift (self) up, lofty, marry, magnif{,needs, obtain,
pardon, raise (up), receive, regard, respect, gp),(spare, stir up, + swear, take (away, up).etgt, wear, yield.

The Hebrew language bears out the proof thatShftering Servant is YHWH and would bear the sihalbYisrael and
then be exalted to the throne of Elohim. The Yetmutave a hard time grasping the concept of a soffdviessiah in

6" The word report is shemu’athenu, a passive ppleéicheaning literally “what we have heard”.
% According to the Jewish Study Bible some schadagsie that the servant in this passage is a spéuifividual. Targum and
various Midrashim identify this servant as the Malss
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Yeshayahu 53.To them a suffering Servant and a itessat would deliver them from all their enemieas humanly
incompatible in the same person .Let us examineesoiithe more ancient writings of thoughts of tlaelye sages of
Yisrael to determine how Judaism originally viewéeshayahu 53.

“Behold my servant Messiathall prosper: he shall be high, and increase, badexceeding strong: as the House
of Yisrael looked upon him through many days. Beedheir countenance was darkened among the peapids
their complexion beyond the sons of mératgum Jonathan on Yeshayahu 53

"Who art thou, O great mountain?" (Zechariah 4:Hid refers to the King Messiah. And why does hehiad
the "great mountain?" Because he is greater thanghtriarchs, as it is said, "My servant shall bghh and
lifted up and lofty exceedingly." He will be hightt)lan Abraham who said, "I raise high my hand utite
YHWH" (Gen. 14:22), lifted up above Moses, to whibis said, "Lift it up into thy bosom" (Numbers:12),
loftier than the ministering angels, of whom itwstten, "Their wheels were lofty and terrible" @kiel 1:18).
And out of whom does he come forth? Out of Dawidrash Tanhuma

“The Messiah-what is his name? The rabbis sayle¢hmus one: those of the house of the rabbi $wysick one,
as it is said, ‘Surely he has borne our sicknesdds identification of the suffering, leprous oas the Messiah
was not merely the opinion of one of the sagedpubany of the TannairBanhedrin 98b Bab. Talmud

“ He is speaking of King Messiah:” Come hither’ dranear to the throne ‘and dip thy morsel in theegar’, this
refers to chastisements, as it is said, ‘But he wasnded for our transgressions, bruised for ouquities.”
Midrash Rabbah Ruth 2:14

“See, My Servant whom | uphold, My Chosen One Niyglgas delighted in! | have put My Spirit upon Hide
brings forth right-ruling to the nation¥eshayahu 42:1

“Behold %Iy Servant, the Messiah, | will draw himanemy chosen one on whom My Memra (Word) is well
pleased.

16 And having been immersed, Yahshua went up iratedirom the water and see, the heavens wereeapen
and He saw the Spirit of Elohim descending likeosedand coming upon Him, 17 and see, a voice otheof
heavens, saying, “This is My Son, the Beloved hiarw! did delight."Matt.3:16-17

9 And He was appointed a grave with the wrong, antth whe rich at His death (Hebrew —singularavet),
because He had done no violence, nor was deckiisimouth Yeshayahu 53:9

The rabbis claim the word death is in the plumathis passage, thus it cannot mean one persorihie nation of
Yisrael. But in the Masoretic text and the LXX, terd is written in the singular. The Persian aradafic texts say,
“How the messiah will resign himself to die”. Thadsliah has “in his dying”; Yepheth b. Ali, “in hdeath”. It requires a
twisting and denial of the Hebrew text to arrivehat conclusion that it is in the plural.

Ancient Sages Interpretations

The ancient rabbis interpreted Yeshayahu 53 aakspgof the Messiah. Rashi (Rabbi Shlomo YitzcHadd0-1105) and
the later rabbis interpreted Yeshayahu 53 as spgaki Yisrael. They knew that the earlier sages dleshdy interpreted
Yeshayahu 53 as speaking of the Messiah. But, aknoe, Rashi lived in an era when the pagan Medi®aman
Religion was practiced. Rashi was trying to stap lbwish people from assimilating into that faibhhe interpreted this
chapter as speaking of Yisrael, despite the faatt dther rabbis realized his inconsistencies inittisrpretations. The
biggest problem they had with his interpretationdsse eight. It reads:

8 He was taken from prison and from judgment. Asdoa His generation, who considered that He sballcut
off from the land of the living? For the transgressof My people He was strickeYieshayahu 53:8

The question that puzzled the rabbis is, “Whenevibe Yisraelites ever cut off from the land of tiveng?” According
to Yirmeyahu 31:35-37YHWH promised they would always exist.

%9 Metsudat David and Metsudat Zion see Rabbi DHifdcha’s comments upon these texts
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36 “If these laws vanish from before Me,” declaMidWH, “then the seed of Yisrael shall also ceasenfbeing
a nation before Me forever.” 37 Thus said YHWH,tH& heavens above could be measured, and thedtbonsl
of the earth searched out beneath, | would alsd offsall the seed of Yisrael for all that they bagtone,”
declares YHWH.

Also, the rabbis noted that when had Yisrael amtgon suffered for the transgressions of Yeshagapeople? His
people was Yisrael not the nations!

Some commentators have said that this “cuttifigrofans the captivity of Yisrael, even though lie tHebrew the text
is singular! Others have written that it meansrighateous of this present world are the ones bemghed and bruised.
But, to be honest to the text, they had to mantputse singular to distort the meaning of the tBdbbi Moshe Kohen, a
15" Century Spanish rabbi wrote:

“..I am pleased to interpret it, in accordance lwihe teaching of our rabbis, the King Messiah.”

Others wrote:

‘I may remark, then that our rabbis with one voieecept and affirm the opinion that the prophetpgaking of
King Messiah.”Rabbi Moshe Alsheikh, 16 Century , Sefed

“According to Rashi and lbn Ezra, it relates to réisl at the end of their captivity. But if so, wiatn the
meaning of the passage,’ He was wounded for ounsgeessions’'? Who was wounded? Who are the
transgressors? Who carried out the sickness and ta pain? That fact is that it refers to King l€ies.” Hertz
Homberg(1749-1841%

Yeshayahu 53:5

Isa 53:5But He was wounded for our transgressioris; wasbruised for our iniquities; the chastisement of ou
peace was upon Him; and with His wounds we oursedve healed. LIT

Talmud - Mas. Yoma 5aRJoseph says the puttingl of the hands [upon #ed hof the sacrifice] is the
difference. According to the one who holds thatdiméssion of any detail renders the ceremony inydlailure]

to lay the hand upon the head of the sacrifice woehder the ceremony invalid. According to him viodds
that only the omission of what is indispensablehi@ future renders the ceremony invalid, [omissadhthe
putting of the hand on the animal's head did noides the ceremony invalid. Whence do we know thahe
future [the omission of] the putting of the hands [the animal's head] is not indispensable? - Rdnds been
taught: And he shall lay his hand . . . and it sl accepted for him [to make atonement for hind)des the
laying on of the hand make atonement for one? Doeatonement come through the blpad it is said: For it is
the blood that maketh atonement by reason of tbe3diWhy, then, is it written: ‘And he shall lai thand on . . .
and it shall be accepted for him to make atonerf@nhim’? To say that if he performed the laying @mnthe
hands as an unimportant part4 of the commandmenipt8re would account it to him as if he had nbtained
proper atonement.5 R. Nahman b. Isaac said: Theingévis the difference. According to him who holds
whatever detail is prescribed for the ceremonyndispensable, the waving is indispensable; accgrdorhim
who holds that only what is indispensable for bé# future is indispensable now, the waving is ndispensable.
Whence do we know that for all time to come theivgaig not indispensable? — For we have been taugtd

be waved, to make atonement for him.8 does thengawviake atonement? Is it not the blood which makes
atonementas it is written, ‘For it is the blood that makeatonement by reason of the life’? Then why does
Scripture say, ‘To be waved, to make atonemertifal? To say that if he treats the waving as armportant
part of the ceremony, Scripture accounts it to hsf he had not obtained proper atonement.

Talmud Zevachim 6 aThe question was asked: Does it [a burnt-offefingpke atonement12 for [the violation
of] a positive precept [committed] after the sepaya [of the animal], or not? Do we say, it is angbus to a
sin-offering: just as a sin-offering [makes atonathenly for [the sins committed] before separatidmut not for
[those committed] after separation, so here toorfiakes atonement] only for [the sins committedjofeef

The 5% Chapter of Yeshayahu According to Jewish Integrgetby Driver, S.R. and Neubauer, Ktav Pub.
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separation, but not for [those committed] after @egtion. Or, perhaps, it is unlike a sin-offerirfgr a separate
sin-offering is incurred for each sin, whereas hesiace it makes atonement if he had been guilfyiofating]
many positive precepts, 13 it may also make atontiffoe positive precepts [neglected] after sepavaft —
Come and hear: And he shall lay [his hand uponhibad of the burnt-offering]; and it shall be acosgh{for him
to make atonement for him]; 14 does then the lajohdnands] make atonement? Surely atonement canduke
only with the bloodas it says, for it is the blood that maketh atopat by reason of the life! 15 What then is
taught by the verse, and he shall lay . . . arsh#ll be accepted . . . to make atonement? — [dchiehat if he
treated [the laying of hands] as the residue of pinecept, 16 Scripture regards him as though hemtiimake
atonement, and yet he did make atonement. Nowisvhagant by ‘he did not make atonement’ and ‘henakidke
atonement’? Surely, ‘he did make atonement’ [meansiespect of positive precepts [neglected] beftre
separation [of the animal], while ‘he did not ma&®nement’ in respect of the positive precept ginig [of
hands], because it is a positive precept [negldcédtdr separation? 17 — Said Raba: You speak efpirecept
of laying [the hand]?

There it is different, because as long as he hagyeibslaughtered, he is subject to the injunctiamse and lay
[hands]’; 18 when then is it a [neglected] positipeacept? After the slaughtering; and in respecfaoprecept
neglected] after the slaughtering no question &i$@ R. Huna b. Judah said to Raba: Perhaps it me#ndid
make atonement’ — for the person,

The Holy One, blessed be He, will tell him (the $itds) in detail what will befall him... their singll cause you
to bend down as under a yoke of iron and make ikewal calf whose eyes grow dim with suffering aildcivoke
your spirit as with a yoke, and because of theissiour tongue will cleave to the roof of your nmouAre you
willing to endure such things? The Messiah will:deaster of the universe with joy in my soul anddgless in
my heart | take this suffering upon myself provitteat not one person in Israel shall perish, sotthat only
those who are alive be saved in my days, but &lssetwho are dead, who died from the days of Adato the
time of redemption.” Riska 36.The Patriarchs will arise and say to the Messiabur righteous Messiah, even
though we are your ancestors, you are greater tivarbecause you did suffer for the iniquities of chitdren,
and terrible ordeals befell you, such ordeals a8 dot befall earlier generations or later ones tbe sake of
Israel.” Piska 37:10ur sages said, ‘King Messiah is subjected tcesuifis in every generation according to the
sins of that generation. The Holy One, blessed desdid, In that hour (of the Redemption) | shadlate him a
new and he will no longer suffer.” page 14Bbsekta Rabbati

"the word 'man’ in the passage refers to the Mdsgihe son of David as it is written, "Behold than whose
name is Zemah"; there Jonathan interprets, Behoddman Messiah; as it is said "a man of pains amaln to
sickness.Midrash Thanhumi, Rabbi Nahman

Rabbinical Elijah the prophet quote: "Bear the sufig and punishment of thy Master, with which hastises
thee for the sins of Israel, as it is written, 'ldepressed for our rebellion--crushed for our inities' until the end
come."Midrash Cohen, BhM, 2:29

"And when Israel is sinful, the Messiah seeks fercy upon them, as it is written, "By His stripes were
healed, and He carried the sins of many; and matir¢ession for the transgressoBreshith Rabbah

The Jewish poet, Eliezar HaKalir, paraphrased Yyesia 53 in théYom Kippur prayer of Keter in Musaf Service

“Messiah, our righteousness, hath turned from ue:ase in terror and there is none to justify us!r@niquities
and the yoke of our transgressions He did beatHerwas wounded for our transgressions: He carries sins
upon His shoulders that we might find forgivenessofur iniquities and by His stripes we are hea@dternal
One the time is come to make a new creation: flewault of heaven bring Him up, out of Seir draimHorth,
that He may make His voice heard to us in LebaAdBECOND TIMBby the hand ofinnon’’.”

Talmud Sanhedrin 98bRab said: The world was created only on Davidsant .24 Samuel said: On Moses
account; 25 R. Johanan said: For the sake of thediéd. What is his [the Messiah's] name? — The @afdR.
Shila said: His name iShiloh, for it is written, until Shiloh come.26 The SchobR. Yannai said: His name is
Yinnon, for it is written, His name shall endure for ex&at e'er the sun was, his nameYienon.28 The School of

" This is one of the names of Messiah accordingeaabbis interpretation of Tehillim 72:19
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R. Haninah maintained: His namekhkaninah, as it is written, Where | will not give you Haam29 Others say:
His name isMenahemthe son of Hezekiah,for it is written, Because &fem ['the comforter’ ], that would
relieve my soul, is far.30 The Rabbis said: His edm‘the leper scholar,’” as it is written, Surdig hath borne
our griefs, and carried our sorrows: yet we didezsh him a leper, smitten of Elohim, and afflictéd.3

The Following statements are from Yefeth ben Ai"(Century) who was a Karaite:

“As to myself, | am inclined, with Benjamin of Nedasl to regard it as alluding to the Messiah, asdaening
a description of his condition in exile, from thme of his birth to his assession to the throne:tfe prophet
begins by speaking of his being seated in a positfogreat honor, and then goes back to relatetlzit will
happen to him during the captivity. He thus givesta understand two things: In the first instantiggt the
Messiah will only reach his highest degree of hoafter the long and severe trials; and secondlwt tthese
trials will be sent upon him as a kind of sign,tkat, if he finds himself under the yoke of misfioes whilst
remaining pure in his actions, he may know thatshihe desired one...By the words “surely he hasiedrour
sicknesses” they mean that the pains and sicknkghwe fell into were merited by them, but thabbee them
instead...And here | think it necessary to pauseffaw moments, in order to explain why Elohim cdubkese
sicknesses to attach themselves to the Messidhd@ake of Yisrael...The nation deserved from Elghnéater
punishment than that which actually came upon thHauhnot being strong enough to bear it...Elohim apiso
his servant to carry their sins, and by doing sghten their punishment in order that Yisrael miglat be
completely exterminated... “And YHWH laid upon himitfiquity of us all.” The prophet does not by awvoean
iniquity, but punishment for iniquity, as in thesgage, “Be sure your sin will find you out” (Num:22)-Driver
and Neubauer, editors, The Fifty-Third Chapter oieghayahu According to Jewish Sources

“The prophet says, the Messiah son of David of whioentext speaks, will never be conquered or pdrisithe
hands of his enemies. And, in fact the text teattheslearly...And by his stripes we were healed.almse the
stripes by which he is vexed and distressed wél tbis; Elohim will pardon us for his righteousnearsd we shall
be healed both from our own transgressions and fteeniniquities of our fathersNachmanides (R.Moshe ben
Nachman 13' Century)-Driver and Neubauer, pp.78

“Maimonides himself affirmed the Messianic intetatéon of Yeshayahu 533.R. Driver & A. Neubauer, ed.
The 53° Chapter of Yeshayahu , op.cit.Vol.1, p.322

Even Rashi, the great Jewish commentator has sbs®ure references that the “Servant of YHWH" wees Messiah.
Rashi stated that the “eved Adonai” was the natibNisrael in his exposition of Yeshayahu 53, BUThis Talmudic
commentary of this same chapter he contradicteddiirby writing that the “eved Adonai” refers ta@tMessiah!

Rabbi Elijah ben Moshe De Vidas, a great Kabb#&imsn Sefed believed that the ‘eved Adonai” in Nagahu referred
to the Messiah. He wrote that Yeshayahu 53:5 rdéetee Messiah who was “wounded for our transgpess..bruised
for our iniquities.” According to this rabbi frome&d, this verse meant that whoever will not acdeettruth that the
Messiah suffered for their iniquities will havedoffer for those transgressions.

When the Messiah hears of the great suffering @&¥l in their dispersion, and of the wicked amarigem who
seek not to know their Master, he weeps aloud acowt of those wicked ones amongst them, as ititemw
“But he was wounded because of our transgressierwés crushed because of our iniquities” (Ibid.ILH). The
souls then return to their place. The Messiah, isnplart, enters a certain Hall in the Garden of Bdealled the
Hall of the Afflicted. There he calls for all thesséases and pains and sufferings of Yisrael, bgittiem settle on
himself, which they do. And were it not that hesthases the burden from Yisrael, taking it on hiimee one
could endure the sufferings meted out to Yisraeexpiation on account of their neglect of the Tor&wo
Scripture says; “Surely our diseases he did beatt. (Ibid. LI, 4). A similar function was perfoed by R.
Eleazar here on earth. For, indeed, beyond numbyerthe chastisements awaiting every man daily fer t
neglect of the Torah, all of which descended ihi® world at the time when the Torah was given.ohg las
Yisrael were in the Holy Land, by means of the Terservice and sacrifices they averted all eviedses and
afflictions from the world. Now it is the Messiahmis the means of averting them from mankind timiltime
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when a man quits this world and receives his punestt, as already said. When a man's sins are s@imus
that he has to pass through the nethermost compaisof Gehinnom in order to receive heavier punisht
corresponding to the contamination of his soul, arenintense fire is kindled in order to consumettha
contamination. The destroying angels make usehisrpgurpose of fiery rods, so as to expel that aonmation.
Woe to the soul that is subjected to such punistinkappy are those who guard the precepts of theaflo
Zohar 2:212a

According to one of the most moving accountshef Messiah legends, Elohim, when He created thssih, gave
him a choice whether to accept the sins and suofferof Yisrael upon himself. The Messiah answetiedccept it with
joy, so that not a single soul of Yisrael shouldgie”

Also, according to the Zohar the Messiah himsathmons all the pains, diseases, and sufferingdsoéel to come
upon him, in order to ease the anguish of Yisragtotherwise would be unbearaB&hus, the Messiah becomes heir
to the Suffering Servant of YHWH of Yeshayahu anfiess for the sins of others. It is clear that ithea of Yisrael of the
Suffering Servant is merely a projection and pefgmtion of the sufferings of Yisrael since the 88&ah Yahshua is an
embodiment of all Yisrael.

In the modern torah and Haftarah reading in §m&agogue Yeshayahu 53 is skipped in the weeklyingadThey go
from Yeshayahu 52 to Yeshayahu 54.F.F. Bruce niotdss book,The Spreading Flamehat, “It is a distinguished
orthodox Jewish scholar who tells us the reason they prophecy of the Suffering Servant is not ideld in the
synagogue lectionary, although the passages imbedigreceding and following it are found therethe ‘Christian’
application of that prophecy to Y’shu&This Jewish scholar is Herbert Martin James Loefv€ambridge University,
and the author of thRabbinic AnthologyHis exact words are: “Quotations from the famb@8 Chapter of Isaiah are
rare in rabbinic literature. [Because of the Chiiggical interpretation given to the chapter by i€tans, it is omitted
from the series of prophetic lessons for the Dememy Sabbaths...the omission is deliberate andregrik“Could it be
that modern traditional Judaism fears that the dehwvill see the true Moshiach in this chapter?

We also know that after the council of Yavnelrergwrophecy concerning the Messiah and the SofjeBiervant was
explained away by the rabbis that met there. Thdemointerpretations were solidified after Raskisnmentary on the
chapter despite the fact that the earlier rabbiisiages knew the 83Chapter was Messianic.

"But he was wounded . . . meaning that since thesMh bears our iniquities which produce the effecHis

being bruised, it follows that whosoever will nainat that Messiah thus suffers for our iniquitiesjst endure
and suffer for them himselRabbi Elijah de Vidas

"l am pleased to interpret it in accordance of wabbis, of the King Messiah, and will be careful,far as | am
able, to adhere to the literal sense: thus, possibshall be free from the fancied and farfetchetdrpretations of
which others have been guilty. Rabbi Moshe Kohen Ibn Crispin of Cordova and TolenioSpain, ca. 1350

The Suffering Servant at Qumran

The concept of a suffering Servant may have beewk by the Qumran sect according to the Dead 8edlS There is
a fragmented text dated about 100 BCE knowA@&aron A (4Q54)ldealing with a priestly figure. The translatioh o
the crucial fragment9(& 24) reads:

“He will atone for all the children of his generati, and he will be sent to all the children of people. His word
is like a word of heaven, and his teaching is inadance with the will of Elohim. His eternal suiil shine, and
his light will be kindled in all corners of the ¢y and it will shine on the darkness. Then thekdass will pass
away from the earth and thick darkness from thelang. They will speak many words against him, dray will

2 Raphael Patai, the Messiah Texts, pg.104
3 E.F. Bruce, The Spreading Flame, pg.267
" C.G. Montefiore & Loewe, A Rabbinic Anthology, pg4
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invent many lies and fictions against him and sHahthings about him. Evil will overthrow his geaépn...His
situation will be one of lying and violence and tpeople will go astray in his days, and be confathd
(4Q451.9).Do not grieve for him ...Elohim will setrmahings right...many revealed things...Examine ae# se
and know what the dove (Yonah) sought and do rlittahe weak by wasting or hanging...Let not thd na
approach him. So you will establish for your fatharname of joy, and for your brothers a proven
foundation...You will see and rejoice in the etetigddt, and you will not be an enem4(d541.23.

Fragment 9 describes a priest that teaches trehTand atones for the sins of the nation of YisrBleis atonement is
not substitutionary but representative, and theeatent is not by offering himself, but a sacrifecording to this
fragment. This passage is not a direct paralleh#gahu 53, But we do find the concept of a Messifigure who atones
for the transgressions of Yisrael. Also, in fragin2#é we can read of the method of execution of filgigre by hanging
with nails .Impaling on a stake was a well knowntime of execution and the Jewish Priest-King AleleanJannaeus
nailed 800 of his Jewish opponents to the stakerarghe time this was written. Even though the MdraDevarim
21:22-23 called such a death a curse, and thi§, tv# example of King Jannaeus, may well have tuthe Jewish
leadership against committing their own to sucteflidg death. This fragment may be saying “nob®an enemy” of
the people by committing such an act.

Fragment 9 clearly shows a priestly messianiar@gwho will suffer, even to the point of death.iSTiman will be
persecuted because he will appear in a time of grezstasy.
We can conclude that these fragments do not offex parallel to the 53Chapter of Yeshayahu, but it does generate a
viewpoint of a Messiah who suffers, atones, anénmsas the sinful condition of his people- which tad us to compare
the Messianic concepts presented within tHé &8apter of Yeshayahu.

Targum”® Yeshayahu 53

Who hath believed these tidings? And to whom heglpower of the mighty arm of [YHWH] been so resd@alAnd the

righteous shall grow up before him even as buddimapts; and as a tree that sendeth forth its rbgtstreams of water,
so shall the holy generations increase in the ldrat was in need of him: his appearance shall rethat of a common
man, nor the fear of him that of an ordinary mant his countenance (or complexion) shall be a lolyntenance, so
that all who see shall regard him earnestly. Thieallshe glory of all the kingdoms be despised amdhe to an end; they
shall be infirm and sick even as a man of sorrowd as one destined for sickness, and as when #sepce of the
Shekinah was withdrawn from us, they (or we) sbalblespised and of no account. Then he shall pnaguo behalf of

our transgressions and our iniquities shall be pardd for his sake, though we were accounted smitdoken before

[YHWH], and afflicted. But he shall build the samaty that was polluted because of our transgressiand given up
because of our iniquities; and by his teaching khil peace be multiplied upon us, and by our dewdb his words our

transgressions shall be forgiven us. All we likeeghhad been scattered; we had wandered far off eacis own way;

but it was [YHWH's] good pleasure to forgive thartsgressions of us all for his sake. He was prayamgl he was
answered, and before he opened his mouth he waptact the mighty ones of the peoples shall heaalip like a lamb

to the slaughter, and as an ewe that before hearghe is dumb, and there shall be none before lpemng his mouth or
speaking a word. Out of chastisements and out wishment shall he bring our exiles near and the dvous things that

shall be wrought for us in his days who shall beedb recount? For he shall take away the domirabthe peoples from
the land of Israel, and the sins which my peopl@el shall he transfer unto them. And he shallvdelihe wicked unto
Gehinnam, and those that are rich in possessionishathey have obtained by violence unto the deattestruction, that

those who commit son may not be established, maksgeceits with their mouth.

And it was [YHWH's] good pleasure to refine angtaify the remnant of his people, in order to clsantheir soul from
sin: they shall look upon the kingdom of their Aned One (or Messiah), they shall multiply sons dadghters, they
shall prolong days, and they that perform the |&WYaHWH] shall prosper in his good pleasure. Frohe tsubjection of
the peoples shall he deliver their soul; they skadk upon the punishment of them that hate thibey, shall be satisfied

" The Targum is an Aramaic amplified version of tiet, similar to the Amplified Bible
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with the spoil of their kings: by his wisdom shadl justify the just, in order to subject many te taw, and for their
transgressions shall he make intercession. Thehlwivide unto him the spoil of many peoples ahd tiches of the
strong cities; he shall divide the booty, becausalblivered his soul unto death, and subjecteddbellious to the law;
and he shall make intercession for many transgoessiand the rebellious shall be forgiven for lakes

Why Yeshayahu 53 must be the Messiah

The Suffering Servant of Yeshayahu 53 is a gustlesfferer. Yisrael is never described as sinl¢sshayahu
1:4 says of the nation: "Alas sinful nation, a pedplgen with iniquity. A brood of evildoers, childrevho are
corrupters!" He then goes on in the same chapteh&oacterize Yehudah as Sodom, Yerushalayim aslath
and the people as those whose hands are staifefladtd (verses 10, 15, and 21

The prophet said: "It pleased the YHWH to bruise.h Has the mistreatment of the Yehudim really rbee
Elohim's pleasure, as is said of the sufferinghaf $ervant in Yeshayahu 53:107? If, as some ralanteid,
Yeshayahu 53 refers to the holocaust, can we resalyof Yisrael's suffering during that horribleripd, "It
pleased the YHWH to bruise him?" It makes senseBElzhim was pleased to have Messiah suffer andslia
sin offering to provide forgiveness and atonement.

The person mentioned in this passage suffers lsilanid willingly. Brave Jewish men and women fougint
resistance movements against the Nazis. Can wly s} Jewish suffering during the holocaust arickied
preceding centuries was done silently and willifgly

The figure described in Yeshayahu 53 suffers, died,rises again to atone for Yisrael's sins. Tlebrdw word
used inYeshayahu 53:10for "sin-offering” is 'asham" which is a term meaning "sin-offering." It isagsin
Vavyiqgara chapters 5 & 6. Yeshayahu 53 describes a sinless and perfectwaroldakes upon himself the sins of
others so that they might be forgiven. Yeshayahsks of a figure that suffers and dies in otdgrovide a
payment for sin so that others can be forgivens Tainnot be true of the Jewish people as a whole.

It is the prophet who is speaking in this passafgesays: "who has believed our message." The taressage”
usually refers to the prophetic message, as it doesirmeyahu 49:14 When we understand the Hebrew
parallelism of verse 1, we see "Who has believedmssage" as parallel to "to whom has the arrheiHWH
been revealed." The "arm of the YHWH" refers toHih's powerful act of deliverance. The messagehef t
speaker is the message of a prophet declaringEtbhim has done to save his people.

The prophet speaking is Yeshayahu himself, who #Hagssufferer was punished for "the transgressiomy
people,” according to verse 8. Who are the peopl¥eshayahu? Yisrael. So the sufferer of YeshayaBu
suffered for Yisrael. So how could he be Yisrael?

The figure of Yeshayahu 53 dies and is buried atiogrto verses 8 and 9. The people of Yisrael heaxeer died
as a whole. They have been out of the land on tgagions and have returned, but they have neveedda be
among the living.

If Yeshayahu 53 cannot refer to Yisrael, how abteghayahu himself? But Yeshayahu said he was al sivdn

of unclean lipsYeshayahu 6:5-Y. Yeshayahu did not die as atonement for sins.

Of whom does Yeshayahu speak? He speaks dfliéissiah, as mangncient rabbis concluded. The second verse of
Yeshayahu 53 makes it clear. The person grows U@ ysung plant, and like a root out of dry grouind.
The shoot springing up is beyond reasonable doubfemence to the Messiah, and, in fact, it is mmon Messianic
reference in Yeshayahu and elsewhere. The Davighagty was to be cut down in judgment like a timet, it was
promised to Yisrael that a new sprout would shgotfrom the stump. The Moshiach was to be that dprSeaveral
Hebrew words were used to refer to this Messiamiage. All the terms are related in meaning and ected in the
Messianic texts where they were us¥dshayahu 11which virtually all rabbis agreed refers to the ddiah, used the
words "shoot" ljoten) and branchrietsej to describe the Messianic Kingeshayahu 11:1Gcalled Messiah the "Root
(shoresh of Jesse," Jesse being David's father.

Yeshayahu 53 described the suffering servantrastgshoresh from dry ground, using the very same metaphortaad
very same word as Yeshayahu 11. We also see ahes tused for the same concept, such as brasemdch in
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Yirmeyahu 23:5 in Yeshayahu 4:2and also in the startling prophecies of Zekarya® &nd 6:12.Beyond doubt,
Yeshayahu 52:13-53:18fers to Messiah Yahshua. Messiah is the shootsphung up from the fallen Davidic dynasty.
Yeshayahu 52:13tates that it would be the Messiah who will "skléfi many nations. What does that mean? What was
Messiah's ministry to be toward the nations? Thedv@nslated "sprinkle” or sometimes "starikefound several other
places in the TaNaK. The Hebrew word is foundMayigara 4:6; 8:11; 14:7 and B'midbar 8:7, 19:1819. The
references cited all pertain to priestly sprinkiingf the blood of atonement, the anointing oil ohgecration, and the
ceremonial water used to cleanse the uncleadeshayahu 52:13elling us that the Messiah will act as a priesiow
applies atonement, anoints to consecrate, sprin@lesake clean? But, priests were to come fromtiibe of Levi and
Kings from the tribe of Judah! What kind of priesthe? David told us Messiah would be a priesthef order of
Melchizedek Tehillim 110 & Ivrim 7-9).

Yeshayahu 53nust be understood as referring to the coming deaWing, the Moshiach. King Messiah was prophesied
to suffer and die to pay for our sins and then aigain. He would serve as a priest to the natiériseoworld and apply
the blood of atonement to cleanse all who hetveinah There is one alone who this can refer to, Yahstgcording to
the testimony of the Jewish Apostles, Yahshua thedur sins, rose again, ascended to the righdl lediElohim, and he
now serves as otohenHaGadoland our King. The first century Nazarenes werdinglto die rather than deny they
had seen the risen Messiah. Only if one has presagopYahshua cannot have been the Messiah careagealtht which
is obvious. Yahshua is the One Yeshayahu prophesiedthis chapter!

Conclusion

Believers in the Moshiach Yahshua took seriousgrtMaster’'s command to be witnesses to all the Gmuners of the
earth, first to the Yehudim and beginning at Yeahgim. They had the risen Messiah, historical factj the Messianic
prophecies of the TaNaK as their withesses. Thieisdiad to change Scripture and their earlier pmegtations in order to
counter their witness. They erected a wall that teen torn down by Messiah and His finished workesftoring the
Tribes of Yisrael into one Renewed Man. Let us thengithened in our resolve to continue the eaftpithm’s mission
and message!

Prophecies from the Book of Yeshayahu and Brit Chaasha

Isaiah 42:2-Matthew 12:15,16,19

Isaiah 40:11-Matthew 12:15,20

Isaiah 42:3- Hebrews 4:15

Isaiah 35:5-6- Matthew 11:4-6

Isaiah 53:9-1 Peter 2:22

Isaiah 49:7-John 15:24-25

Isaiah 7:14- Matthew 1:18

Isaiah 50:6- Mark 14:65

Isaiah 53:4-6- Matthew 20:28

10. Isaiah 53:7- Matthew 26:63,Matthew 27:12,14
11. Isaiah 53:12- Mark 15:27-28

12. Isaiah 11:12-John 3:34;Isaiah 61:1- Acts 10:38
13. Isaiah 53:9- Matthew 27:57-60

14. Isaiah 61:1-2-Luke 4:18-19

15. Isaiah 9:1-2-Matthew 4:12,16,23

16. Isaiah 28:16- Acts 10:45

17. Isaiah 53:2-Mark 6:3,Luke 9:58

18. Isaiah 11:10- Acts 10:45

19. Isaiah 11:11-12- 1948 Israel
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Chapter 9: Until Shiloh Comes (Bereshith 49:10-12)

|10] The shevet (scepter) shall not depart fromudeh, nor a Mekhokek (Lawgiver) from between hglagm, until

Shiloh come; and unto him shall be the obediencth@famim (peoples, nations). |11| He ties his foatb the gefen
(vine), and his donkey's colt unto the choice vimewill wash his levush (garments) in yayin, aigirbbe in the dahm
anavim (blood of grapes); |12| His eyes shall bekdawith yayin, and his shinayim (teeth) whitearthcholov (milk).
Bereshith 49:10-12 OJB

The ruler shall never depart from the House of Jydaor the scribe [or teacher] from his childrenthildren for

evermore-until the Messiah comes, whose is thed¢img and him shall the nations obey. He shall lssdel about his
city; the people will build his Temple. The righteshall be round about him, and they that carriytbe Torah (shall be
engaged) in the study with him. Let his raimenbbfine purple and his garment all woolen, crimsangd multi-colored.
His mountains shall be red with his vineyards; yass shall overflow with wine; his valleys shallwkite with grain and
with flocks of sheef@Bereshith 49:10-12 Targum Onkelos

The ancient sages of Judaism have interpreted tre¥ses in Bereshith as a Messianic prophecy. Tdieud and the
Midrashim make it very clear that the rabbis knew t8htlohis theMoshiach

“Rab said: The world was created only on David'cagnt. Samuel said: On Moses account; R. Johan&h sa
For the sake of the Messiah. What is his name?stheol of R. Shila said: His name is Shiloh, fasitvritten,
until Shiloh comes.Talmud Sanhedrin 98b

UNTIL SHILOH COME.5 This indicates that all the ioa of the world will bring a gift to Messiah tken of
David, as it says, In that time shall a presentbbeught (yubal shay) unto the Lord of hosts (Is&llX 7).
Transpose ’'yubal shay’ and expound it, and you finat it reads Shiloh.1 AND UNTO HIM SHALL THE
OBEDIENCE OF THE PEOPLES BE (YIKHAS). This allude3erusalem, which will set the teeth of the pespl
of the world on edge (le-hakhoth), 2 as it saysl iishall come to pass in that day, that | willkealerusalem a
stone of burden for all the peoples (Zech. XIIGAn. Rabbah xcvii

UNTIL SHILOH COMETH: he to whom kingship belongse(s).5AND UNTO HIM SHALL THE OBEDIENCE
(YIKHAS) OF THE PEOPLES BE. This alludes to him wilbset on edge (makheh) the teeth of all théomat
as it says: The nations shall see and be put tenghtor all their might; they shall lay their hanghan their
mouth, their ears shall be deaf (Micah VII, 16).ofrer interpretation of, AND UNTO HIM SHALL THE
OBEDIENCE (YIKHAS) OF THE PEOPLES BE-him to whoenrthtions of the world will flock (mithkahalin), as
it says, The root of Jesse, that standeth for aiganof the peoples, unto him shall the nation& ¢=a. XI, 10)
Gen. Rabbah xcix:8

And prostrated himself at his feet.1 UNTIL SHILOBMETH?2: this alludes to the royal Messiah. AND UNTO
HIM SHALL THE OBEDIENCE (YIKHATH) OF THE PEOPLE Bi& [the Messiah] will come and set on edge
(makheh) the teeth of the nations of the waBdn. Rabbah xcviii:8

The school of R. Shila said: The Messiah's nam@hoh’, as it is stated, Until Shiloh come (GetLIX, 10),
where the word is spelt Shih.6 The School of Ritdahamentations Rabbah 1:51

The Targum Yerushalmetates: "Kings shall not cease from the houseud&..until the time ofthe coming of
the King Messiah...to whom all the dominions ofdhgh shall become subservient"

The Targum Pseudo-Jonathastates: "King and rulers shall not cease from twise of Judah...until King
Messiah comes.”

The Messianic focus is upon the section of vemséuatil Shilohcomes.”
H7886 BDB Definition shiyloh: 1) he whose it is, that which belongs to him, dyaifity.
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The Masoretic Text containskare/ketiy thekere "®(editing by a scribe)giving as Thus many translations

mistake the proper nanghilohfor the clause “until he comes to whom it belongs™so that tribute shall come to him.”
But, Shilohis a proper noun and has been understood by ¢fes s& such.

6 And the border went out toward the sea to Michaideton the north side; and the border went abostward
to Ta’anath-Shilohand passed by it on the east to Yanolh&hoshua 16:6

And the whole congregation of the children of Yesassembled together at Shiland set up the Tabernacle of
the congregation there. And the land was subduéalrd¢hem. 9 And the men went and passed throwglatia,
and described it by cities into seven parts in el§cand came back to Yehoshua to the camp_ato&hil
Yehoshua 18:1,9

3 And this man went up out of his city yearly toshigp and to sacrifice to YHWH tzevaoth in Shildhd the two
sons of Eli, Hofni and Pinchus, the kohanim of YHWIre there. 9 So Channah rose up after they héehen
Shiloh, and after they had drunk. Now Eli the kobahupon a seat by a post of the Tent of YHWH Gélgitef
1:3,9

Such crises forced the tribes into cooperativeaactigainst enemies under the leadership of theiveker."
Shiloh served as a sacral center for all the tridesusing the ark of the covenant under the pydstnily of Eli
(I Sam. 1:3, 12; 2:27Encyclopedia Judaica

Jewish Sages
Rashi in his commentafyon Bereshith states:
Until Shilo: [i.e.] the Anointed King (Moshiachjemes who will have [complete] sovereignt.

According to the The Torah: A Modern Commentarystates in the foot notes concerning this verse:

“The Hebrew is obscure; the above translation (Bat tribute shall come to him) reads the text aswere

meaning tribute and an alternate form for  meaning to him...One Jewish tradition, taking Jacob’s

blessing to be a prophecy for the end time intagate&shiloh to mean the Messiah, a new David whddwvmme
out of the house of Judah...If we abide by the Maisaiext it may be best to interprete: ‘Until Judalil come
to worship at Shiloh,” that isUNTIL THE NORTHERN AND SOUTHERN KINGDOMS WILL BE
REUNITED.”

Even Rav Berg comments in his notes:

“Through the blessing of Yehudah, we can connettt thie coming of the Messianic era and gain a gienpf
what that era will be like.'Genesis-Kabbalistic Bible pg.341

Other Sources

The Companion Bibleadds the word "he" so that verse ten reads "Umil,Shiloh comes." "Shiloh is an epithet of the
Moshiach.*Who is this Shiloh that is to appear, one whomphaeple will obey?The New Scofield Reference Bible's
note for verse ten states:

’® The establishment of the correct text belongs ytstesn ofkeri andketiv (words written in one way but read in anothé&Rkunei
soferim dates on certain letters, and special sign.

" Chumash Rashi-Feldheim
8|.E. The name Shiloh is a contraction of the words: ( Be’er Basadeh).Then thepreceded by is in
place of the , as we find : (35:25), which is the same as his tent (Mizrachi).
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"Several suggestions have been offered to exgiainvbrd 'Shiloh.' The oldest translations rendéwitose it is'
or 'to whom it belongs' with reference to the Maks'si reign and the prophecy of Ezek 21:27."

Then Scofield says that the prophecy does not refer to thedfitghiloh, nor was it already fulfilled in King Dak of
ancient Yisrael. TheBcofieldstates of verse ten that:

"The reference is to Messiah. Rule in Judah wilt depart until He comes, when that sovereignty sl
heightened to include the world."

Alfred Edersheim (a Messianic Jew) has recorded:

Gen. Xlix. 10. This well-known prediction (on whiede the full and interesting discussion in Rayrartivii,
Pugio Fidei) is in Yalkut, u. s., applied to theddah, with a quotation of Ps. ii. 9. This expreasBhiloh' is also
applied to the Messiah, with the curious additittvat in the latter days all nations would bringtgifo Him. Alike
the Targum Onkelos, Pseudo-Jonathan, and the Jems&argum, as well as Sanh. 98 b, the Midrashhen t
passage, and that on Prov. xix. 21, and on Lat6,iwhere it is rendered shelo, ‘whose it is,' réfie expression
‘Shiloh," and, indeed, the whole passage, to thesMf; the Midrash Ber. R. (99, ed. Warsh. p. 1y8vith
special reference to Is. xi. 10, while the promisth reference to the ass's colt is brought intareection with
Zech. ix. 9, the fulfillment of this prophecy bemgected along with that in Ezek. xxxvi. 25 (Il sgrinkle clean
water'). Another remarkable statement occurs inNhdrash on the passage (Ber. R. 98, ed. Warsi7g.b),
which applies the verse to the coming of Him of Wiitds written, Zech. ix. 9. Then He would washdarment
in wine (Gen. xlix. 11), which is explained as megrthe teaching of the Law to Israel, and His kb in the
blood of grapes, which is explained as meaning th@twould bring them back from their errors. Onetloé
Rabbis, however, remarks that Israel would not negto be taught by the King Messiah in the ladays, since
it was written (Is. xi. 10), 'to it shall the Gdes seek.' If so, then why should the Messiah. Candewhat will
He do to the congregation of Israel? He will redelsmael, and give them thirty commandments, acogrdo
Zech. xi. 12. The Targum Pseudo-Jon. And the JemguMm also apply verse 11 to the Messiah. Indeed, s
general was this interpretation, that, accordingoptar opinion, to see a palm-tree in one's drearas t see the
days of the Messiah (Berach. 57 Alfred Edersheim “ Life and Times of Y’shua the Msi&h.” appendix 9

History
With the ascension of Caponius, the Sanhedrinthest ability to adjudicate capital cases. This w@s normal policy
toward all the nations under the yoke of the Romahg province of Judea had, however, been spaoed this policy
up to this point. However, Caesar Agustus had maxigh of the Jews and finally removed the judieiathority from
them at the ascension of Caponius. This transfpowafer was recorded by Josephus.

"And now Archelaus' part of Judea was reduced anfwovince, and Caponius, one of the equestriariood the
Romans, was sent as a procuratwaying the power of life and death put into his hds by Caesar!"

The power of the Sanhedrin to adjudicate capitaésavas immediately removed. In the minds of thdsheleadership,
this event signified the removal of the sceptenatronal identity of the tribe of Judah!

"The [National identity of Judah, which includesthight to enforce Torah, including the right toraihister
capital punishment upon the people, as called fothie Torah] shall not depart from [the southermddom
(Judah) ], nor a lawgiver from between his feetfiluBhiloh [the Messiah] comes; and to him shall the
obedience of the people.”
\

In Antiguities 20:9Josephus again points out that the Sanhedrin dvadithority over capital cases:

71



"After the death of the procurator Festus, whenilb was about to succeed him, the high priest rasan
considered it a favorable opportunity to assemhly $anhedrin. He therefore caused James the Brothisus,
who was called Christ, and several others, to apfedore this hastily assembled council, and prorvead upon
them the sentence of death by stoning. All the mise and strict observers of the law who were atshem
expressed their disapprobation of this act...Sowsmnavent to Albinus himself , who had departedléxahdria,
to bring this breach of the law under his obsemmatiand to inform him that Ananius had acted illigan
assembling the Sanhedrin without the Roman aughorit

Shiloh comes from the Hebrew root “to rest”. It is cldewm the original Hebrew text theBhiloh is the coming
Judge/Ruler and the peoples will be under His shigr Shilohthen —comes from the tribe of Yehudah, will beuker
King for Yisrael, and He will gather the peoples ( — a people other than Yisrael). In all of therlds history,
there has never been a King or Ruler from Yehudathiom all the peoples of the world must give obrde.

Only Melek HaMoshiachis that King.Bereshith 49: 10-1Xpeaks of final battle and victory byMelekfrom Yehudah
who will rule the world and anyone else is a falkashiach.

Gematria
According to the Ba’al Haturif, this phrase “Shiloh will arrive- "(358) has the samgematrid® as the
word “Moshiach- . Also, the Hebrew worglavo (13) has the same gematria as the we@HAD So, if we add
MosheandEchad®! we have the sangematriaasMoshiach(358).

In the numerical sense, we also find the connedbetveen Moshiach and Moses, as is written, "Usliiloh
comes" - yavo Shiloh, and Moshiach is also calleitb8. The Hebrew words yavo Shiloh are the nuna¢sialue

of Moshiach; and Shiloh is the numerical value afske. This teaches us that the merit and powebrioging
Moshiach is dependent upon the ideal role of Meséwough a wholesome dedication to Torah study and
mitzvos Chabad-kingmessiah.com

The Chabad acknowledge a connection between MasteheMoshiach This connection ties thBloshiachto the
prophetic utterance given in around 1451 BCE:

15 YHWH your Elohim will raise up to you a Ndfrom the midst of you, from your brothers, like; ioeHim
you shall listenDevarim 18:15

Rabbi Levi ben Gershon (RALBAG) from the"™dentury CE, identified this prophet as the Moshiac

“A Prophet from the midst of thee. In fact , thedsiah is such a Prophet as it stated in the Mid¥ash the
verse, ‘Behold my Servant shall prosper’ (Yeshaysha3)...Moses, by the miracles which he wrouglgubht
a single nation to the worship of Elohim, but thedgiah will draw ALL peoples to the worship of Hioh

This is also hinted at in the verse “the sceptalishot depart from Judah nor the ruler's staffritdetween his
feet”, “the scepter” referring to the Messiah ofethouse of Judah, and “the staff” to the Messiathefhouse of

9 Ba'al Haturim, Chumash, Bereshith, pg.461, ArtédPablishing
8 Gematria is the art of adding the numerical vahfete Hebrew letters to connect one word or phtagether on the deeper Torah
interpretation level.
8. Midrash Rabah, Shemot says that Moshe is theréidstemer and the last redeemer. But, Moshe cérenShiloh because he is
from the Tribe of Levi not Yehudah.
8 See Yochanan 1:25-Later, speaking in the Tempim@&hbar Yonah quoted Devarim 18:15 to prove tHahitn had raised up that
Prophet, the Messiah, from their midst ( Acts 328)-
8 Referring to Midrash Tanhuma (Ktav Publishing 1988-166-167
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Joseph. “Until Shiloh cometh”: this is Moses, thenmerical value of the two names Shiloh and Mosexlibe
sameZohar Bereshith 1:25b

Other sections of the Torah with the gematria & Bielude:Bereshith 46:28 Goshen :Shemot 25:6, 29:7the
anointing ; andVayyigra 16:32- shall be anointed

Shiloh then is another “code word” found in theifttrres for theMoshiach Once again, all the Torah speaks of Yahshua
as the truéMoshiach
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Chapter 10: Kiss the Son

Kis$* the Son, lest he be angry, and you perish in tig ¥or his wrath will soon be kindled. Blessed allethose who
take refuge in himTehillim 2:12

“IAnd, the Perushim, having been assembled, RebbleciMé&laMoshiach confronted with this sh'eilah (diges,
*’saying, "What do you think concerning the RebbdetheHaMoshiach? Whose Ben [son] is he?" The §térm gave
this teshuva (answer) to him, "Ben Davi#latt.22:41-42

Tehillim 2 commands us to “KISS the SON”. Who st Son mentioned in this Tehillim? In order toiarat a
conclusion we must first study two Hebrew wordshiis verse.

KISS: H5401 nashaqg BDB Definition 1) to put together, kiss 1a) (Qal) to kiss 1b)e{Pto kiss 1c) (Hiphil) to

touch gently 2) to handle, be equipped with 2a)lY@abe equipped Part of Speecrerb A Related Worlly
BDB/Strong’s Numbera primitive root [identical with H5400, through éhidea of fastening up] Gesenius
join,_ declare fidelity show submission to, to join mouth to mouth, niiyteannected, to touch each other.

SON H1248bar BDB Definition: 1) son, heir

According to the Hebrew, we are to be joined ttnsitted to, and faithful to the Son, the heir dfthings, or He will be
angry (‘anaf to be enraged with) with us. The implication hstt without embracing and being faithfully joineslthe
Son, His anger will be manifested towards us. Véhhis Son whom we must kiss?

%Kiss the Chosen Opdest He be angry, and ye lose the way, When Higemburneth but a little, O the
happiness of all trusting in HINKLT

That You were as my brother that sucked the bredistsy ima! When | should find You outside, | wdidd You;
yes, | should not be despisé&hir Hashirim 8:1

The context of this Tehillim is the conspirinfjtbe nations goyim against YHWH and His “Anointéd (Hebrew-
MeShiYChp® TheArtscroll TaNaKclaims that this Tehillim is the description oétRhilistines conspiring against David
Melek of Yisrael. The Jewish Study Bibldaims that the context of this Tehillim is obszwand translates verse 11 as
“Serve YHWH in awe; tremble with frigft lest he be angeret”

The Sages Speak
Who did the ancient sages of Yisrael teach thatRisalm was speaking about? What does Judaismy tesath?

“Our rabbis taught, the Holy One, blessed be Hd| say to the Messighthe son of Davfti (May he reveal
himself speedily in our days), ‘Ask of me anythargd | will give it to thee’, as it is said, | wilell of the decree
etc.this day have | begotten thee, ask of me anidl hive you the nations for thy inheritanceBabylonian
Talmud, Sukkah 52a

8 Kiss purely-JNT, David Stern
8 Referenced in Yalkut, Vol.2,p.90a
8 H4899 mashiyach: 1) anointed, anointed one 1a) of the Messiah, Megsprince 1b) of the king of Israel
1c) of the high priest of Israel 1d) of Cyrus 1&jhe patriarchs as anointed kings
812D homage in purity, lest He be angry-JPS
8 Jewish Study Bible pg.1286 , Ps.2
8 Son of David can mean Hebraically —one just Diavid
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“R. Jonathan said: Three persons were bidden “askZ. Solomon, Ahaz, and the King Messtablomon: Ask
what | shall give thee (1 Kings 3:5). Ahaz: Asketlee sign (Isa.7:11).The King MessiabAsk of Me, etc.
(Ps.2:8)Midrash Rabbah (Vol.1,pp.365-366)

“All the nations will be gathered together to fightth the Son of Davidas it is said: The Kings of the earth set
themselves, etcPirke de-Rav Eliezer (‘9 Cent.) . Section 28

“Our teachers interpreted the subject of this Psalith reference to the King Messidbyt according to its plain
meaning it will be right to expound it of David lseff...” RASHI

“THIS DAY | HAVE BEGOTTEN THEE [Ps.2:7]...When thmdicomes, the Holy One blessed be He, will say, ‘|
must create the Messiaha new creation.” As the Scripture says: THISS DAAVE BEGOTTEN THEE---that
is, on the day of redemption, Elohim will create tfessiali...ASK OF ME, AND | WILL GIVE TEE THE
HEATHEN FOR THINE INHERITANCE, AND THE ENDS OF TEEKRTH FOR THY POSSESSION [PS.28].
Elohim, speaking to the Messiadgays: If thou dost ask for the dominion over theams, already they are thine
inheritance, if for the ends of the earth, alredklgy are thy possessiorMidrash on the Psalms

“The prophets and the saints have longed for thesdaf the Messialand great has been their desire towards
him, for there will be with him the gathering toget of the righteous and the administration of u®d, and
wisdom, and royal righteousness, with the abundarfchkis rightness, and the spread of his wisdond, lais
approach to Elohim, as it is said: Adoni said to,mbou art my son, today have | begotten théégimonides,
introduction to Sanhedrin, chapter 10.

“There are those who interpret this Psalm of Gogl &magog, and the “anointed” as the King Messiamd thus
did our rabbis of blessed memory interpret it (er&hot 7b.)”"David Kimchi

“‘R. Huna said in the name of R. Idi, In three panere the punishments divided: one for King Messaau
when His hour cometh the Holy One, blessed be &lth,4 must make a new covenant with Him, and so H
saith, Today | have begotten thee... [ concerninger8t Thou wilt bruise them with a rod of iron,glié Messiah
ben Yosef Yalkut (13" Cent.) , Section 621

“ The same term_[Moshia¢hs used in post —Biblical literature (but never ihe Bible) to refer to the ideal
future Davidic king, and is the origin of the teflhessiah’....against His anointed , suggesting tihat Davidic
king was viewed by some as Elohim’s earthly repriegiwe. This idea is picked up in many depictiohshe
ideal future Davidic king, called Messiah post-biblical texts...The Hebrew word * bar’ calso mean SON,
especially in Aramaic, and this has sometimes lbeanected to the divinely adopted son {ben) ofeveeven.”
Jewish Study Bible pp.1285-1286

“ After the signs have come if which | have spokeyou before, when the nations are moved andirtine ¢of my
Anointed Onecomes, he will call all nations, and some of thenwill spare, and others he will kill.. 2 Baruch
72:

“Why do the nations rage and the people imagineimthing? 2 The melechim of the earth set themseivel
the rulers take counsel together, agaifidii®, and against His Moshiach,saying, 3 Let us break their bands
asunder, and cast away their cords from us. 4 He¢ $fis in the shamayim shall laugftiri® shall have them in
derision. 5 Then shall He speak to them in His angied trouble them in His heavy displeasure. 6 ete | set
My melech upon My set-apart Har Tzi6r¥. | will declare the decreel1Wi* has said to Me, You are My Stn;
this day have | brought You forth8 Ask of Me, and | shall give You the nationsYour inheritance, and the
furthest parts of the earth for Your possesstahYou shall break them with a rod of iron; youlsdash them in

% A messianic psalm with many details of Moshiacthataua.

1 Hebrew:Meshecho.

92 Moshiach Yahshua.

% Yahshua.

% Hebrew:B’nee atah ani hayom yeladtecha.

% The Son of YHWH will inherit all nations as decdesy YHWH.
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pieces like a potter's vessel. 10 Be wise now thexeO melechim: be instructed, shophtim of thehed 1 Serve
" with fear, and gilah with trembling 12 Kiss thenSblest He be angry, and you perish from the halacha,
when His anger is kindled even slightly. Blessedadthey that put their trust in HifiTehillim 2

If we cross-reference Tehillim 2 verses 11-12 witb other Messianic prophecies in the Torah, wewalerstand that it
is the Son [Moshiach] who will judge those who cg¢jeim and His words spoken in the Name of YHWH.

20 See, | send a Malach before ydwp guide you in the derech, and to bring you itite place that | have
prepared. 21 Beware of Him, and obey His voiceyvpke Him not; for otherwise He will not pardon your
transgressions: for My Name is in Hiffl. 22 But if you shall indeed obey His voice, andfithat | speak; then
I will be an enemy to your enemies, and an advgrdaryour adversariesShemot 23:20-22 Restoration

Scriptures
18 | will raise them up a Navi from among their thrers, like you, and will put My words in His mouéimd He

shall speak to them all that | shall command HighAhd it shall come to pass, that whoever will ligtén to My
words that He shall speak in My Name, | will reguiirof him.Devarim 18:18-19

Son/Messiah/King

The prophecy of Tehillim 2 declares that the So&lohim, King Messiah, would rule over all the oa$. He would stop
the rebellion of man against YHWH. The writingsJofdaism agree that this Tehillim is about the Massi

“See, Master, and raise up for them their king, fiom of David to rule over your servant YisraelPsalms of
Solomon 17:21

“And he will be a righteous kingver them, taught by Elohim. There will be no ghtéousness among them in
his days, for all shall be holy, and their king Bhee the Master Messiah Psalms of Solomon 17:32

“May Elohim cleanse Yisrael for the day of mercybiessing, for the appointed day when his Messidh
reign.” Psalm of Solomon 18:5-7

“He will be called the_Son of Elohinand they will call him the Son of the Most HigHis kingdom will be an
eternal kingdom...The earth will be in truth andwill make peace. The sword will cease from thehgamd all
the cities will pay him homage. He is a great Hlolamong elohim...His kingdom will be an eternal Kiomg...”
40QAramaic Apocalypse —Dead Sea Scrolls

“There shall come forth from you one day a man, hadhall rule over many nations and his kingdoneaging
everyday shall be exalted on higlRhilo-Life of Moses 1:289-290

R. Judah discoursed on the text: O that thou wertrg brother, that sucked the breast of my motédrén |
should find thee without, | would kiss thee; ya&] aone would despise me (S. S. VIIl, 1). ‘The Gmiops’, he
said, ‘interpret this verse as being addressedHgy Community of Israel to the King whom peace belongs.
Zohar 1:184b

% Nashku Bar.
" The name of the first-century faith in Yahshuah&TWay” or the Nazarenes.
% Hebrew:Ashrai kol chosai bo.
9 Widely acknowledged as the Guardian of Yisraetheryoung MamMetatron/Yahshua.
1% The young man Metatron has YHWH’s Name and cadgalfisrael’s sin. This Man has to be His pre-ineae Son
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Kissing the Son

The shir ha-shirim, which is Shlomo’s.2. Let Hirsskine with the kisses of His moutr your love is better than
wine. 3 Because of the fragrance of Your good pez&iYour Namis as ointment poured fortfi: therefore do
the virgins love Youshir HaShirim 1:1-2

The lad then began a discourse on the text: Letdissime with the kisses of his mouth (S. S. TTR)s,’” he said,
‘is @ more burning desire, in which affection issdeom the mouth with a fire unlike that which ssdrom the
nostrils. For when mouth is joined with mouth teskifire issues from the strength of affectionpagganied by
radiance of the countenance, by rejoicing on batles and by gladsome unioffor thy love is better than
wine” (Ibid.), to wit, than that wine which exhiles and brightens the countenance, which makegybe
sparkle and induces good feeling; not the wine thaixicates, induces rage, beclouds the countemaand
inflames the eyes, the wine of rage. It is becdhisewine is exhilarating and cheering and indudege and
affection that a libation of it is offered everyydan the altar, of just such a quantdghar 1:70a

Soncino Zohar, Shemoth, Section 2, Page 178k MASTER (Adon) YHWH. R. Judah said: ‘Sometimes t
superior aspect of the Deity is called by the loame, at other times it is the lower aspect tlagiven the
superior Name. Here, in the phrase.” before the tda¥HWH” (ha-ADoN TETRAGRAMMATON), the lower
term Adon (Master) is expressive of the superipeat This matter has already been expounded, gpouaded

in various ways, which, however, all converge iotee. Blessed be the Merciful One, blessed be Hizerfar
evermore!” BEHOLD, | SEND AN ANGEL BEFORE THEEIdaac quoted in this connection the words: “Let
him kiss me with the kisses of his mouth” (S.2),land said: ‘It is the Community of Israel whoysahis (to
YHWH. Why does she say “Let Him kiss me” instead at“Him love me”? Because, as we have been taught,
kissing expresses the cleaving of spirit to spihierefore the mouth is the medium of kissingitfisrthe organ of
the spirit (breath). Hence he who dies by the kis§ HWH [Tr. Note: According to the Haggadah, Moses
certain other saints died “by the kiss of YHWH"Y $0 united with another Spirit, with a Spirit whioever
separates from him. Therefore the Community ofelspaays: “Let Him kiss me with the kisses of Higutin”,
that His Spirit may be united with mine and nesgagate from it

This Tehillim by David IS Messianic and it commols us to embrace the Son of Elohim, the Messiath tlze King of
Yisrael. We know Him as Yahshua! King David warrssnot to ignore Him, or we will face His wrath atsH:oming.
This is what the firstalmidim of our Master preached and taught in the synagoduee choice is now yours.

#And you are the one who by the Ruach Hakodeslugftréhe mouth of Avinu David your eved, said, LANMMA
RAGSHU GOYIM UL'UMMIM YEHIGU RIK ("Why did the Gaoyirage and the peoples plot vain and futile
things?")*°YITYATZVU MALKHEI ERETZ V'ROZNIM NOSEDU YACHAD AW V'AL MOSHIACHO (‘The
kings of the earth took their stand, and the rulessembled together against YHWH and against Hishidah.")
[Tehillim 2:1,2; Daniel 9:23 Acts 4:25-26 OJBC

¥'And we are preaching to you the Besuras HaGeulathe Havtachah made to Avotein,gshayah 40:9;
52:7] *that Elohim has fulfilled this havtachah for ukeir banim, having made to stand up alive againReb
Melech HaMoshiach Yahshua, as also in the Tehillimhas been written, BENI ATAH, ANI HAYOM
YELIDETICHA ("You are my son; today | have become yather"). [Tehillim 2:7] **'And that he made him to
stand up alive again from the Mesim, no longerdtum to decay, thus he has said, ‘| will give @HASEDEI
DOVID HANE'EMANIM. fFeshayah 55:3 TARGUM HASHIVIM Acts 13:32-34

%9And | will shew wonders in the heavens and in irtheblood, and fire, and pillars of smoK&The sun shall be
turned into darkness, and the moon into blood, fieefbe great and the terrible day of come.®?And it shall
come to pass, that whosoever shall call on the nafme shall be delivered: for in mount Zion and in Jeresa
shall be deliverance, as hath said, and in the remnant whom shall call.Yoel 2:30-32

101 yHWH's Name.
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Chapter 11: One Mediator!

Many people, both Yehudi and Ephraimite have problems accepting a mediator in everyday life. Wimen, do
“religious” people object to a mediator in theiirggpal lives? To the Jew the concept of a mediganinnecessary. The
idea of mediation implies that man is inadequatagdproach Elohim by virtue of his own effort. Itpiies there is a gap
between us and Elohim that we cannot bridge byoour efforts. To the Ephraimite, the concept of rmédn reminds
them of Romanism and a privileged priesthood thagifes sin and administers Elohim’s grace to man.

We must ask ourselves the question: What datioeent sages and writings reveal about the pesgdme Moshiach
(Messiah) and His role as a mediator or interc&sothe concept of a mediator only to found in“@hurch” or is it a

role found in theTaNaKand other writings by the sages of old? Is a ntediain-Jewish™? Let us examine some of the
evidence and arrive to a scholarly conclusion.

YHWH our Righteousness
First it is clear that according to the viewstwd Hasidim the Messiah is a person, not just ficepfspirit, or age.

“THE MESSIAH IS A PERSOMNHE HASIDIM NEVER ACCPET THE NOTION OF A MESSIANGE APART
FROM A PERSONAL MESSIAHncyclopedia of Hasidim by Tzvi M. Rabinowicz.Bij2

The Messiah was thought to be the Son of ElohihoWould be called YHWHidkenu Messiah would be Yisrael's
righteousness and His Name would be YHWH!

Who was it that ascended into heaven, and came dgain? Who gathered the wind in His fists? Whorlgotine
waters in a garment? Who set up all the ends oé#rth? What is His Name and what is His Son’s Nahtkou
knowest itMishle (Prov.) 30:4 Lesser

“Who hath ascended up into heaven, and descendedh&¥h gathered the wind in his fists? Who hathrigou
the waters in his garment? Who hath establishethallends of the earth? What is his name, and ishas son's
name, if thou knowesfiPS

The name of Messiah was contemplated, for it item;i His name existeth ere the sun (Ps. LXXII,Midrash
Rabbah Gen.1:4

Rab Huna counted amongst the seven Names of Meds@ahYHWH Zidkenu [Jer.23:6Midrash Mishle 10:21
°Lo! Days are coming, Declareth YHWH, when | wiliseaup to David A righteous Bud, and he shall reggn
king, and prosper, And shall execute justice agtitéousness in the lantin his days, Shall Judah be saved, And
Israeli abide securely,—And, this, is his name whgrhe shall be called YHWH, our Righteousn¥asneyahu
23:5-6 Rotherham

The Scripture calleth the Names of Messiah alsoV¥Hidkenu, because He is the Mediatoough Whom we
shall get the righteousness of YHWR4.Joseph Albo of Toledo —Sepher Ikkarim 28:54

What is the Name of King Messiah? To this answ&albbi Abba bar Kahana: YHWH is His Name, for it is
written” This is the Name whereby He shall be alleHWH ZidkenuMidrash Echa 1:51

“The name of the King, YHWH is our Vindicator, ielbtew is a play on the name of Zedekiah, and nsigdpgest
that the ideal future king will be named YHWH Ziudkethe same elements in the name Tzidkiyah irseve
order.” Jewish Study Bible pg. 972

°For YHWH Echad hu (there is one Elohim) and theralso melitz Echad (one mediattyov 33:23 Yeshayah
43:27; cf. Devarim 5:5,22-3]1 one Moshiach (one arbitratotyov 9:33, one sarsur (agent) between YHWH and
kol bnei Adam, the Ben Adam Moshiach Yahsfile, one who gave his nefestieBhayah 53:10-2as a
kapparah, a pidyon (ransom), on behalf of dllTim.2:5 OJBC

78



The Role of a Mediator is Torah

This concept of a mediator is objected to by Yaémuetho teach that no mediator is needed betweehifsland man.
But, theTaNaKreveals how mediators were a central part of Yidraen the Beginning. Yisrael, as a nationoohanim,
were to mediate between the Elohim of Yisrael drerations. They were to be the light of the watdthe nations
might come to YHWH.
*Now therefore, if ye will hearken unto My voicedad, and keep My covenant, then ye shall be Mirme ow
treasure from among all peoples; for all the eaghMine; °and ye shall be unto Me a kingdom of priests, and a
holy nation.Shemot 19:5-6

But, when the time came for the people of Yabta meet with YHWH, they implored Moshe to gotleir stead as a
go-between out of fear. Just as Yeshayahu trenddl¢ide sight of thé&adoshElohim, Yisrael trembled at the sight and
sounds at Mt. Sinai. Our fore-fathers experienegd &nd inadequacy at the thought of meeting Elohim

*Then said I: Woe is me! for | am undone; becausenla man of unclean lips, and | dwell in the miofsa
people of unclean lips; for mine eyes have seekig, YHWH of host§Then flew unto me one of the seraphim,
with a glowing stone in his hand, which he had tewith the tongs from off the altaland he touched my mouth
with it, and said: Lo, this hath touched thy ligsmd thine iniquity is taken away, and thy sin etgra®And |
heard the voice of YHWH, saying: Whom shall | send, who will go for us? Then | said: 'Here aménd me.'
Yeshayahu 6:5-7

And all the people perceived the thunderings, dmdlightnings, and the voice of the horn, and thaumtain
smoking; and when the people saw it, they tremlaled,stood afar oﬂi.g(zo; 16)and they said unto Moses: 'Speak
thou with us, and we will hear; but let not Elohépeak with us, lest we dié(?('zo; 17y And Moses said unto the
people: 'Fear not; for Elohim is come to prove yand that His fear may be before you, that ye sitd f,o. 15
And the people stood afar off; but Moses drew nedio the thick darkness where Elohim walsemot 20:18-21

In light of these accounts in tA@aNaK,we learn two things that are very important:

If we do not need a mediator then Elohim is nottwhe says He is:” because | YHWH am KADOSNayyidgra
20:26. If that is a fact, then Moshe, Yisrael, and Yeshaywere fools to tremble in His presence. To bay t
YHWH is less than what He is denies what givesgmstgd, hope, and purpose in our lives.

YHWH is KADOSH, but a mediator is not necessarabse Elohim does not desire a relationship with man

But both of these assumptions are false. YHWH'rieds cannot be compromised but yet He does desalatinship
with man. YHWH used Moshe, navaim, cohanim, andifiees to intercede for His people Yisrael. He faways
desired to be reconciled to man.

A Mediator for Man

The Two-Covenant Heresy teaches that Jews corfotom without a mediator butGoyini approach Him through
Messiah. Many, taking for granted that the idea afediator is un-Jewish/Torah, think Rav Sha'uluigid the role from
Gnosticism in order to make his message more [idata Greeks and Romans. Although Gnosticismtionsi various
beings between Elohim and man, the idea of a nwdmtween Elohim and mankind is not only Jewishibseparable
from the history of Yisrael recorded throughout TeNaK Jewish tradition says that angels mediated afjitheg of the
Torahon Mount Sina(Acts 7:53.

53y ou who received the Torah at the directions ofactzim and were not shomer of itActs 7:53

Yahshua’s role as mediator of the Renewed Covemaatforeshadowed by Mosheh, who is called_the nmdid the
Torahin Gal. 3:19 but also in this fourth-century Midrash Rabbah:
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Why then the Mattan Torah? The Torah was addedusecof pesha'im, until the ZERAH (Moshiach) should
come to whom the havtachah had been m&8HRESHIS 22:1§. Now the Torah was administered through
malachim Devarim 33:2; Tehilim 68:18 by the hand of a sarsor (middleman/ageniYIKRA 26:46;
BAMIDBAR 36:13), an ish benayinm?’Now the sarsor, the ish benayim, the metavveamtisor only one, but
Elohim hu echadevarim 6:4. Galatians 3:19-20

03316 3316 mesites mes-ee'-tace from 3319; a go-betweer{simply) an internunciator, or (by implicati) a
reconciler (intercessor):--mediator.

Rabbi Yitzchak said: Our rabbis learned that if ask is broken [before being delivered to the buyitris the
middleman who bears the loss. Elohim said to Md¥®s; were the middleman between me and my chilgan
broke the Tables [of th&orah Exodus 32:19], so you must replace them.” Howveddknow this? Because it is
written, ‘Hew two tables of stone like the first [Exodus 34:1].” Deuteronomy Rabbah 3:12

A 9th-centuryMidrashsays: “Before Yisrael sinned, what does Scriptag of them? ‘Before all Yisrael watching,
the glory of YHWH appeared like a devouring firetop of the mountain’Exodus 24:17. According to Rabbi Abba
bar-Kahana, the phrase, ‘devouring fire,” means skaen realms of fire seemed to be devouring oothar on the
mountaintop. And Israel looked and felt neither fiear terror. But after sinning, they couldn’t eMenk at the face
of Elohim’s intermediary[Exodus 34:29—3h" (Pesikta Rabbati 15:3 In a footnote to his translation Besikta
Rabbati, William G. Braude relates the word “intermediargHebrew sarsur rendered “middleman”) to
Deuteronomy 5:5 where Moshe said: “I stood between you aftd//H to declare to you the word ofHWH, since
you were afraid of the fire and would not go up theuntain.” If this is not mediationvhat is? According to
Webster’s Dictionary a mediator is a synonym for an intercessor.

Mediator. noun-l.one who mediates; esp. one who mediates partiegar@nce 2.A mediating agent in a
chemical or biological procesdlediate verb fr. LL- to be in the middlg: to interpose between parties in order
to reconcile them2: to reconcile difference$a to effect by action as an intermedidvyto bring accord out by
action as an intermediarf¥a to act as an intermediary agent in bringing, effeg, or communicating.
Intercede: verb: to intervene between parties with a vieweafonciling differences: syn. MEDIATWebster’'s
New Collegiate Dictionary

A mediator is one who stands between two estrataethated) parties and seeks to reconcile them.

“%For if when we were oyevim (enemies) we were réleahto Elohim through the mavet (death) of the Ben
HaElohim [Moshiach], how much more, having beerorexled and no longer oyevim, shall we be delivdred
His (risen) Chayyei (olamRomans 5:10

2°0n behalf of Rebbe, Melech HaMoshiach, therefoeeare emissaries of shaloffdshayah 27:5; 52:7; Eph
6:20], as if Elohim were entreating through us: we askbehalf of Rebbe, Melech HaMoshiach, be recothtde
Elohim.2 Corinthians 5:20

“And you, once having been alienated and oyvim (&srim the mind by ma‘asim hara'im (evil deed$)et
now Moshiach reconciled in the Guf (body) [1:18]te$ basar [Tehillim 16:9-1F through Moshiach's mavet
[Daniel 9:26; Yeshayah 53:8-Pto present you, kedoshim (holy) and without mdefect,Vayikra 22:20 and
without reproach before hinf’provided you remain in the [correct orthodox JeWigmunah [Faith, the
Emunah of the true Dat haYehudit], having been degnin it and securely established and not moviwgya
from the tikvah (hope) of the Besuras HaGeulah Wwhiou heard, the Besuras HaGeulah which has been
proclaimed in kol hanivrah (all creation) under Shayim, the Besuras HaGeulah of which |, Sha'ulabeca
keli kodesh (ministerColossians 1:21-23

A Pseudepigrapha work dating from around the éirgecond centurs.C.E.:

“Draw near to Elohim and to the angel that interesdor you, for he is a mediatbetween Elohim and man ....”
(Testament of Dan 6:P
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Besides Mosheh, theohanimwere mediators who presented Yisrael's sacrifitesElohim; the prophets were
middlemen who spoke Elohim’s words to the peopled #he kings of Yisrael were middlemen, ruling “ésr on
Elohim’s behalf and representing them before EloHwar from being “un-Jewish/Torah,” human mediatlmtween
Elohim and Yisrael is the model in thaNaK

None of this makes Elohim any more distant franheindividual. Apparently, the motivation of thosbo object that
the concept of the Messiah as mediator betweenirglahd man is not Jewish is to affirm that a persead not “go
through all the red tape” to get to Elohim. | agi®8 % with them! Elohim is near to all who cghlam His Name.

¥And it shall come to pass, that whosoever shall@althe Name of  shall be delivered: for in Mount Tzion
and in Jerusalem shall be deliverance, as hath said, and in the remnant whom shall call.Yoel 2:32

BUT, there is On&lediator. We address Elohim in the Name of our Elastahshua; only then is there confidence that
Elohim is near to us, hearing our prayers aglaxeen Why Yahshua the Messiah? Because, being Hirhsiifan He is
“near” our humanity; but also Himself being Elohife is “near” the Father in a way that we are retduse He is
Righteous.

®No one has ever seen ElohiShemot 33:2] It is Elohim the Ben Yachid (Who shares the retf Elohim), it
is He, the One being in the kheyk (bosom) of H##s,one is Elohim's definitive derush (expositignthanan
1:18

®No one, hath seen, Elohim, at any time: An OnlyoBeg Elohim, The One existing within the bosorthef
Father, He, hath interpreted hirRotherham

Yahshuaand the Father aleCHAD (Yn 10:30)

30 and HaAv are Echad."Devarim 6:4: Tehillim 33:6 OJBC
%) and the Father one ar®iaglot

In Him lives the fullness of all that Elohim (€ol. 1:19), and He is now “at Elohim’s right hand” intercedifor His

people [vrim 7:25-8:1) Yisrael.

WHAT CAN WE SAY ABOUT THE PERSON OF MOSHIACH? OSHIACH THE DEMUT (LIKENESS) OF
A HUMAN FORM ON THE KISSEH OF YHWH (YECHEZKEL )?26S HE THE ADAM KADMON AND
MORE? LET ATAR PANUI MINNEI (NO PLACE IS EMPTY OMH"Rebbe, Melech HaMoshiach is the
demut Bereshis 1:26-27; Php 2)6of the invisible Elohim, the Becharghillim 89:27], the Yoresh of kol nivrah
(all that is created)*®because in him were created all things in Shomayithon ha'Aretz, the visible things and
the invisible things, whether thrones or dominiomkgether rulers or authorities, all things througim and for
him have been createdghillim 33:6) ’And Moshiach is before all things, and all thingsMoshiach have been
held together; Mishle 8:23-27: 30:4 *®and Moshiach is the RostMshle 8:22; 30:4] of the Guf (body)
[Bereshis 47:18; Tehillim 16:9-10; Yeshayah 53:1av 19:25-27, and the Guf is Moshiach's Brit Chadasha
Kehillah; Moshiach is its Reshit, the Bechor frdme Mesim, that Moshiach might be in everything grrenent,
[Tehillim 89:27] “*because Elohim was pleased that all his fullnesstiss mishkan (tabernacle) in Moshiach,
“and through Moshiach to bring ritztzuy (reconciliat, cessation of enmity/hostility between a wrathioly
Elohim and sinful men) between all things and hifpnkaving made shalom through the dahm of the &egipof
the aitz of MoshiachDevarim 21:23; Yeshayah 52:15; Vayikra 16:15-16].0015-20 OJBC

¥For it pleased Elohim to have His full Being liveHis SonINT
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*From which also he is able to completely deliveGeulah and Yeshu'at Eloheinu the ones approacitig/H
through him, als (since) he has Chayyei Ein &idless Life) and always lives to intercede iohitenah
(supplication) for them?For such was for us indeed a bekavod (suitable)akoBadol, chasid, tamim, tahor,
nivdal from chote'im (separated from sinners) amdleed above HaShomayirfla Kohen Gadol who does not
have daily need--as do the other Kohanim Gedolimtkee one hand, to offer up zevakhim for his oweras;
and then to offer up zevakhim for the averos ofimeBerit. For this Kohen Gadol offered up himsatfce and
for all. ®For the Torah of Moshe Rabbeinu appoints bnei AdariKohanim Gedolim, bnei Adam with frailties,
but the dvar HaShevu'af €hillim 110:4], which came later than the Torah of Moshe Rabbeappoints HaBen
[Ben HaElohim Rebbe, Melech HaMoshiach] who camshieimut (completeness) I'OlafiNow the main point
of what is being said is this: we have such a KoGadol, who has taken his seat LIMIN YHWH ("at tiggt
hand of the kisse of the kavod in Shomayif@h#lim 110:1). Ivrim 7:25-28, 8:1 OJBC

‘Observe this. In the mystic doctrine of the Holgnié we speak of King and Priest, both above anoberhe
King above is the mystic Holy of Holies, [Tr. noBinah.] and under him there is a Priest, the ny#trimeval
Light, who ministers before him; he is the priebbvis called “great” and is stationed at the rightind. There is
a King below, in the likeness of the King aboveg vghking over all that is below; and under himrhés a Priest
who ministers to him: this is he whom we call Mehahe High Priest, who is at the right hand. Alis
constitutes the true object of faith, that of tileesof holinessZohar 2:67b

Also the supernal Man derives benefit from thehdaninan, who offers there his spirit and soul, andeach kind
partakes of its own kind and basis. In the same thaypriest who unifies the Holy Name is brougtdrrte the
supernal Priest, the Levites with their song regoibat side to which they belong, and the lay lies who offer
prayers alongside of the sacrifice, awaken the swgéoly Israel.Zohar 3:241b

‘This verse’, he said, ‘contains the mystery othfai'Master” is the supreme mystery, the beginniofgthe
supernal Point, the recondite and unknowable. “MpHm” refers to the still small Voice which is tHigst
subject of interrogation, and is also the superPgagst. Zohar 3:193b

Hence AARON TOOK AS MOSES SPAKE, AND RAN INTO TEBES™OF THE ASSEMBLY, AND HE PUT
ON THE INCENSE, which belongs to the inner precayehbolizing the Priest, and so HE MADE ATONEMENT
FOR THE PEOPLE AND HE STOOD BETWEEN THE DEAD ANIE TH/ING, between the Tree of Life and
the Tree of Death. Then the Right Hand drew thean oee to another and the plague was stayed. Haippyot
of the priest who has power above and below antsrpeace above and bel&dhar 3:177b

Soncino Zohar, Bemidbar, Section 3, Page 148bYHWH of hosts, as we read: “For the priest'sslghould
keep knowledge, and they should seek the law ahdigh; for he is the angel of YHWH of hostsfajachi I,

7). Wherewith did the priest merit to be called “a@hgpf YHWH of hosts"?’ Said R. Judah: ‘As the anggl
YHWH of hosts is a priest on high, so is the pttiesdbw an angel of YHWH of hosts. The angel of YHMhbsts
on high is Michael the great prince who issues fithm celestial Grace (hesed) and is the celestighHpriest.
So the High-priest on earth is called “angel of YHWf hosts” by reason that he belongs to the sid@race.
Isaiah 53:12prophesies that the Servant ¥f/IW/H (the Messiah) will “make intercession for the tsgnessors”.
This Servant is identified as the Messiah by thaesm sages of Yisrael.

Isa 53:12 Because of this | will divide to Him with the greand with the strong He shall divide the spoil;
because He poured out His soul to death; amdwas counted with those transgressing; and He bloeesin of
many, and made intercessitor those transgressing.

06293 paga paw-gah' a primitive root; to impinge, bgcident or violence, or (figuratively) by imporityn--
come (betwixt), cause to entreat, fall (upon), makercession, intercessor, entreat, lay, light gap meet
(together), pray, reach, run.

“Behold My Servant Messiah shall prosper.Y.eshayahu 53 Targum Jonathan

“The prophet says, The Messiah , the son of Dakidhmm the text speak$lachmanides 18 Century CE

“The prophet calls the King Messiah my ServaRgbbi_Shlomo Astruc 12 Century CE

“The prophet is speaking of the King MessidRébbi Moshe Alheikh, Rabbi of Sefed, 1€entury CE

“The fact is that it refers to the King MessialHertz Homberg (1749-1841)
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Romans 8:34states that Yahshua is “at the right hand of Eohi pleading on our behalf’; aridYn 2:1that He is “the
Tzaddik (“the Righteous One”), who “pleads our cause whk Father.” Other verses stress the universassig of
approaching Elohim only through hinvri 14:6, Acts 4:12, 1 Yn 2:22—23This is consistent with the Hasidic view of
their Rebbe as a mediator between them and Elohim.

“But, the Rebbe’s role has another side, for he aksves as RIEDIATOR between his followers and Elohim.
His long hours at prayer, his special piety and @amtration, and his private and public talks areedted toward
that end.”Legends of the Hasidim by Jerome R. Mintz

¥Who is there to make mishpat to haresha'a (condéam)ato make judgment to Onesh Gehinnom? It is
Moshiach Yahshua who died, rather was kam lited¢hiyaised to life), who also is at LIMIN YHWH (thght
hand of YHWHEehillim 110:1), who also intercedes on our behdofnans 8:26-2y. Romans 8:340JBC

?In the same way, the Ruach Hakodesh helps us iweakness (as creature®omans 5:6. For as we daven,
we do not know as we should for what to makedsf{pprayers), but the Ruach Elohim Himself inteesedn our
behalf with labor pang groans, not intelligibly eted.’And He who searches the levavot knows what is #ye w
of thinking of the Ruach Hakodesh, because Hedeatlrs as Elohim would have it on behalf of the $eido
Romans 8:26-27 OJBC

Soncino Zohar, Shemoth, Section 2, Pages 61la-8ND YHWH SAID UNTO MOSES, BEHOLD | WILL RAIN
BREAD FROM HEAVEN FOR YOU. R. Judah quoted herevd¢hse: Blessed is he who considereth the poor:
YHWH will deliver him in time of trouble (Ps. XPI,. ‘These words’, he said, ‘have been applied oz who is
lying dangerously ill. Such a one is a prisonettltd King-his neck yoked and his feet in chains.emer side
warders keep guard over him. His limbs war with anether, and he is unable to eat. But in his leslphess a
guardian angel is appointed to watch over him amdntercede on his behalf before the King, recagllall his
virtues and any good deed that he may have dongpye then the counselor who teaches the affliotezithe
way of life so that he may be delivered from judgnand be brought back to his Master; he becomes an
intercessor for him above. And what will be his aed? “YHWH will deliver him in time of trouble

“The Holy One's judgments are forever righteous atidHis paths are ways of truth. But. Why is icessary
that these poor little ones, who are blamelessaitdout sin, should die? Where is. Now the true aglbteous
judgment of the Master of the world? If they mustlicause of their parents’ sins, then they celydihave no
comforter.” However, the actual fact is that thare of these “oppressed ones” intercede for andtgrbthe
living, and because of their innocence and the pakéneir intercession. A place is eventually paegul for them
such as even the perfect righteous cannot attaior toccupy; for the. Holy One does in truth loverthwith a
special and particular love, He unites Himself witlem and. prepares for them a supernal place, near to
Himself. It is concerning such that it is writtef©ut of the. mouth of babes and sucklings hast tfounded
strength.”Zohar Shemot Section 2: 113b

Another component of the covenant is that Elohithastept the mediation of an intercessble is not bound to
comply—in contradistinction to the coercive claiofsthe pagan magician—for Elohim will reject evdre t
mediation of the most righteous when Israel's bignge exceeded the limit of His forbearander(15:1; Ezek
14:13-20. Intercession is, first and foremost, the functad Israel's prophets. Indeed, the only time Abrahs
called a prophet is at the precise moment whenrtércessory powers are invoke@dn. 20:73. Moses' main
concern, to judge by the narratives of the Exochub the wandering in the wilderness, is to intervendehalf of
others (eg., Ex. 9:27ff. 10:16ff. 34:8-9; Num. 12:11ff. 21ff7 Deut. 9:16-10:10; Jer.15:1). The psalmist
singles this out in his eulogy of Moses: “He (Elohisaid He would have destroyed them, had not Makes
chosen one, stood in the breach before. Hi8.(106:23. To “stand in the breach” is for Ezekiel the main
function of the prophe&zek. 13:5; 22:30 Encyclopedia Judaica CD Rom

“The righteous man is the foundation of the worlProv. x, 25). Esoterically speaking, the Zaddikthe
foundation of the upper world and the foundatiorthaf lower world, and the Community of Israel caméathe
Zaddik from above and from below. The righteousfomm this side and the righteous one from that sidherit
her, as it is written: “The righteous shall inhethie earth” (Ps. XXXVII, 29%ohar 1: 245b

The words “For all” refer to the Zaddik (righteouse), who is Yesod (foundation of the worl@ohar 1:31a
FOUNDATION OF WORLD. A synonym for the Zaddik (q.vBIGHTEOUS (Zaddik). The ninth Sefirah, also
called ‘Foundation’. Zohar —Definitions
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*For Rebbe, Melech HaMoshiach did not enter intocalésh HaKodashim made by human hands, a mere tavnit
(pattern, copy) of the true Kodesh HaKodashim, intd Shomayim itself, now to appear before the fate
Elohim for us;*”nor was it so that he may offer himsef again andimgas the Kohen Gadol enters the Kodesh
HaKodashim yearly with dahm not his owfior then it would have been necessary for him féeswften from
the hivvased tevefqundation of the world; but now, once at the Ketz HaOlamim, he has apgzbto put away
averos (sins) by the korban of himsé&nd in as much as it is destined for men to dieear after this comes
HaMishpat, HaDin?’so he, having been offered up once in order thatNASA CHET RABBIM ("he bore the
sin of many"-Yeshayah 53:1pand shall appear sheynit (a second time) for MeshEloheinu without reference
to chet for those who expectantly khakeh lebo'd @wveait the arrival of) Rebbe, Melech HaMoshiadérim
9:24-28

Al kol panim (Nevertheless), the solid yesod of ks stands firm and zicher (certain), having thdal:s
V'YODA' YHWH ES ASHER LO ("YHWH KNOWS THE ONES WH®RE HIS" BAMIDBAR 16:5); 2
Timothy 2:19

The “Prince of Peace” is the Zaddik, who brings pedo the world, peace to the House, peace to thtedda.’
Zohar 3:31a

The Righteous One inherits this earth, andrpaypon it blessings every day, and furnishes thwuxuries and
delicacies in his flow. All this is hinted in theovds:

“The prayers of the Tzaddik for his followers cahiage that which could never be achieved by they gfforts
of the Hasidim themselves. The Tzaddik's prayerSifie, children, and sustenance’ help others ttain these.
Through the prayer of the Tzaddik, the sick areldobathe Jewish people are saved from persecutith a
oppression, they are able to earn their daily breadd they are blessed with worthy sons and daughtéde
doctrine of the efficacy of the Tzaddik's prayesstaught in great detail in the work Noam Elimelei
R.Elimlekh of Lejask...The Tzaddik’s interventiorefiective because his soul can reach worlds whérées a
sweetness and mercy and where there is no judgntetsoever. Or, in another version, the Tzaddikayprs
create new worlds in which there has been no degfseffering.”Encyclopedia of Hasidim pg.376

Rabbi Yosef declared that the Tzaddik or mediatdhé one who opens the channel between heaveeaatid
because he “draws the Ruach Hakodesh down over im@#nkThe Tzaddik , The Doctrine of the Tzaddik
According to the Writings of Rabbi Ya’akov YosefBblnoy pg.127 by Samuel H. Dresner

By “fruit tree” is meant the tree of the knowledgigood and evil, which put forth blossoms andtffiBearing
fruit” is the Zaddik, the basis of the world. “Aftés kind” means that all human beings who havehiam the
spirit of holiness which is the blossom of thaetege stamped as being of its kind. This stampeascbvenant of
holiness, the covenant of peace, and the faithrtdranto that kind and do not part from it. Thedd# generates,
and that tree conceives and brings forth fruit afiis kind, i.e. after the kind of the producer,asoto be like him.
Blessed he that resembles these his mother arddthes.Zohar 1:33a

The Tzaddik acts as a means by which people paands towards the heaven according to JewishtivadHe touches
the heavens and is transformed and transformssdfigdow did Yahshua accomplish this: His teachingsilihg the
sick, His gift of compassion, His attitude towavdsmen, and His exhortationsigsar® to Yisrael.

“every pleasant tree” refers to the Zaddik; “good tat” refers to the Central Column, through whikle
provided food for all, and from which alone the diéds nourished, as the Shekinah from Hiohar 1: 26a
These three letters were afterwards combined taifgidthe Righteous one (Zaddik) of the world”, #sis
written, “Say of the righteous one that he is ghdmecause the supernal radiance is contained thergohar
1:30b

192 The Tzaddik, The Doctrine of the Tzaddik by Drasne
193 Musar- strong teaching, Rabbi Yosef said musaramaappeal to remind people to return to the Kingtse from which they had
strayed.
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*And, behold, one came and said unto him, Good Ralftzsit good thing shall | do, that | may have etilife?
YAnd he said unto him, Why callest thou me good®tisenone good but one, that is, : Matthivahu 19:16-17
According to another explanation, the “good manfees to the Righteous one (Zaddik), as it is wnittSay ye
of the righteous one that he is good” (Is. lll, 18). Jose said that it refers to Noah, as it istten, “Noah was a
righteous man.” R. Isaac said that it refers to tBabbath, since the psalm in praise of the Sabbatmences
with the words “It is a good thing to give thankste YHWH” (Ps. XCII, 2).’ R. Hiya said: ‘It is th8addik who
produces offspring in the world. Who constitutes thiifspring? The souls of the righteous, thesegdotkia fruit of
the handiwork of the Holy One, blessed be Hehar 1:60a

THIS IS MY ELOHIM AND | WILL MAKE HIM A HABITATION; THE ELOHIM OF MY FATHER, AND

| WILL EXALT HIM. “This is my Elohim” refers to the Zaddik, from whom blessings emanate on the married
state; “Zohar 2:55a[The Zohar states that the Zaddik is Elohim!]

The reason is that in the first case the Koh (tHlis) note: A name of the Shekinah.] is blessethfthe Zaddik
and Nezah and Hod, which are called “YHWH of Hysé®d therefore the message is delivered in geets,
Zohar 3:269b

A Tzaddik must be humble. In order to lift peofiehe heavens, he must first bend low. Theressying, “One must go
down in order to go up.” Yahshua was humble endogbecome the ransom for those who break the Tétahsom is
the price paid to redeem a slave.

hath laid® on him the iniquity of us alYeshayahu 53:6b
Soncino Zohar, Shemoth, Section 2, Page 21Zhe souls in Lower Paradise, on every New Mooth 8abbath
day, go about and ascend to the spot called “WalllSerusalem”, where there are a great many chieftaand
legions mounting guard, as written: “| have set glahen upon thy walls, O Jerusalem” (Isa. LXII, Bhey
mount up as far as that spot, but do not ententitl aheir purging is complete. There they proserdhemselves,
drink in ecstatically of the celestial radiance dathen return into Paradise. They also at timedagth, roaming
about the world and viewing the bodies of the gismdergoing their punishment. So Scripture sé&&ad they
shall go forth, and look upon the carcases of tles that have rebelled against me; for their worrallshot die,
neither shall their fire be quenched; and they Ele an abhorring unto all flesh” (Ibid. LXVI, 24)They
continue to roam about, casting their glance onsthavho are victims of pain and disease, who stiffetheir
belief in the unity of their Master. They then ratand make all this known to the Messiah. WhenMRssiah
hears of the great suffering of Israel in theirpghssion, and of the wicked amongst them who seetoriacmow
their Master, he weeps aloud on account of thoszked ones amongst them, as it is written: “But hesw
wounded because ofir transgression, he was crushed because of aguities” (Ibid. LIlIl, 5). The souls then
return to their place. The Messiah, on his parteema certain Hall in the Garden of Eden, calléé Hall of the
Afflicted. There he calls for all the diseases g@adhs and sufferings of Israel, biddinlgem settle on himself,
which they do. And were it not that he thus easedtirden from Israel, taking it on himseib one could endure
the sufferings meted out to Israel in expiationagnount of their neglect of the Torah. So Scripsags; “Surely
our diseases he did béaetc. (Ibid. LIII, 4).
“Since the Messiah bears ours iniquities which proel the effect of his being bruised, it followst tivhoso will
not admit that the Messiah thus suffers for ouguities, must endure and suffer them for himgabbi Elijah
de Vidas
“He hath borne the yoke of our iniquities, and drtansgression, and is wounded because of our tr&@ssgn.
He beareth our sins on his shoulder, and may het ggrdon for our iniquities. We will be healed kg tvound,
at that time the Eternal will create him [the Medgias a new creature.The Musaf service-Yom HaKippurim,
Philips Machzor (28 Century)
“For even the Ben HaAdam (Moshiaghaniel 7:13-19 did not come to be served but to serve and te bis
nefesh as a pedut ransom [for the Geulah] for fia place of] many."Yeshayah 53:10-11 Mark 10:45

194 paga in Hebrew-the same Hebrew word for intercede!
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YBut Baruch YHWH (Blessed be YHWH), that you usdgktavadim (slaves) of (slave-master) Chet, but you
gave your mishma'at (obedience) from the lev t#teern of Torah (the Torah of Moshiachieshayah 42:%to
which you were handed ovet Having been set free from Chet (sin), you becaseneant of the Tzidkat Elohim
(the righteousness of ElohinRomans 6:17-18

Yahshua was a prophet and thus according to trehTa mediator between YHWH and Yisrael.

The Hebrew term for a prophetavi, cognate of the Akkadian vemmbh "to call,” i.e., "one who has been
called," is first applied to Abraham. He meritsghitle because of his role as intercess@&ut you [Abimelech]
must restore the man's wife [Sarah]—since he isoplpet, he will intercede for you—to save your"'lf&en.
20:7). The origin of the office of prophecy, accordiogDeuteronomy, is rooted in the event at Sinaic&ithe
people were afraid of receiving Elohim's word dthgén a public theophany, they requested Mosegtocloser
and hear all that YHWH our Elohim tells you... ame will willingly do it" @eut. 5:29. This is corroborated by
the personal description of Moses: "l stood betw¥etWH and you at that time to convey the YHWH'svior
you, for you were afraid of the fire and did not gp the mountain"Qeut. 5:5; cf. Ex. 19:19. Thus Moses
became the spokesman for Elohim to the people.

The term navi, translated in the Septuagint by @reek word prophetes ("prophet"), which means "om®
speaks on behalf of* or "to speak for" (rather thdefore"), is a "forthteller" and spokesman molan a
"foreteller" and prognosticator. He is Elohim's ntbpiece Jer. 15:19; the one to whom Elohim speaks, and
who, in turn, speaks forth for Elohim to the peoflkis, indeed, is the very definition of the pregirole as
found in several places in the Bible. Exodus 4:15—16he roles that Moses and Aaron are to assume éefor
Pharaoh are delineated: "You [Moses] shall speakita [Aaron] and put the words in his mouth... drashall
speak for you to the people. Thus he shall be gpakesman and you shall be an oracle [elohim].Ekodus
7:1, "YHWH replied to Moses, 'See | make you an oratghim] to Pharaoh, and your brother Aaron shba#
your spokesman' [navi]." So, too, euteronomy 18:18"l will raise up a prophet for them among theivio
people, like yourself. | will put My words in hisoath, and he will speak to them all that | comméird."
Encyclopedia Judaica CD Rom

Elihu speaks of an angelic interces$or man {yob 33:23—-24, but the passage is obscure. The subject matter o
the Five Scrolls is such that no special signiftameed be attached to their silence on the suloeengels
(Eccles. 5:5s hardly relevantEncyclopedia Judaica CD Rom

Tradition coupled Moses and Samuel as the archeétypercessors on Israel's behallgr. 15:1). A striking
figure, taken fronkzekiel 22:30is applied to Moses in the post-ExiRsalm 106:23"He would have destroyed
them, had not Moses, His chosen one, stood inrb&cb in front of Him, to keep His wrath from deging
them."Encyclopedia Judaica CD Rom

%Then sought | from among them, a man Who couldipualwall (gader) and stand in the breach (perbefpre
me in behalf of the land So that | might not dgstrer, — But | found non¥echetzkel 22:30

°0 Yisrael, thy prophets are like the foxes in theedts °Ye have not gone up into the gaps, neither madaeaup
hedge for the house of Yisrael to stand in thdéattthe day of . Yechetzkel 13:5

My yeladim, these things | write to you so that gounot commit averos. And if anyone does conweitos, a
Melitz Yosher (Advocate) we have with HaAv, Yahdteisbe, Melech HaMoshiach the Tzaddhnd he is the
kapparah for chattoteynu, not for ours only, bigcafor the kol HaOlam Hazehvayikra 5:15; Yeshayah 53:10]

1 Yochanan 2:1-2

’Rebbe, Melech HaMoshiach says to him, "I am HaDeréaEmes, and HaChayyim. No one comes to HaAv
except through meYochanan 14:6

2'And there is no Yeshu'at Eloheinu in any otherttiere is no other Shem under Shomayim that hes biven
among bnei Adam, by which it is necessary for pobet spared [the Mishpat YHWH in the Yom HaDi#cts
4:12

“AWho is the shakkeran (liar) except the one makaihbhashah (denial) and claiming that Yahshua isthe
Rebbe, Melech HaMoshiach? This one is the AntiFidad, the one making hakhchashah (denial) of Had/
HaBen.?*No one making hakhchashah of HaBen has HaAv; teentaking hoda'ah (confession) of HaBen has
HaAv also.l Yochanan 2:22-23

86



G720DENY-arneomaiThayer Definition:1) to deny 2) to deny someone 2a) to deny ond'2a#) to disregard
his own interests or to prove false to himself 2a@j entirely unlike himsel8) to deny, abnegate, abjure ,
renounce, disavow.4) not to accept, to reject, ébuse something offered .Perhaps from G1 (as ativega
particle) and the middle of G4483; to contraditiat is, disavow, reject, abnegate: - deny, refuse.

G3670ConfessAcknowledge-homologedhayer Definition: 1) to say the same thing as another, i.e. to agree

with, assent 2) to concede 2a) not to refuse, tomise 2b) not to deny 2b1l) to confess 2b2) de@a® to
confess, i.e. to admit or declare one’s self gultyvhat one is accused of 3) to profess 3a) tdade®penly,
speak out freelgb) to profess one’s self the worshipper of on®4yraise, celebrate.

1 Yochanan 2:22-23makes it very clear that anyone who denies theddtlohim as the Messiah is a liar and of the
Anti-Moshiach spirit According to Yochanan this person does not hdwe Rather. Anyone WHO OPENLY AND
FREELY SPEAKS OF YAHSHUA AS THE SON OF ELOHIM ANDHE MESSIAH HAS THE FATHER! This makes
it very clear that if one would convert to Judaiand remain silent about the Messiah Yahshua, at denial and this
person has lost any relationship with the Fathdrduethrough the Son.

4t we endure, also we will reign with him;_if wellvdeny him, he also will deny USIf we are not ne'emanim
(faithful), he remains ne'eman (faithful), for terty himself, he is not abl2.Timothy 2:12

Yahshua the Mediator for man is (1) proph@) priest (3) king and (4)_mediatoof the Renewed Covenant with
Yisrael, and He is (5) the ransan behalf of all, bridging the gap we have credtetiveen ourselves and Elohim by our
breaking the Torah.

“See, the hand o¥HWH is not shortened, so that it cannot save; noriis ¢ar heavy, so that it cannot hear.
Rather, your iniquities have made a separation betwyou and your Elohim, and your sins have hiddien

face from you, so that He will not heaiYeshayahu 59:1-2

And this is the solemn edut (testimony) of Yochamdmen those of Yehudah sent kohanim and L'viimm fro
Yerushalayim to him that they might ask him, "Mit& (Who are you?).**Yochanan made hoda'a (confession,
admission)...he did not make hakhchashah (den¥bchanan 18:1F, he made hoda'a (confession), and said
clearly, "I am not the [Rebbe,] Melech HaMoshiach&nd they asked Yochanan, "What, then? Are you liliya
HaNavi? And Yochanan says, "I am not." "Are youNa®i? (Devarim 18:15,1§ And he answered, "Lo' ("N0").
Yochanan 1:19-21

“Therefore, the anashim, having seen what ot [mieisign] he did, were saying, "This one is onte&Nav;j

Hu HaBah, the one coming into the Olam HazeBgyJarim 18:15,18 Yochanan 6:14

“Therefore, als (since) we have a great Kohen Gaduwbd has passed through Shomayim, Yahshua HaBen
HaElohim, let us hold firmly to the hoda'ah (cosies) of the hachrazah (proclamation) of our emurarim

4:14

*Therefore, Pilate said to Rebbe, Melech HaMoshid8le, you are a Melech (King)?" In reply, Rebbe, édél
HaMoshiach said, "You say that | am a Melech. g t have been born and for this | have come ftheoOlam
Hazeh, that | might bear solemn edut (testimonyHaimes. Everyone who is of HaEmes hears my voice."
Yochanan 18:37

°For there is one Elohim, and one mediator betwelahith and men, the man Yahshua the MesS\atio gave
himself a ransom for all, to be testified in duadil Timothy 2:5-6

Mediators make the way easier for others. Becdadshua is without sirlsaiah 59:2 does not apply to Him as it does
to us, He can help us into the presence of Elohim.

“How much more shall the blood of the Messiah, vinough the eternal Spirit offered himself witholgrbish
to Elohim; purge your conscience from dead worksatiwe the living ElohimRrim 9:14
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Yom HaKippurim Mediator

We can approach Elohim because He accepts us aRidgtiteousness, provided we have put our beliéfahshua and
His Word. The other mediators in tH@NaK were “types” pointing to Him. Th&ohen Gadolacted as a mediator for
Yisrael onYom HaKippurimHe entered the Holy of Holies alone to implore YHWér the assembly of Yisrael.

From the Rosh Hashanah Machzoerciful and gracious Elohim, | have sinned agaifibee, and done what
is evil in Thy sight. Have mercy upon me and fargil my transgressions, trespasses, and sinsugiro
Yehoshua, the Prince of the Presence. THIS HAS BBBN CHANGED TO: May it please Thee, O YHWH
Elohim, and the Elohim of our Fathers, that Thouyes accept it as the mediatithrough Elijah and Joshua,
the Prince of the Presence, the Prince Metatrom #rat Thou mayest be filled with mercy towardsBlessed
art Thou, O YHWH Who art merciful...”

In the Yom HaKippurim Machzoin the Oshamnuprayer, the words are all in the plural or expregshe sins of the
whole community. This is because all Yisrael is dwoely, and every Yisraelite is a member of thatybdince this
prayer is in the plural, then each individual haswdual responsibility among the members.

We then understand that communal worship and pnaggiire a corporate representative, or a meditosen from
among the people to represent them before Elohinthé time that théayit HaMikdashwas inYerushalayim the
cohanimserved as arbitrators or mediators between El@mchYisrael. Today, this is the responsibility loé trabbi or
the Cantor during the Days of Awe as they leadtiagers for the congregation.

The focus in th&om HaKippurimTemple service was the sacrifice. YHWH'’s attenticess on the spotless victim and
its ability to bear the sins of Yisrael. Tk®hen Gadolacted as the representative for all Yisrael ataitethe sins of
Yisrael upon the sacrifice and by belief knew thare transferred upon the sacrifice .Between theesiand the Holy
Elohim the guiltless victim became the mediatorthed the eyes of Elohim were not upon the sinmeirupon the offered
substitute; and in that the blood of the substisitaffered before Elohim for the sinner, atonemsmhade for sin.

"Thy wrath lieth hard upon me, and thou hast afflicime with all thy waves. Seldrehilim 88:7

*And as Yochanan watched Yahshua walking by, Yoohsaws, "Hinei! The Seh HaElohimBéreshis22:8;
Shemot 12:5-13; Yeshayah 53:Yochanan 1:36

WARNING: WE HAVE A KOHEN GADOL OVER THE BEIS YHWISHOMAYIM AND OURS IS THE TRUE
ORTHODOX JEWISH EMUNAH: DO NOT TURN AWAY AND APAQ¥RA AND BECOME SHMAD
DEFECTORS!**Therefore, Achim b'Moshiach, having bittachon faSha'ar laYHWH (gate to approach
YHWH's presence, access of the tzaddiHiehilim 118:20 into the Kodesh HaKodashim by HaDahm
HaYahshuaZ“which he opened for us as a Derech Chadasha, adbeEhayyah, through the parokhet, that is to
say, the parokhet of the basar of Rebbe, Melech d$aldch. Tehillim 16:9-10; Daniel9:26; Yeshayah 53:5-
12] #And als (since) we have a Kohen Gadol over the BEi#/H,*let us approach and draw near to YHWH
with a lev shalem, with full assurance and bittathaf emunah, our levavot having been sprinkled rclea
(tehorim) [YAZZEH, "MOSHIACH WILL SPRINKLEYEeshayah 52:1bfrom an evil matzpun (conscience) and
our bodies plunged kluhr (pure) into a tevilah inmgikveh mayim Yechezgel 36:226]. *Let us, without
wavering, hold firmly to the Ani Ma'amin of the Vekeinu (our Hope), for Ne'eman is the One havingrgthe
havtachah (promisef’And let us consider how to meorer (stimulate, nadéivshtarken) one another to ahavah
and mitvos®and let us not turn away as shmad defectors frormoineg daily minyan, as some are doing, let us
impart chizzuk (strengthening, encouragement) t® another, and by so much the more as you seedire Y
HaDin (Day of Judgment) approachingrim 10:19-25 OJBC

Yom HaKippurimis a day to be reconciled to Elohim. But in todayligious thinking, the focus is upon man, not
Elohim. This problem is called “ethnolatrgr veneration by a people of themselves and thaditions. Sometimes the
people of a certain tribe or a nation become magortant than the One Who created us. Pride inlpduamd or tribal
affiliation instead of reconciliation to YHWH thrgh His Mediator, Yahshua, is a poor exchange.
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It is time to return to the precepts of the Senies, both th@aNaK AND the Brit Chadasha The unity we seek as a
community will only be a reality after we individilaattain reconciliation with the One Who has ¢ezhus as a people:
the Elohim of Avraham, the Elohim of Yitzchak, athé Elohim of Ya'akov.
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Chapter 12: Flesh and Blood

Rom 5:14-But death reigned from Adam even until Moshenemer those who had not sinned in the likenedteof
transgression of the Torah of Adam, who was threnéks of him who was to corhikV

Php 2:7 -8-but He emptied Himself, having taken the natudra slave, having come to be in the likeness oplee@and
having been found in appearance as a person, HeblaghHimself, having become obedient to the pdirteath-
even of death of a stake.

This teaching will attempt to give the Torah stidihe keys of understanding so they may settiheir own mind the
debated subject that has recently been spreadimmgnarthe Netzarim Could Yahshua be tempted? Could He have
transgressed the Torah? Was Yahshua both fullyifBlaemd fully man? Later in this study we will loagk an ancient
Aramaic text of this passage Rhilippians to see the wording of verses 7-8 in chapter 2s passage in Aramaic clearly
shows the emptying of the Divine Life Soul Mefeshof HaMoshiach Also, we must be aware that thaNaK clearly
teaches that YHWH does have a sdgfiesh.

Lev 26:11-12And | will set My tabernacle among you, and Myl stall not abhor you. And I will walk among
you, and will be your Elohim, and ye shall be Mypye.

Isa 1:14Your new moons and your appointed seasons Myhsaeth; they are a burden unto Me; | am weary to
bear them.

These two witnesses from th@NaK prove that YHWH has a Divindefeshin some sort of Divine “blood”. Yahshua
HaMoshiachemptied His DivineNefeshwith its Divine “blood” and exchanged it for theliod” of a man, thus taking on
Himself a humamefeshwith blood, howbeit perfect blood. This mirrors ttreation of the First Adam, who had innocent
Iperfect blood before he transgressed the commamdofeYHWH concerning eating from the fruit of thigee of
Knowledge of Good and Evil.

The man, Yahshua, was the vessel/tabernacle artdicer” chosen to hold the Soul bfaMoshiach Even though
Yahshua had a humarefeshas the Word made flesh, He emptied Himself of Highidr Soul-consisting of thRuach
Neshamah, Yechidahnd theChayah®. The Word (the Messiah) then walked in this worltbtlgh the man Yahshua.
His explains why He had such miraculous powersedlihg, prophecy, and knowing the hearts of mens Was the
anointing of the Messiah.

You ask, “How then could Yahshua, being Elohim,tempted to sin becau¥@’akov 1:13teaches that Elohim cannot
be tempted by evil, but yéirim 4:15 teaches Yahshua was tempted in all points likeeaare?” Is this a contradiction in
Scripture, and how do we reconcile these two pa&sag

Jas 1:13 -15L et no one say, being tempted--"From Elohim | ampted,' for Elohim is not tempted of evil, and
Himself doth tempt no one, and each one is temptebis own desires being led away and enticednaéird the
desire having conceived, doth give birth to sirg e sin having been perfected, doth bring fodhtH.

Heb 4:15 for we have not a chief priest unable to sympathvith our infirmities, but one tempted in allnips in
like manner--apart from sin;

The key of understanding is that Yahshua wasAyotSof Unfortunately most people calyn Sof°by the false title “G-

d”. Yahshua was not “G-d” but He w&$ohim Yahshua was made in the imageetdhim with the RuachHaMoshiach

in Him and upon Him. The Divine SouNéfesh of HaMoshiachwas exchanged for that of a man and placed into
Yahshua through His physical blood because thehlmaches:

195 The student is referred to the teaching concentiagparts of the human soul posted at www.bnalmanet
19 Ayn Sof is the unknowable, indefinable, withounii or end, and uncharacterizable. It is limitl&gsng and Existence. No thought
can grasp Ayn Sof. At the level of Ayn Sof nothige exists.
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Lev 17:11For the life of the flesh (Nefesin Hebrew) is in the blood; and | have given itytmu upon the altar to
make atonement for your souls; for it is the bltlwat maketh atonement by reason of the life.

This Divine Nefeshof the Messiah gave up the position of glory in tfeavens and willingly took on a humaefesh
WhenMoshiachemptied Himself of the Divin&lefesh He was given the gift of free will or choice asnan. He could
choose good or evil, sin or righteousness, andfalaand identify with all the weaknesses of madkiYahshua had the
NefeshHaMoshiachand physical blood, proving He had the soul of a.nTHIS IS WHAT WAS TAUGHT BY RAV
SHAUL AND THE OTHER TALMIDIM.

Php 2:5-11Have this mind in you, which was also in YahshaMbBishiach: who, existing in the form of Elohim,
counted not the being on an equality with Elohithiag to be grasped, but emptied himstlking the form of a
servant, being made in the likeness of men; anoigbieiund in fashion as a man, he humbled himsetfpiming
obedient even unto death, yea, the death of the st¥herefore also Elohim highly exalted him, aadegunto
him the name which is above every name; that énnlime of Yahshua every knee should bow, of tlirngs
heaven and things on earth and things under théheaand that every tongue should confess that hahs
HaMoshiach is YHWH, to the glory of Elohim the Feaith

Who as He was in the likeness of Eloah, did nosicen it presumptuous to be an equal of Eloah Heiemptied

His nefeshand took on the likeness of a servant, and wakeanikeness of the sons of men and was found in
fashion like a son of man. And He humbled hifeshand became obedient unto death, even the dedtieof
gallows. Because of this, Eloah also highly exaltém, and gave Him a Name which is greater thamalines.
HRV Version-Dr .James Trimm

As stated above, the First Adam had perfect bloechuse he was formed from the perfect dust okénth, which is
called the womb oMalchut YahshuaHaMoshiach(the Second Adam) also had perfect blood likeRingt Adam. IF HE
DID NOT HAVE THE BLOOD OF A MAN HE COULD NOT ATONBE-OR THE SIN OF THE FIRST ADAM.IF HIS
BLOOD WAS TAINTED WITH THE FRUIT OF THE TREE OF KN@LEDGE OF GOOD AND EVIL, THEN
MOSHIACH COULD NOT OFFER THOSE WHO HAVE INHERITEDHE TAINTED BLOOD OF THE FIRST
ADAM AFTER HE SINNED. The sin of man (Adam), regelisomeone to enter this world without the taintieabdb of

the rebellion. THE ONLY SOLUTION IS THE FORMATION ©A PERFECT SOUL WITHIN A CLOSED WOMB
(BARREN) PROTECTED FROM THE SIN OF ADAM.

The Messianic prophecy Meshayahu 9:tontains this mystery in the Hebrew t&%t.

Isa 9:7 Tothe increaseof the princely power, And of peace, there is md, ©n the throne of David, and on his
kingdom, To establish it, and to support it, Ingatent and in righteousness, Henceforth, even tngt@ge, the
zeal of YHWH of Hosts doth this.

The Masoretic text took the Hebrew wardharbeh(to increase) and interpolated it in thargum Yeshayahuas “great
pride”. In trying to protect a hidden mystery instiwvord, they covered up the closed MEM)(in the Hebrew word

and placed a regular MEM () in its place.

The original text used a closed MEM in the middighe wordL’marbeh (a closed MEM is only used at the end of a
word). The closed MEM represents a closed wombetly filled with waters and the powers of reprodact The closed
MEM is the fountain of Life for the fetus. The ckasMEM also speaks of the arrival of the Mes$fhalludes to the
part of the rule of Elohim which is concealed tonmia also can mean the first WordBéreshith—In the Beginning.

197 The Alef-Bet by Rabbi Ginsberg pg.198
1% The Alef-Bet by Rabbi Ginsberg pg.195
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This secret is revealed in the naiiakom(place) (notice it contains both the open and closed MEXHWH is
calledMakombecause He fills all Creation yet no one knows Bligelling Place, it is concealed. It also referdvtoshe
and the Messiah. The openrefers to (Moshe) because he revealed the Torah on a lezehtan could perceive

and understand. The concealed Torah is revealéuelylessiah ( ) who is represented by the closed MEM -

In a discussion concerning whether Yechezyahu thhasMessiah spoken of in this verse, th@mud records the
following:

Of the increase 5 of his government and peace thieai be no end.6 R. Tanhum said: Bar Kappara arged
in Sepphoris, Why is every mem in the middle afra wpen, whilst this is closed? 7 — The Holy Gnessed be
He, wished to appoint Hezekiah as the Messiah,Samthacherib as Gog and Magog; 8 whereupon thebAitti
of Justice 9 said before the Holy One, blessed &e'$Sbvereign of the Universe! If Thou didst notken®avid
the Messiah, who uttered so many hymns and psafosebThee, wilt Thou appoint Hezekiah as such, aitio
not hymn Thee in spite of all these miracles wiibbu wroughtest for him?’ Therefore it [dfie_mem] was
closed10 Straightway the earth exclaimed: ‘Sovereigthef Universe! Let me utter song before Thee instéad
this righteous man [Hezekiah], and make him the diéds’ So it broke into song before Him, as it istien,
From the uttermost part of the earth have we hesmags, even glory to the righteous.11 Then thecBrof the
Universel2 said to Him: ‘Sovereign of the Univerkdthe earth] hath fulfilled Thy desire [for soagf praise]
on behalf of this righteous man.’13 But a heavafdjce cried out;lt is my secret, it is my secrét4 To which
the prophet rejoined, ‘Woe is me, woe is me:15 koo [must we wait]?Talmud —Sanhedrin 94a

The profound secrets of the Torah are kept initbnb above and in the womb of the earth belowollb¥vs the pattern
of the new creation that is conceived in the uppemb of the heavens and grown in the womb below.

Psa 139:14-14 will give thanks unto thee; for | am fearfullpé wonderfully made: Wonderful are thy works;
And that my soul knoweth right well. My frame was$ hidden from thee, When | was made in secred, A
curiously wrought in the lowest parts of the eaifhine eyes did see mine unformed substance; Aty inook
they were all written, Even the days that were ordd for me, When as yet there was none of them.

Blood does not come from the mother. The mothgemnexchanges her physical blood with the fetusenwomb. Her

blood brings all the nutrition to the baby and alskes away the waste material. It is the mothey povides the “red”

color to the blood as she is the one who oxygerthtesells. So, the blood of the mother has noratbanection to the
soul within her womb. The growth of blood cells msgwhen the white part of the bone marrow andsthecture of the

bones come from the father's genes. It is the spdrthe father that creates the bone, and fronbtme, stem cells are
created. In Hebrew there is an interesting wordinghemot 24:10:

And they saw the Elohim of Yisrael; and supportitig) feet with great stability and strength thee eg@d to be
a brilliant white sephirah attribute, and standiadpove it, a pillar of strength as a BONE or a vstgong body
with its substance or essence like limbs, as fiyyaure as heaven.[ amplified wording from Hebrew]

TheMemra(Word) of the Messiah is the Middle Pillar of theee of Life. It appears as the “bone” of heaven.

John 6:54-55 he who is eating my flesh, and is drinking my#b|dath life age-during, and | will raise him up i
the last day; for my flesh truly is food, and mgdd truly is drink;

Since blood is produced in the bone, and the “Baneeaven” is the Word, and the Word was madéhflédse above
teaching from our Master makes sense. We are télisalvords (the Torah) and drink His blood, whishHis Nefesh,

thus exchanging our “Adamic blood” with fresh “btfathat comes fronMoshiach,which originates from the “Bone of
heaven”. We become part of His mystical Body irs thiorld which has a spine (the bone that suppbeskeleton) and
its limbs or branches.

Gen 2:23 And the man said: 'This is now bone of my boaed,flesh of my flesh; she shall be called Woman,
because she was taken out of Man.'

This saying by Adam alludes to the Bride of Moshiac
Eph 5:30because we are members of His body, from His #adhfrom His bones.
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Adam Kadmof?® fashioned Himself an image made in His likenessweéler, this formation of Adam did not come
through the physical conjunction of male and femAtam is cognate tadom(red), the least broken ray of the spectrum
of the pure ray of Light; which means man (Adamihis nearest revelation of Elohim on earth. Adarals® related to
domeh likeness. Adam is actually the representativali@r ego of the Creator. It is very interestingttivhen we add up

the sum of the spelling of the Hebrew letters ofWH — — the sum of the 10 Hebrew letters of the
Name in itsmilut form (alluding to the 10 Sefirot) is 45, whichtie exact sum of the word Adam -
Luke 3:38 the son of Enosh, the son of Shet, the son ahAte son of Eloah

In the minds of the ancient Jewish sages,rtiaeh of Adam existed before the creation of the earfhdyam and was
preexistent to the whole creatitfiPhilo spoke of théogos

“According to this there is a double form of marXs&nce: for Elohim created a heavenly Adam insihetual

world and an earthly one of clay for the materiana. the earthly Adam came first into view, altgbwreated
last. The first Adam was of flesh and blood andetoee subject to death-merely a living soul; tleeend Adam
was a life-giving spirit-a spirit whose body, likbe heavenly beings in general, was only of a i
nature...Messiah, as the Midrash remarks is, on ork ¢he First Adam, the original man who existetbize
creation, his spirit being already present. On titker hand, he is also the Second Adam in so fdrisabodily
appearance followed creation, and inasmuch as, iting to the flesh, he is the posterity of Adam. hWihilo

the original man is an idea: with Paul he is thegmnality of Yahshua.Jewish Encyclopedia, Vol.p.181-182

This quote from Philo holds a key to what Rav $aote concerning the resurrection.

1Co 15:45 -49:So also it is written, "The first son of man (Adldmacame a living nefesh, and the last Adam, a
quickening spirit. But the spiritual was not firgiit the natural and then the spiritual. The fissin of man was
dust that was from the earth. The second man wa&'F ffom heaven. As that one of dust is, so alsalarse
from dust. And as that one who is from heavenadsalso are those from heaven. And as we have wman t
likeness of that one who is from dust, thus wewahr the likeness of that one who is from head&V

Rev.1:17-18: Fear not; | am the firsand the lastEven he who is alive and was dead, and behold bhve
forever and ever. Amen.

We read further in the Jewish Encyclopedia froseetion quoting from th€lementine Homilies and Recognitions

“... he (the man who accepts the concept that thehrwd Moshiach was the First Adam) would act mastagly
if he should say that He alone has it who has chdngis form and His name from the beginning ofwiceld,
and so appeared again and again in the world uitiiming into his own times...He shall enjoy restverg
Jewish Encyclopedia ,\Vol. 1,pg.182

If the First Adam was made a living soul brougittli from the womb oMalchutwithout the help of any physical seed
of man, could it be that the Second Adam wouldofsllin the same pattern? | believe this truth answadl the
controversy concerning the conception of the Méssia

Since the need for perfect blood to performttkleun olam only a virgin birth could make sense that Yahsivaa the
embodiment oAdam Kadmomwho had come into the world. The Word made flestule not need the intervention of a
human sperm since its conception would come fraRilch

199 Also known as Tzachtzachot (Splendors).It is iecept of Ayn Sof's Will and is the interface beemeAyn Sof and the finite
creation. It is at the level of Yechidah. Adam Kawnalludes to the purpose of all creation. The flieught ingredient of creation
was Adam (mankind).

110 Jewish Encyclopedia,Vol.1, pg.181

1 The hint is that Adam was anointed as the Messiafiirtue of the Ruach HaMoshiach Who is called keavenly Man, Adam
Kadmon, and the Original Man. This was taught by finst and second century Elcesaites, Sampsa€asgnes, Netzerim, and
Ebionites. Adam lost this anointing (the Shekinbéause of sin and took on flesh as an earthly man.
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According toKabbalahthe Ruachis in Tiferet (the Middle Column) Who then impregnatdalchut throughYesod(the
Tzaddil which is the organ that delivers the seed (thed)ih the Ruachof Tiferet (male) enters the womb &falchut
(female) throughYesod(the male organ), then there is no reason why &firgould not have been the physical womb of
Malchut The reality is that the impregnation was heaverdy earthly. It happened on a mystical level betw&dam
Kadmonabove and His Bride. The virgin birth could expkd as a newly conceive spiritual life made physical
implanted in a woman’s physical womb. This techeiguould guarantee the transfer of the perfect bfomd the Soul of
Elohim to the Soul of the Word, made flesh. Thgivirbirth could take place in this manner and riolate the Torah.

Further proof of the virgin birth of the Messiadindbe found in th&ohar in a discussion on the formation of Adam, who
was both male and female when he was created. tReddllowing excerpt from the Zohar concerning tbanation of
Adam.

Herein is a profound mystery, viz. that the ArchatyAdam took shape and form without the co- opemadf the
Female, but a second Man was engraved and fornmd the seed and energy of the first within a female
Archetypal Adam took shape and bodily image oth@fsubstance of the Future World without the coction

of male and female [see Matt.22:30]. Certain |edtenaterialized within a measured outline, and thestary of
Adam was formed and shaped in them[ Yochanan 1tthd§e letters having proceeded in a direct linéhigir
proper order from the mystery of primeval light Ain the Alef and the Tav]. Only when the Femaleecemhim
with her adornments, and they turned face to faees a desire conceived whereby within the Femaladhut]

a likeness of Adam was conceived and shaped. Hsiswthin the Female [Malchut], but not so the tfilgdlam,
who was formed within the measured outline, asaalyesaid. A corresponding process took place othe&¥e
read: “And Adam knew his wife Eve, and she conceamd bare Cain” (Gen. IV, I). Together with Adam's
energy it was that which had been left of the dpment in her that produced Cain. Therefore of Gabirth it
does not say, “And he begat” but “she bare a sofihe reason for its saying of Abel also, “And shaiadgare
his brother Abel”, is that, although he was conegivof the Masculine side, yet the Accuser weakéwckaan's
power and energyshemot, Sec.2,167b

Adam Kadmoriashioned for himself an image, made in His likend he formation of Adam did not come about thioug
the physical joining of a male and female-thus Eirst Adam was made a Living Soul brought out af thomb of
Malchutwithout the need of a father’s physical seed. \&thyldn't the Second Adam follow the exact sameegpat

The virgin birth makes sense since perfect bloed weeded for th€ikkun Olam.Yahshua was the incarnation of the
ArchetypalAdam Kadmonvho had come into this world. The Word made flestuld not need any human sperm from a
human male to be conceived. The conception wouldrdm® the Ruach The Ruachis in Tiferet Who impregnates
MalchutthroughYesodwhich is the organ the delivers the Seed of thedM#&/e can know see that Miryam could be the
physical womb ofMalchut This impregnation took place on a higher spitifplane betweedam Kadmorand His
Bride. The virgin birth then would be a newly coiveel spiritual life made physical and implantedtlie womb of a
maiden. This would guarantee the perfect blood fileenSoul of Elohim to the Soul of the Word madst.

Thus, theLogos the Memrg or theD'var is a manifestation of the Ten Sefirot, which isoakmown as Elohim. The
Word comes alive because Aflam Kadmonthe Heavenly Man, or the Original Man. The Tenir®efis the original
image of Adam and from this archetype of Adam thvesis a mirror image in the earthly Adam.

Yahshua , as the Second Adam, had his fedtalchut and His head ikKeter .He began the process dfikkun Olam

that the First Adam damaged by his fall. Yahsheamaected earthly Man withdam Kadmonthe Adam Below with the
Adam Above (Elohim). Yahshua grew in stature irite same spiritual dimension that was enjoyed byFiret Adam

before he fell.

The Second Adam atoned for the sin of the FirsitrAdThe First Adam’s transgression contaminatedbtbed of all
mankind. Because Yahshua was faithful in fulfillikigs role asHaMoshiach He was made the Mediator between man

and Elohim L Tim. 2:5.
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The man Yahshua was the earthly garment of thahir@nord).Yahshua was the expression ofMleéesh Tiferetthe
Son of Yah. We do not worship the garment so waatovorship or pray to the man Yahshua. We disisigbetween
the garment and the Soul Life within the garmertween the Image and the Essence. We pray to dberFia the
Heavens, Who hasMefeshand thaiNefeshs the Will of Ayn Sofcalled Adam KadmonThe body is in subjection to the

head, so thélefeshs subject to the Will. We honor the Soul by resjg the Body of Messiah and showing reverence to
Yahshua, the Garment of the Soul.

Since through Man (Adam) death, and through Mara(dresurrection of dead. As for in Adam all die a¢so
in Messiah all will be made aliveCor.15:21-22

“The Torah, however, contains in all its words sup truths and sublime mysterieRRabbi R. Simeon
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Chapter 13: Psalm 110
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For Dawid is not ascended into the shamayim:but $&id himself, the Master YHWH said to My Mastegsi
My right hand, until | make Your enemies Your twikt HEREFORE let kol Beit Yisrael know assurettigt the
Master YHWH has made that same Yah§fiueghom you have impaled, both Melek and MoshiAdis 2:34-36
|35] While Rebbe, Melech HaMoshiach was sayingrshi@ilorah talks) in the Beis Hamikdash, he wasrsgy
How is it that the Sofrim (Scribes) say that Moshias [merely] ben David? |36] David himself saiy the
Ruach Hakodesh, NEUM HASHEM LADONI: SHEV LIMINI, ABHIT OYVECHA HADOM LRAGLECHA
(YHWH said to my Master, Sit at the right of mdjlummake your enemies a footstool for your feEHMUEL
BAIS 23:2; TEHILLIM 110:1] |37| David himself callgloshiach Adon; how then is Moshiach [merely] ben
David? And the large multitude found it a huge of@gasure) to listen to himMark 12:35-37

110 (Of Dovid.Mizmor).-OJBCYHWH said unto Adoni [i.e., MoshiadhAdoneinu;Malachi 3:1], Sit thou at
My right hand, until | make thine enemies a foaikfor thy feet. |2 [3]| YHWH shall stretch forthe rod of thy
might out of Tziyon; rule thou in the midst of #hifMoshiach’s] enemies [i.e., anti-Moshiachs]. |8]|[ Thy
[Moshiach’s Messianic] people, willing in the Day iy [Moshiach’s called up] Army, will be arrayed the
splendor of kodesh (holiness); from the womb ofdéwn, cometh to thee [Moshiach] thy young menidaf
53:10 as the tal (dew)Rv 19:14. |4 [5]] YHWH hath sworn, and will not relent, @ [Moshiach] art a kohen
I'olam al divrati Malki-Tzedek (kohen forever inspect to the order of Malki-Tzedek; [dBereshis 14:18note

it is the kohen who makes kapporah for sinisesiticus 4:20; Isa 53:8. |5 [6]|] YHWH at thy right hand shall
dash melachim (Meleks) in pieces in the Yom Afgy (@eaHis Wrath). |6 [7]] He [YHWH ACTING THROUGH
MOSHIACH] SHALL JUDGE AMONG THE GOYIM, He shall ha#p geviyyot (corpses); He shall dash in
pieces Rosh (Headsn 3:19 al Eretz Rabbah (over Great, Whole Earth,2dth 2:8). |7| Of the brook in the
Derech shall he [Moshiach] drink; therefore sha# hift up [as victor] the Rosh [MOSHIACH'S HEAPP 2:8-
10; EP 4:18.

Psalms Chapter 110-JR$) A Psalm of Dawid. YHWH saith unto my Masteit tBou at My right hand, until |
make thine enemies thy footstdbl (2) The rod of Thy strength YHWH will send ofiZon: ‘Rule thou in the
midst of thine enemies.’” (3) Thy people offer tledves willingly in the day of thy warfare; in adonents of
holiness, from the womb of the ddwnthine is the dew of thy youth. (4) YHWH hath swand will not repent:
‘Thou art a Kohen for ever after the manner of Nitdlkedek.” (5) YHWH at thy right hand doth crushidkam in
the day of His wrath. (6) He will judge among tlaions; He filleth it with the dead bodies, He drath the head
over a wide land. (7) He will drink of the brookthre way; therefore will he lift up the head.

12 The HRV says, “That YHWH and the Moshiach has engtbah this Yeshua...”
13The Hebrew wordnashiach("anointed") is used in the Old Testament to idgrdiperson in special relationship to Elohim.

“4yehoshua 10:24

15 The Masoretic text has a difficulty with the sjradl of the second word: “dawn” has a letteemprefixed to it. If it were repointed
to be a preposition, it would read “from the worfiom the dawn”; if the letter were deleted, it wodukad “from the womb of the
dawn” (most English Bibles do this). The suppomnes from the spelling of “womb,” which indicatesstin construct (“womb of”).

Either a letter was accidently added to the seeomd (dittography), or we have a variant spellifigh® noun.
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Tehillim 110was composed hylelekDawid.lIt is a Messianic prophecy of YHWH's comiltelekandKohenThese two
offices are combined in connection with Dawid anel Dawidic Kingdom, which are types of thialkut HaMoshiach
Tehillim 110 gives undeniable Scriptural evidence that thereevswo Divine Beings Who were both known as YHWH
in theTaNaK In the first verse of Tehillim 110, Dawid waspired to prophesy that a divine Being calfetbnwould

be invited to sit at the right hand of a Divine Bgicalled YHWH In the original Hebrew text, the same divine Bein
Who is calledAdonin Verse 1 is called YHWH in Verse 5. TehillimQis actually describing one YHWH sitting beside
anotheryHWH! However,the nam&HWH in Verse 5 was altered by the Lewitical Mastes to readAdonay The
scribes were hiding the truth that thdonof Verse 1 was a second YHWH

In the original Hebrew tex@ehillim 110 clearly reveals two YHWHSs sitting beside each gtbee speaking to the other
and foretelling future events. This Tehillim cantan explicit prophecy of #HWHAdon who would become both
HaMoshiachand theKohen HaGadobf a priesthood after the order of Malki-Tzedek.

The AncientAramaic Targum interprets this Tehillim as an admonition to Dawids he was running for his life from
Shaul, not to take thidalkut from Shaul, but to be patient and Elohim wouldaquer his enemies.

YHWH said to His Memra (Word) that He would maketheeruler of all Yisrael. However, He said to mé&it
and wait until Shaul, who is of the tribe of Benjymndies, so that one kingdom may not crowd oubther; after
that | will make your enemies your footstooldrgum Tehillim 110

R. Johanan said: In all the passages which the MifiNazarenes) have taken [as grounds] for theirekgr36
their refutation is found near at hand. Thus: Letrmake man in our image,37 — And Elohim createtdj[iman
in His own image;38 Come, let us go down and tleergfound their language,39 — And the Lord came down
[sing.] to see the city and the tower;40 Becausmdhvere revealed [plur.] to him Elohim,41 — Unttolim
who answereth [sing.] me in the day of my dist#2d or what great nation is there that hath Elohsm nigh
[plur.] unto it, as the Lord our Elohim is [unto bg/hensoever we call upon Him [sing.];43 And whaemation
in the earth is like thy people, [like] Israel, wioElohim went [plur.] to redeem for a people uniméelf
[sing.],44 Till thrones were placed and one thatsvamcient did sit.45Why were these46 necessaryeabh R.
Johanan’s dictum; viz.: The Holy One, blessed beddes nothing without consulting His Heavenly @dar for
it is written, The matter is by the decree of ttetalvers, and the sentence by the word of the Halys@8 Now,
that is satisfactory for all [the other verses],tthow explain Till thrones were placed? — One [tigpwas for
Himself and one for Dawid.49 Even as it has beegli& One was for Himself and one for Dawid: tr8sR.
Akiba’s view. R. Jose protested to him: Akiba, havg will thou profane the Shechinah?50 Rather, [bimene]
for justice, and the other for mercy. Did he acdéps answer] from him or not? Come and hear! Fdnas been
taught: One is for justice and the other for chgrithis is R. Akiba’s view. Said R. Eleazar b. Adfatto him:
Akiba, what hast thou to do with Aggada? Confinesdif to [the study of] Nega'im and Ohaloth.51 Bot was
a throne, the other a footstool: a throne for ats@ad a footstool in support of His feet.R. Nahreaid: He who
is as skilled in refuting the Minim as is R. |d&#,let him do so; but not otherwise. Once a MimgaiR. Idith: It
is written, And unto Mosheh He said, Come up td_threl.53 But surely it should have stated, Comeinip me!
— It was Metatron54 [who said that], he replied,osk name is similar to that of his Master,55 fdsitvritten,
For my name is in him.56 But if so, [he retortedg should worship him! The same passage, howeveeplied
R. Idith says: Be not rebellious57 against him, iexchange Me not for him. But if 0,58 why &ated: He will
not pardon your transgression?59 He answered: Bytamth60 we would not accept him even as a messediy
for it is written, And he said unto him, If Thy {Benal] presence go not et€almud, Sanhedrin 38b

According to theTalmud, Rabbi Akivah teaches that the thrones in the EelgvCourt are for Elohim and the Dawidic
Moshiach Surely, Rabbi Akivah was referring T@hillim 110in this Talmudic discourse
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R. Yudan said in the name of R. Hama: In the tioresime, when the Holy One, blessed be He, seatddbter
Moshiach at His right hand, as is said The YHWHIsanto my Master: “Sit thou at My right hand” (P$10:1),
and seats Avraham at His left, Avraham'’s face palle, and he will say to YHWH: “My Ben’s Ben sitstlze
right, and | at the left!” Thereupon the Holy Ordessed be He, will comfort Avraham, saying: “TrgnB Ben
is at My right, but I, in a manner of speaking, atihy right”: YHWH [is] at thy right hand (Ps. 118). Midrash
on Psalms, translated by William G. Braude, Yale idersity Press Edition

In his appendix in The Life and Times of Yahshua the Messiddocumenting rabbinic interpretations of Messianic
passages, Alfred Edersheim states of Psalm 11@:that

Ps. 110, is throughout applied to the Moshiach.bEgin with, it evidently underlies the Targumicvef. 4.
Similarly, it is propounded in the Midr. on Ps.(although there the chief application of it is tarAham). But in
the Midrash on Ps. 18:36 (35 in our A. V.), Ps. Iddrse 1, ‘Sit thou at My right hand’ is specialgplied to the
Moshiach, while Avraham is said to be seated atldfte Verse 2, ‘The rod of Thy strength.’ In aweurious
mystic interpretation of the pledges which Tamad,hby the Holy Ghost, asked of Yehudah, the seal is
interpreted as signifying the Melekdom, the bracatethe Sanhedrin, and the staff as the Melek Mokhwith
special reference to Is. 11. and Ps. 110:2 (BerBst85, ed. Warsh. p. 153 a) Similarly in Bemidl&.last line,
the staff of Aharon, which is said to have beethenhands of every Melek till the Temple was dgstt, and
since then to have been hid, is to be restored dtelMMoshiach, according to this verse; and in Maln this
Psalm (vol. ii. Par. 869, p. 124 c) this staff igppposed to be the same as that of Jacob with wiécbrossed
Jordan, and of Yehudah, and of Mosheh, and of Ahamd the same which Dawid had in his hand whesidw
Goliath, it being also the same which will be restbto the Moshiach. “...is throughout applied to teshiach.
To begin with, it evidently underlines the Targumd@odering of verse 4.... In the Midrash on Psalrii.86...,
Psalm cx. [110], verse 1, ‘Sit thou at my right Hais specifically applied to the Moshiach,...”

This text was acknowledged as Messianic by Jewadibis before the time dfloshiach Keil and Delitzsch have
concluded that by its usage in the Renewed Br#, Nfessianic nature dfehillim 110 had to be understood by the
scribes andPrushimat the time of Yahshua. In addition, noted themognd biblical scholar J. P. Lange observes that
because of the very words in the text, “the Megsiarierpretation is demanded” and that this Tehilwas generally
understood as Messianic—"Thus, did the Synagoguwengtand it in earlier times .Also, tindV Study Bible which
represents the best of modern conservative schgdacemments, “Before the Christian era Jews ajreaewed it as
Messianic.

In the pre-Nazarene era, the Hasmonean ruledsthseconcept of the Melchizidek priesthood to suptheir role as
Kohenim-Melekim, with messianic overtones. Thereyméso be allusions in th8imilitudes of Enoch although it
unknown whether this is pre-Nazarene. Althougts i@t proven thatehillim 110 was interpreted in a messianic way
prior to the Renewed Brit, there is a high likebllothat it was in some Jewish circl@édark.12:35-36 suggests the
existence of a messianic understandingPsf 110in the first century. Yahshua says that the seritlaim that the
Moshiachwould be théBenDavid. Then Yahshua quot&ghillim 110:1 and asks how David can address this person as
“Master” and still be 8enof David. He agrees with the popular conceptiat theMoshiachwould be theBen David
and then builds on the “Master” duality of this g@ge to point to the deity of tiMoshiach and therefore His own
deity.

"By this meant Aharon and the Moshiach, and | doknow which  of them | should prefer. When wigten,
'YHWH has sworn and will not change his mind: YoaiaKohen for ever', we know that the MoshiachdWdes
more agreeable than the Kohen of Righteousnefs8th, Rabbi Nathan, chap. 34
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[Elohim says:] “Ephraim, My firstborn, you sit on Wright until | subdue the army of the hosts ofHite and
Magog, your enemies, under your footstool . Mitl. Alpha Betot, 2:438-42 . . .the Holy One, blessed be He,
will fight for Israel and will say to the MoshiacliSit at my right.” And the Moshiach will say terael:"Gather
together and stand and see the salvation of thel.L&nd instantly the Holy One, blessed be He, wilforth
and fight against them . . .May that time and {h&tiod be near!"T'fillat R. Shim’on ben Yochai, BhM 4:124-
26 Raphael Patai-The Moshiach Texts

In Mattitayahu 26:64 and 28:184aMoshiach Yahshua connected Daniel 7:12-14 (the Ben of Mam}h Tehillim 110.

|64| Rebbe, Melech HaMoshiach says to him, You isalBut | say to you, From now on you will see Ben
HaAdam [Moshiach] sitting at the right hand of Geatn (Power) and his Bias (Coming) will be with ANEN
HASHOMAYIM (clouds of Heaven, DANIEL 7:13-1Matt.26:64 OJBC

|18| And he came up and spoke to them, sayingafichut (authority) has been given to me in Shamayid on
HaAretz.Matt.28:18 OJBC

Midrash Rabbah - Genesis LXXXV:9 9. AND HE SAID:AVHPLEDGE SHALL | GIVE THEE? AND SHE
SAID: THY SIGNET AND THY CORD, AND THY STAFF THATN THY HAND (XXXVIII, 18). R. Hunia said:
A holy spirit was enkindled within her. THY SIGN&[Tdes to royalty, as in the verse, Though CorrehBen of
Jehoiakim Melek of Yehudah were the signet uporighy hand, etc. (Jer. XXIlI, 24); AND THY CORD (FHT

- EKA) alludes to the Sanhedrin, as in the versel that they put with the fringe of each cornehiead (pethil)

of blue, etc. (Num. XV, 38)1 AND THY STAFF alluidethe royal Moshiach, as in the verse, The stathp
strength the Lord will send out of Zion (Ps. CX,2ND HE GAVE THEM TO HER... AND SHE CONCEIVED
BY HIM-men mighty like himself and righteous likagelf.2 AND YEHUDAH SENT THE KID OF THE GOATS
(XXXVIII, 20). R. Yehudah b. Nahman quoted in thenen of R. Simeon b. Lakish: Laughing in His haléab
earth, laughing always before him (Prov.VIIl, 3D)3The Torah laughs at men. The Holy One, blebgeHe,
said to Yehudah: * Thou didst deceive thy fathehwaikid of goats; by thy life! Tamar will deceivee with a kid

of goats.’

Tehillim 110is the most quotedehillim in theBrit Chadashathen any other text from tiieaNaK

L Then, turning to the assembled Prushim, Yeshua miteilah to them®?“Tell me your view concerning the
Moshiacht whose Ben is he?” They said to him, “Dawid’$>*Then how is it,” he asked them, “that Dawid,
inspired by the Spirit, calls him ‘Mastét’ when he say$; ‘'YHWH said to my Master,Sit here at my right
hand until | put your enemies under your feet” '#If Dawid thus calls him ‘Master’, how is he his B&rf°No
one could think of anything to say in reply; andnfr that day on, no one dared put to him another
sheilahMatt.22:41-46 JNT

Yahshua is posing the question to Breishim, “Who could be the MasteAflona) of MelekDawid?”. Melek Dawid has
to be speaking of thieloshiach If the Moshiachis from the linage of Dawid and his Master, thiea Ben Dawid” title
by which Yahshua was called, has to be from Dawfdiily tree and the Eterndlelekto whom everMelek Dawid
must acknowledge as his Master.

Dawid knew this truth by Divine revelation by theage of the Hebrew worch&’um™” or “oracle or decree from a
Divine source”. Since the Divine decree was giverDawid's Master, it means that Dawid’'s Master #dsbefore
Dawid was born. How then,Yahshua askedRhgshim could He be theBenDawid?”

1% The Aramaic Peshitta has MARYA (YHWH)

17 Byt this term i®um) is stronger than the verb “said” or even the ntweord,” although anything YHWH says is true andable.
But this word emphasizes that this is a divine lesa@n announcement of the will and plan of YHWHd at stresses the certainty of
its being fulfilled (Joel 2:12; Isa. 49:18; 56:8)\e are not told how David heard or received thiacte; Matthew 22:43 simply
indicates it came by the Ruach HaKodesh. Hereeahioty of the oracle is based on the fact thedihes from Elohim. The personal
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Yahshua was revealing the Scriptural truth thatNfeshiachis not only theBen Dawid, but that He is also Dawid's
Master.Thus, th#oshiach'®was to be both human and Eternal.

“Finally, in the Zohar, there is a myth fragment according to which tithmoof both Moshiachs, the Ben Joseph
and the Ben Dawid, is none other than the Shekihahpersonified female aspect of Elohim, who i® als
identified with the Community of YisraeRaphael Patai —The Moshiach Texts page 123

“Yehudah is My septer, this refers to the Great étgder who is from among the B’nai DawidNumbers
Rabbah 14:1

The seferIvrim (Hebrews quotes fromTehillim 110 in four different passagegv(im 1:3,13;5:6,10;6:20; 7). That
Yahshua iHaKohen HaGadobf Yisrael is recorded itvrim 7 and declares that He is the fulfillment éhillim 110.
YahshuaHaMoshiachhas been appointedkohen, just as Malki-Tzedek was appointed by YHWH.Yaleshdid not
have to be of the line of Lewi to serve asahen as recorded ifiehillim 110:4.

Ivrim also teaches us that Yahshua's priesthood (jushepriesthood of Malki-Tzedek) is far superioarththat of
Aharon. Since Avraham paid tithes to Malki-Tzedakd Avraham is the progenitor of Lewi, then Lewidptithes to
Malki-Tzedek through Avraham. Thididrash in Hebrews is based upon the principle that tssde pays tithes to the
greater. Thus, the conclusion of tMedrashis that Malki-Tzedek is far greater than Aharon.

But if the Torah teaches thatkhenhas to be of the line of Aharon /Lewi, and Yahs(iie Malki-Tzedek) is ébona
fide Koheneven though He is not of the Tribe of Lewi, théwe fact is that there must be a change inntitzvah
regarding the priesthood. The change does not dy awith the Torahbut a recognition that the Torah anticipated the
priesthood of Melchizék® as the fulfillment of it&ohen HaGadotequirements.

The priesthood dflaMoshiachis eternal and unending after the order of Malkédek. The Lewitical priesthood (as with
all the Torah) points towards théoshiachand His eternal priesthood.

Heb 7:1PEREK ZAYIN (CHAPTER SEVEN) For this MALKI-TZEDEKLUCH SHALEM KOHEN L'EL
ELYON, the one "having met Avraham Avinu ACHAREUWH ("after returning") from the slaughter of
HAMELACHIM V'YEVAREKHEHU ("the kings and havingdsied him", BERESHIT 14:17-20) [2| with whom
also "AVRAHAM AVINU apportioned MA'ASER MIKOL (#ei of everything." As for his Name, it is rendered
"King of Tzedek (Righteousness)" and then also ébtelof SHALOM." |3] Without Av, without Em, without
Yichus, having neither a techillah (beginning) ey (to days) of him nor a Ketz HaChayyim, but maseng
HaBen HaElohim, he remains a KOHEN L'OLAM (a koperpetually, (TEHILLIM 110:4). |4| Now consider
how great among the Gedolim this one was to wh@m Alraham Avinu gave from his booty a ma'asere(}it
[5| And the ones of the Bnei Levy have receivedétrinah (Priesthood) and they have a mitzvah lieaahe
ma'aser (tithe) from the Am Berit, and they have thitzvah according to the Torah, that is, to ecllfrom their
achim, though these also are descended from the tdiAvraham Avinu. |6] But, this man, thoughtraxting his
descent from them, has received ma'aser (tithey ffaraham Avinu and has given a bracha to the awnh
the havtachot (promises). |7| Now it is beyondaatjument that the greater gives a bracha to thades|8|

name “YHWH” is used because the emphasis is ombdiizy the sovereign and holy Elohim his havingpeenant with Yisrael, and
his being the personal Elohim who makes his withkn to his people

18 »Moshiach” is the transliteration of the Hebrewashah." Used in connection with religious rituagsiah involved a ceremonial
application of oil to items such as the tabernaalar or laver (Exo 40:9-11), or even the sin oiffg (Exo 29:36). More frequently
mashah is used for the ceremonial induction intmléeship offices, an action which involved the fprogiof oil from a horn upon the
head of an individual.

1911 rabbinical logic and reasoning, statementsdde made which were "arguments from silence.héf Bible didn't specifically
say something about a person, place, or incidartpws conclusions could be drawn for the sakehefdaim or discussion being
presented. The author of Ivrim was obviously faanilivith the Torah, the Temple service, and formeabbinical discourse. He uses
the rabbinical method of argument from silenceérse 3.
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Notice, in one case, ma'aser are received by mon&; in the other case, ma'aser are received lgyasfrwhom
we have solemn edut (testimony) that hu Chai {fes!"). |9] One could even go so far as to say éwen Levy,
who receives ma'aser, has paid ma'aser through Wama Avinu, |10| for Levy was still in the loins lié
ancestor Avraham when Malki-Tzedek met AvrahamuAvitil| Now if shleimut (completeness) had been
attainable through the Kehunah of Levy--for undecame the Mattan Torah (giving of the Torah) te thm
Berit--what further need would there have been fieak of another KOHEN arising AL DIVRATI MALKI-
TZEDEK ("according to the order of Malki-TzedekTEHILLIM 110:4) rather than "al divrati Aharon"? P
For when there is a "changing of the guard" of kehunah (Priesthood), this behechrach (necessaailgd
affects the Torah [YESHAYAH 42:4]. |13| For the @i®ut whom these things are said belonged tofardift
shevet (tribe), from which no one has officiatedhat Mitzbe'ach. |14| For it is ugeret (easily seevident) that
Rebbe, Melech HaMoshiach Adoneinu was descendedYehudah, and in connection with that shevetd}rib
Moshe Rabbeinu said nothing about kohanim. |15| i&isdeven more evident if another Kohen ariseenabling
Malki-Tzedek, |16| one who became a kohen, notdanmof a mitzvat haTorah concerning yichus (lim@agut
according to the gevurah of a Chayyei Ein Sof (EssllLife). |17| For of Rebbe, Melech HaMoshiachesthe
solemn edut, "ATAH KOHEN L'OLAM AL DIVRATI MALKIHIZEK" ("You are a kohen forever according to
the order of Malki-Tzedek" --TEHILLIM 110:4). |1Bpr, on the one hand, there is an abrogation ofearlier
mitzvah because of its weakness and ineffectyaffy(for the Torah brought nothing to shleimutrfeetion); on
the other hand, there is the mavo (introduction)aofikvah tovah yoter (a better hope) through whigh
approach and draw near to YHWH. “Ata Kohen L’'olahD&EVARTI malki-zedek.lvrim 7:11-19 OJBC

The usage of the Hebre®EVARTI Gtrong’s # 1709 means in translation “ a legal plea or after trenner of or with
regard to”. The One who gives the throne to Dawiderse 1 offehillim 110, is the same One who appoints him as a
Kohenin verse 4. This priesthood is after the marofavialki-Tzedek and not something given to himNglki-Tzedek

as the rabbis interprefeehillim 110.

If Dawid had meant that this priesthood was giverhim by Malki-Tzedek, he would have used the Hebptural
construct ofDABAR, DIVEREInot DEVARTI The Hebrew text proves that it should be reatktahe manner of” not
“after the words of” as the sages erroneously mege this verse.

The Eerdmans Bible Dictionarygives this interpretation of the seventh chaptér harim: Within the
interpretation of Ps. 110 that occupies much of ¢ipéstle to the Hebrews, Heb. 7 builds on Gen. 84Q.

Avraham's acknowledgment of the legitimacy of Ma#ledek’s priesthood becomes an argument for tloetgr
of that priesthood over the "descendants of Lexi" 4-10). The messianic ruler of Ps. 110 is, tferee a Kohen
of a line prior to the Levitical priesthood ("aftéme order of Malki-Tzedek"; Heb. 7:11-19; KJV "Meilsedec";
cf. 5:6, 10; 6:20). That the narrative of the Mel¢ghen Malki-Tzedek is introduced so abruptly iBereshith
becomes an argument for Malki-Tzedek's being "witfiather or mother or genealogy," i.e., beginnimgend

(7:3), and so not only a predecessor but also & tgp Moshiach as "a Kohen forever" (cf. Ps. 110h)e

legitimacy of the Levitical priesthood depends tsrdiescent from Levi; as it has a beginning, dw# an end in
the understanding of the author of Hebrews (p. 707)

Yahshua stands forever as tkehen HaGadofor His perfect righteousness and Divine natusamthat no man can
ever follow Him as &ohen HaGadolThis truth is recorded in the book YbéqgezgelThe Third Temple does not have a
Kohen HaGadobut has a “Princé&lasiy’ Who functions as th&ohenHaGadol

10“And the_princeis to be in their midst, entering when they enserd going out when they go otechezgel
46:10

Yahshua iKadosh innocent, undefiled, separated from sinners, exadted, thus He never needs to offer a sacrifice f
Himself but stands forever to perform the sacrifioa behalf of His people , Yisrael.
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|23] Not only this, but it was the fact that thenfer kohanim were many in number, because maveepted
them from continuing in the office of kehunah. |Bdt because Rebbe, Melech HaMoshiach continuksn'o
(forever), he has an unchangeable Kehunah. |25frFndhich also he is able to completely deliver ® @Geulah
(Redemption) and Yeshu'at Eloheinu the ones appmgcyHWH through him, als (since) he has Chayyei E
Sof (Endless Life) and always lives to interced&ghinnah (supplication) for them. |26| For suchswor us,
indeed, a bekavod (suitable) Kohen Gadol, chasichirh, tahor, nivdal from chote'im (separated franmers)
and exalted above HaShomayim; |27| a Kohen Gadad ddes not have daily need--as do the other Kohanim
Gedolim--on the one hand, to offer up zevakhinhferown averos, and then to offer up zevakhimHeraveros
of the Am Berit. For this Kohen Gadol offered uméelf, once and for all. |28| For the Torah of MedRabbeinu
appoints Bnei Adam as Kohanim Gedolim, Bnei Adath failties, but the dvar HaShevu'ah [TEHILLIM
110:4], which came later than the Torah of Moshélbanu, appoints HaBen [Ben HaElohim Rebbe, Melech
HaMoshiach] who came to shleimut (completenes$aiOlvrim 7:23-28

Dead Sea Scroll: 110Q1@3..) And concerning what Scripture says, “In tlyisar of Jubilee you shall return,
everyone f you, to your propertyl év. 25;13 And what is also written; “And this is the manrzérthe remission;
every creditor shall remit the claim that is helglinst a neighbor, not exacting it of a neighborovigna member
of the community, because Elohim‘s remission has hgoclaimed” Deut.15;2 the interpretation is that it
applies to the Last Days and concerns the captjuss as Isaiah said: “To proclaim the Jubilee tetcaptives”
(Isa. 61;0) (...) just as (...) and from the inheritance odIM-Tzedek, for (... Malki-Tzedek), who will retithem
to what is rightfully theirs. He will proclaim tdhvém the Jubilee, thereby releasing them from tine afeall their
sins. He shall proclaim this decree in the firstelvef the jubilee period that follows nine jubilgeriods. Then
the “Day of Atonement” shall follow after the terjtibilee period, when he shall atone for all thenBef Light,
and the people who are predestined to Malki-Tzeflek.upon them (...) For this is the time decrdedthe
“Year of Malki-Tzedek's favour”, and by his mighe will judge Elohim's holy ones and so establistigateous
Melekdom, as it is written about him in the Ben§Pawid ; “A Elohimlike being has taken his plage the
council of Elohim; in the midst of divine beingstmds judgement”ds. 82;). Scripture also says about him ;
“Over it take your seat in the highest heaven; ¥irtg being will judge the peoplesP$. 7;7-§ Concerning what
scripture says ; “ How long will you judge unjustlynd show partiality with the wicked? Selali’s( 82;3, the
interpretation applies to Belial and the spiritsgplestined to him, because all of them have rehélliening from
Elohim's precepts and so becoming utterly wickedder&fore Malki-Tzedek will thoroughly prosecute the
vengeance required by Elohim's statutes. Also, iiedeliver all the captives from the power of Bliand from
the power of all the spirits destined to him. édliwith him will be all the “righteous divine besiflsa. 61;3.
(The ...) is that whi(ch ...all) the divine bein@#$e visitation is the Day of Salvation that He basreed through
Isaiah the prophet concerning all the captivessmach as Scripture says, “How beautiful upon theimt@ns
are the feet of the messenger who announces pghodyrings good news, who announces salvation,salis to
Zion “Your divine being reigns”.” [sa. 52;7 This scriptures’ interpretation: “the mountaingre the prophets,
they who were sent to proclaim Elohim's truth angbtophesy to all Israel. “The messengers” is theifwted of
the spirit, of whom Daniel spoke; “After the sittye weeks, an Anointed shall be cut ofDaf. 9;26 The
“messenger who brings good news, who announcesitaiV is the one of whom it is written; “to prodla the
year of the LORD's favour, the day of the vengeariceur Elohim; to comfort all who mourn’lqa. 61;2 This
scripture's interpretation: he is to instruct theabout all the periods of history for eternity @nd in the statutes)
of the truth. (...) (.... dominion) that passeqir8elial and returns to the Bens of Light (....)) @y the judgment
of Elohim, just as it is written concerning him; he says to Zion “Your divine being reignds4. 52;7 “Zion”

is the congregation of all the Bens of righteousnago uphold the covenant and turn from walMetethe way
of the people. “Your divine being” is Malki-Tzedekho will deliver them from the power of Beliabri€erning
what scripture says, “Then you shall have the trabgpunded loud; in the seventh month . .LéV 25;9

Like Dawid, theMoshiachis bothMelekandKohenRemember th&lalkut was ripped from Shaul for acting aKahen
and failing to destroy the Amalekites.ShaulMedek acted as &ohen and YHWH would not allow this action.Uzziah ,
MelekYehudah, was struck with a skin disease becauseted presumptuously akahen
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|19]| Then Uziyahu became angry, and had a mik{esstser) in his yad to burn ketoret, and while @ waging
with the Kohanim, the tzara'at even broke out anrhetzach (forehead) before the Kohanim in the Beié/H,
near the Mizbe'ach HaKetoret.|20| And Azaryahukbben HaRosh, and all the Kohanim, looked upon aimd,
hinei, he was leprous on his metzach, and theysthrim out from there; yea, he himself hasted &dsgo out,
because YHWH nun-gimmel-ayin-vav [had smitten &ffticted him]. |21] And Uziyahu HaMelech was medho
(a leper) unto his yom mot, and dwelt in a leperl@® house, because of his leprosy; for he wasanidvre
HaYamim Bet

Yet, Dawid, after being crowned &gelekYisrael, dons a linen ephod and offers burnt pegce offerings askohen
Dawid was a man after YHWH’s own heart and receibdebsings for his actions. TH#nai Dawid were called
KoHaNiYM .

2Sa 8:18 and Benaiah the Ben of Jehoiada was over bothCinerethites and the Pelethites; and the Bens of
Dawid were Kohens(kohenim) .

2Sam. 6:14 And Dawid danced before YHWH with all his migdrid Dawid was girded with a linen ephod. So
Dawid and all the house of Yisrael brought up tlik af YHWH with shouting, and with the sound of the
horn...6:17 And they brought in the ark of YHWH agdit in its place, in the midst of the tent tBatwid had
pitched for it; and Dawid offered burnt-offeringadpeace-offerings before YHWH. 6:18 And when Dédad
made an end of offering the burnt-offering andpbace-offerings, he blessed the people in the wdrvielWH of
hosts.

In the same manner, YahshtwMoshiach Ben Dawid (Ben of Dawid), was also léohen and yet the Master of
Dawid!We have the shadow of tivoshiachrepresented by the person of Malki-Tzedek Kaber) and Dawid ( the
MelekYisrael).Moshiachis the goal of the Torah and evenyd and crown speaks of Him.

For the goal at which the Torah aims is the Moshjagho offers righteousness to everyone who tfusts
|4] For Moshiach is the goal of the Torah as a meanbeaimg YITZDAK IM YHWH, for all who have emunah]
Romans 10:4

* Yahshua said to them, “This is what | meant whevas$ still with you and told you that everything teem
about me in the Torah of Moshe, the Prophets aadPdalms had to be fulfilledluke 24:44

“These are the two anointed ones, that stand byMbster of the whole eartiZéch. 4:14. This is a reference to
Aharon and the Moshiach, but | cannot tell whichthe more beloved. However, from the verse, YHWH ha
sworn and will not repent: Thou art a Kohen for eafter the manner of Mechizedek (Psalm 110:4), caretell

that the Messianic Melek is more beloved that the ighteous Kohen.”
- The Fathers According to Rabbi Nathan, Translatéy Yehudah Goldin, Chapter 34, Yale University Bse
pg. 137-138.
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Chapter 14: Will the REAL Yahshua please stand up!

Exposing the myth of the Anti-Torah /Anti-Jewish Messiah

“He who possesses My mitzvot and guards them ¢imeh), it is he who loves Me. And he who loves ihéd be loved
by My Father, and | shall love him and MANIFERIY SELF to him.”Yochanan 14:21

Manifest 1: to be readily perceived by the senses and thgpsight.2: easily understood or RECOGNIZED ey niind.
Webster's New Collegiate Dictionary

A few years ago there was a television programedallo Tell the Truth” The show consisted of a panel and three
contestants. The object of the show was for theslpenguess which one of the contestants wasrdad” person they
claimed to be by interrogation of the three comtetst From their answers the panel then had to mhmakeconclusions in
order to eliminate the impostors. At the end of pinegram the host then said, “Will the REAL JohneDuease stand
up!” This article is based upon that program ineorfbr the reader to examine the Scriptural antbhcal evidence and
reach a conclusion concerning the inquiry, “Whthis REAL Yahshua?”

Separating from the Myth

There is a widespread myth that has permeated iwleatled “Christianity” and claims to be based mple teachings of
our Master Yahshua. It is the myth of the anti-Toend anti-Jewish teachings of “Christ” whom thegll by a
Greek/Latin name- “Jesus”. They believe His pumditontention with the Jewish people became a@&iudgment on a
“faithless people” that rejected Him and His teagsi The TRUTH is that no such disagreement exiskegpt in the
minds of people who read the Brit Chadasha witletedr Scriptural understanding. Yahshua said, 6li geek, you will
find.”One always finds what he is looking for. Iby seek a Hellenistic-anti-Torah/Jewish “Jesus’y yall find a
Hellenistic —anti-Torah/Jewish “Jesus”. If you seekewish Yahshua HaMoshiach, then that is Whowithdind.

The TRUTH is that Yahshua was a Yahudite (Jew)a&@bra from Beth-Lechem of Judea, a prophetic (&ddcher),
the Son of Elohim, that loved the Torah, and taugyletryone to follow it from the heart with grektivanah(intensity).

His own words declare the inner “soul” and “spiidtf’the Torah of His Father in the heavens and NE\¢Bntradict the
Written Torah of Moshe. The disagreement He hadl wie Jews was HOW to reclaim the “Lost Sheep froenHouse
of Yisrael”. [NOTE: Read my book:"Lost Sheep” fordatailed explanation of what it means to be “lastthe Hebraic
mindset of the Torah.] Only if one takes a verse lad there to prove his own theological viewpadgroring the rest of
the texts that say otherwise, he will find whaidh®oking for and any other perspective will bdden from him.

Because of this erroneous perspective, many reaiih Chadasha (Renewed Covenant) and come awtaysting the
Jews and see them as belonging to the forces pf‘@Wirist-killers”, and thus making the tragic exs of the Holocaust
possible. A rediscovery of the TRUE MESSIAH strilkeeblow at this anti- Torah/Jewish myth. The REA&hghua did
not teach in opposition to the Torah of Moshe adi¥éel the Torah perfectly Himself, and therefooaild not have been
opposed by His fellow Yahudites for what He taughthe way He lived. Being profoundly ignorant aiddism during
the Second Temple Period, many fail to understaadiliusions to the Jewish faith and life in theotdd News”.

Yahshua was not a “Christian”, never attended “chiyrnever celebrated Easter or Christ-mass, dicattend “church”
on SUNday, and never intended to establish a nerdweligion. He came to revive and reform NOT testtoy and
replace. The dilemma is that “Christianity” has idefl the Messiah outside the appropriate contexthef Torah,
historical and cultural settings. We desperatelgdnaccurate knowledge brought about by an unbiatetly of the
Gospels to open the Jewish world in the Gospelsrasithre them to their original Hebraic context. Wave forgotten
that the Scriptures are a Hebraic book. The robtéatishua’s teachings are twisted and distortedidettheir cultural
setting and historical situation in the pseudoHfettual jargon of Gnosticism revisited. This iseanterpretation of the
Messiah and a presentation of a false “Christ” ihanti-Jewish and anti-Torah.
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This modern day Marcionism that rejects all thidgsvish continues to exert its powerful and demdmflaence in the
“Church”. It is literally preaching a new religidar removed from our Master’s original teachingsod¥lof these leaders
have been guilty of elevating believing in the Wardarnate above learning the Word spoken by thst&éand obeying
His commandments which was the Torah. By studyind karning the teachings and Word of Yahshuahdukl
challenge, guide, and actually enhance TRUE BELiEfthe WORD MANIFESTED IN THE FLESH. It is a tragethat
the preaching of “simply have faith in Christ” haplaced responding to the Master’s call of trigeiglieship and
obedience to the Torah.

“If ANYONE comes to Me and does not hate his fadmed mother [in comparison to the his Master the
Moshiach], and wife, and children, and brothers amsters, and HIS OWN LIFE TOO, he is UNABLE tdvye
taught one (talmid). And whoever does not bearstake and come after Me is unable to be My taught.oSo,
then, everyone of you who does not give up alllibdias, is unable to be My taught driailke 14:26-3

Disciple: #3101-“ methetes- to become a pupil, learner, fi&129- manthano- to learn in any way, learn,
understand.

Disciple: 1. One who accepts and assists in the spreaditigeofloctrines of another...b.a convinced adherent to
a school or individual."Webster's New Collegiate Dictionary

A Messiah robbed of His Jewishness and Torah obeeevresults in a gross misconception about HimHiadeachings
that encountered in tHerit Chadasha We have literally “killed” the Jew, Yahshua, bgstroying His links to His faith
and His people, and resurrected the Greek/RomausJeBelievers are therefore compelled to kill Slmev within them
by the “doctrines of demons.”

“For, indeed, if he who is coming proclaims ANOTHERHSHUA, WHOM WE HAVE NOT PROCLAIMED, or
if you receive different spirit which you have reteived, or a different Good News which you haxteancepted,
you put up with it well enough2 Corinthians 11:4

“And fall away, to renew them again to repentanesihg impaled for themselves the Son of Elohimragad
put Him to open shamel¥rim (Heb.) 6: 6

Fall away. #3895 peripipto “to fall aside, to apostatize”; @munciation of a religious faith or belief once dhel
From Unger’s Bible Dictionary “a disowning the name of ‘Christ’... Such as sadg spirits, doctrines of
demons, hypocritical lying, a seared conscienadidding to marry, A form of ‘G-dliness” without per.”

First Century Judaism

In the First Century, the Second Temple was gthding in Jerusalem. It was the center for theshiprof YHWH by all
Yisrael. The animal sacrifices were still offereallg and the priestdJohanin) were the trustees of the Torah. There were
at that time no group of “ordained rabbis”, as wew it today in Messianic Yisrael. Teachers of Tlewah were called
“rabbi or my teacher” but there were no ordainedestastic hierarchies. The majority of the peopést up to Jerusalem
for the three pilgrimage Feasts (Pesach, Shavmot,Saikkoth). The weekly Shabbat was a day of redtwaorship.
During rest of the year, the center the peoplessliwas the local synagogue, Beit hakKnessebr house of assembly. It
was a place of prayer and study of the Torah. érsiinagogue could be found the Scrolls of the T.dPabphets, and The
Writings (TaNaK). Every town or village had a synagogue where #esembled on Shabbat for prayer and study of the
Torah.

The language of the people was Hebrew. There abandance of evidence that proves the Scrollsegpsagtudies in the
class-room, and everyday speech was Hebrew notdicarmhis is one way the Jewish people resistechgmnism of
Greece and preserved their loyalty to the Torale Térah rooted faith in the One Elohim and a stregigse of national
identity created the setting in which Yahshua tauagid worked among His people-Yisrael.
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Hebrew was both the daily language and the languaggtudy... The parables in the rabbinical literatuoa the
other hand, were delivered in Hebrew in all perio@fere is THUS NO GROUND FOR ASSUMING THAT
JESUS DID NOT SPEAK HEBREW...This question of th&espdanguage is especially important for
understanding the doctrines of Jesus. There areessagings of Jesus which can be rendered bothHetorew
and Aramaic; but there are some which can only dr@dered into Hebrew, and none of them can be reader
only in Aramaic. One can thus demonstrate HiEBREW ORIGINS OF THE GOSPELSvy retranslating them
into Hebrew.” Professor David Flusser, Hebrew Unsigy of Jerusalem-1989-Israel; the world’s leadidgwish
authority on the New Testament and early Christiani

“Many scholars in Israel are now convinced that thgoken and written language of the Jews in thd lah
Israel at the time of Jesus was indeed Hebrew hatithe Synoptic Gospels are derived from origidabrew
sources...The greatest Jewish scholars of our geparddavid Flusser, Moshe Bar- Asher, and Pichapite,

all agree that the first book of the New Testamed originally written in Hebrew.The Messiah Conspiracy by
Phillip N. Moore pages 1120-112%illiam Sanford Lasor professor emeritus at Fuller Theological Seminary
Pasadena California (an outstanding Semitic scHolzais stated that the language that Yahshua spase w
Hebrew and not Aramaic as many teach.

Professor Frank Cross, of Harvard Universityhe leading living authority on the Dead Sea Ssrbbs stated
that the Dead Sea Scrolls prove that the domiramguiage of Israel, beginning about 130 BCE, wasreletand
they had an inferior knowledge of Aramaic grammiad ayntax.

This was the world, as Yahshua knew it. As a bétie father and mother took Him to the Temple. Heerwent the
ritual of brit milah on the eighth day and preseritethe Temple for thpidyon habenHe also possibly underwent some
puberty rite at the age of twelve years old asndEbin Luke chapter 2. He never visited Rome dreAt because the life
of Yahshua was lived almost entirely within the bdaries of His small country-Yisrael. He may haweched the non-
Jewish world in an episodic way from time to tinbayt it was only in those places where that worlgiimged on the
world of the Yahudim. He was born a Jew and didew. We have to also remember that the peopleadfrégion are
dark-skinned and dark haired. They were lean aisdgssed Middle Eastern features. He taught in Meaitréhe Temple
courtyard and the local synagogues. TB&'tha Yisraélwas on His lips daily as He prayed the prayers @atited the
Tehillim (Psalms) in Hebrew.

Second Temple Torah

The teachings of the Torah (the five books of Mpsequired constant interpretation. Some circunearhad changed
since Mt.Sinai by the time of Yahshua, so the Tdnald to be reinterpreted, applied, and modifiedittthe present
circumstances and specific cases. This originalig whe duty of the priests and Levites. But sitee TTemple was in
Jerusalem, the priests could not be everywheteaihand of Israel, so circumstances required adjeist for the times.

A class of “lay-interpreters” sprang up, called iBes Soferin). At first, they were strictly the writers of thEorah
Scrolls, but as time passed they became “men dbdo&” or experts in the Law (lawyers). Thus, iistperiod, the Oral
Tradition of Torah interpretation assumed a muefdaimportance in the typical person’s lifestyfelabservance than
in the former times. This Oral Tradition had exister sometime before the Second Temple Periodlabert was written
down in what became known as thhalmud. The men of old who were scholars of the Toraheweslled sages
(hachamin). The earliest version of these sages was caledSEribes. Some sages were also found amongattherteof
the Pharisees, the most powerful and popular gobyeople at large. By the Second Temple Periog se¢ thenalakah
or way of walking out the Torah for the people. Ywill not find the word “sage” in the Gospels, bather they are
called Scribes and Pharisees. The true sages wasalered the successors of the prophéevdin), taking over some of
their functions after prophecy had died out.
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The traditions therefore provided an authorizedliegtion of the provisions in the Torah. It wasledl Oral Law since
the text of the Torah was sacred and could notlieeed, even though the circumstances for whickas written had
changed. Since the tradition was not fixed, it waen to debate and change so long as the new ret&tipn could be
consistent with the written text of the Torah.tifvas in conflict with the written text, it was td “destroying the law”.

If it clearly was a true interpretation and apgiica of the written Torah, then it was called “fllihg the law”.
Mattitayahu 5:17-19is a rabbinical discussion questioning Yahshuaarpretation of the Torah.

“Do not think that | came to DESTROY the Torah amel Prophets. | did not come to DESTROY but tdlfulf
Mattitayahu 5:17

The Greek wordataluomeans “abolish” and the Hebrewatel means “cancel, destroy, abolisSBATELin Hebrew is
often used in the context of interpreting Scripturéus, one cancels the Torah when it is misundedstThe word
“fulfill or complete” refers to interpreting a pasge correctly. The Greek wopleroo- means to “fulfill-complete”. The
Hebrew equivalent iskiYEM and is derived from the root that means “to caosstand, to uphold, to observe, or to
place on a firmer footing or foundation.”It tooused in the context of dealing with Scripture. Wioae misunderstands
the Torah, one may not obey YHWH's will and theretancel the Torah. So the person may abolish th@hlby
misunderstanding the Divine Revelation of the Tothbne properly understands the Torah, he wiykl and therefore
“fulfill” it. The misinterpretation of this ONE WOR used by Yahshua created the environment thatNis@ionism
could feed upon in the “church”.

“No letter from will ever be abolished from the LaieXodus Rabbah 6:1

The Jewish people know that the TRUE MESSIAH whenceme would not abolish the Torah as the “chutehthes.
This is one of their problems with “Jesus” the G/&®man “Christ”.

“This is the main thrust of the matter: This Tonafth its statutes and laws, is everlasting. We meither add to
them nor detract from them. Whoever adds to thewvatitor detracts from them, or MISINTERPRETS THE
TORAH, implying the mitzvot are not intended toubéerstood literally, is surely a wicked impostordaa
heretic.” The Rambam “Hilchot Melachim”

“For truly | say to you, till heaven and the eanass away, one jot (YUD) or tittle (CROWN) shallnbymeans
pass from the Torah.Yahshua HaMoshiach Mattitayahu 5:18

“And it is easier for the heaven and earth to pasgay than for one tittle (CROWN) of the Torahfad.”
Yahshua HaMoshiach Luke 16:17

At the synagogue there was a weekly communal rgddim the Torah on Shabbat, divided into portitarseach week
and Feast Day. A Scribe or some other teacher wsialil and read the portion, and then give a tegaim that portion.
The Scribal interpretation of the Torah representedmainstream tradition. The Sadducees rejetiedtral Tradition
altogether, adhering to a literal interpretationtloé written Torah. But even the Saducean intesficet was also an
interpretation, rivaling the others that existethattime.

“And He came to Natsareth, where He had been broughAnd according to His custom (minhag) or pi@at
He went into the congregation (shul) on Yom Ha $hglkand stood up to read (given aliyah as the bidmeh).
[ After the hagbah]And the Scroll (Megillah sefef)prophet Yeshayahu was handed to Him. And hefeungd
the place where it is writtenLuke 4:16-17

In Yahshua's time there was great tolerance ofrdityewithin Judaism. Diversity did not mean fragmtegion. Obedience
to the Torah was of first importance for each sawt] each group regarded it as such. There wasaal lagreement on
observance but diversity in the application. Thews of the Pharisees were more humane and tolégramttheir rivals,

the Sadducees. The teachings of Yahshua that havieexd in the Gospels are more in line with thafdees than the
teachings of the Sadducees.
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Yahshua and the Judaism of the Time

Some well-qualified scholars of our time, such a/iD Flusser and Hyam Maccoby, make a good cas&dbshua
being a Pharisee. We can be certain by His owworegtiHe did not contravene the Torah as the Plegrisederstood it.
BUT, we also have to understand that Yahshua ttalifiany interesting either legal scholarshipsometimes the purity
traditions of His time (as the Pharisees wereldfwas not a Pharisee, then He certainly identifiégd the majority of
their interpretations of the Torah. The Hasidinvéay devout, spiritually inclined people) were gvactive in the Galilee
area about the time of Yahshua. They performed itapbspiritual functions, while occupying no oficposition. They
were not priests, rabbis, or Scribes. They expeéérirect and unmediated relationship with YHWHeTHasidim had
little attachment to material possessions as Yahshught His talmidim. They also gave spiritualphehd guidance to
their fellow Jews. Some of the Hasidim, like Yahshwere exorcists and healers. Geza Vermes induk, blesus the
Jew’, makes a very academic case regarding Yahshua edl@ential Hasidic leader, in the Galilean ttamh of His
day.

“For He was teaching them as one possessing authonitiynat as the ScribesMattitayahu 7:29

We should think of Yahshua as a Jew of His agd) liriks to the Pharisees, perhaps the Galileanditagio whom He
was very close, and even perhaps with some of sboéeecs and mystics of His day. He was not sewtamor an
extremist, at odds with all His fellow Jews. Theiffris that Yahshua fit in very well with the Jelvisadition of His day.

His Mission and Message

Yahshua came as a Teacher of Righteousness, theo@oee like Moshe. A teacher of the Torah, prearteshuvah
(repentance) and calling the Yisraelite people nearness to their Elohim.

“ | shall raise up for them a Prophet like you anftthe midst of their brothers. And | shall put Mgrds (the
Torah) in his mouth, and He shall speak to themtalt | command Him. And it shall be, the man wbesdnot
listen to My Words which He speaks in My Nameguire it of him.Devarim (Deut.) 18:18-19. Read Acts 3:22;
Yochanan 1:45, 5:46.

Targum Pseudo-Jonathasays of this passage: “And a right Prophet (a Rrepof Righteousness) will the L-rd
your G-d give you, a Prophet from among you, ofrymethren like unto me, with the Ruach HakodesblyH
Spirit), will the L-rd your G-d raise up unto yots; him shall you be obedient.”

Rabbi Levi Ben Gershon (RALBAY; of the 14th Century, identified this prophetMsssiah: “A Prophet from
the midst of thee. In fact, the Messiah is the Rebms it is stated in the Midrash of the verseeh@®d my
Servant shall prosper’ (Is.52: 3)...Moses, by theaates which he wrought, brought a single nati@anthe
worship of G-d, but the Messiah will draw ALL PE@3_to the worship of G-d.”

This is exactly why they asked Yochanan the Immafde was “That Prophet” ifochanan 1:25

“Now they have come to know that all You gave tg islérom You. Because the words You gave to Mayé¢
given them. And they have received them, and halyekhown that | came forth from You, and theyds&ld that
you sent Me.’Yochanan 17:7-8

The Talmudteaches irZebahim 101ahat, “All the prophets prophesied only for themdag of the Messiah”
“For ALL the prophets and the Torah prophesiedYiichanan."Matt.11: 13

“And beginning at Moshe and all the Prophets, Hesvexplaining to them in all the Scriptures the et
concerning Himself.'Luke 24:27

“But this is how Elohim has filled what He had annced beforehand through the mouth of ALL the petgph
that his Messiah was to sufferdcts 3:18
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Teacher of the Torah

Yahshua’s teachings on the Torah set a standatdfélvahave been able to give rise to. They weradical and
uncompromising interpretation of the Torah itséfis perfectionism did not impose impossible demangsn his
talmidim. Divorced from the Hebraic background d@fristian” interpretation and alien backgroundasteticism, they
have been misinterpreted as making demands thatecan live up to or even aspire to.

“Therefore be complete (shlemim), even as your athéF) in the heavensMatt.5:48
And YHWH spoke to Moshe, saying, “Speak to alctirgregation of the B'nai Yisrael, and say to th&m,set-
apart (HOLY), for | YHWH your Elohim am set-apaVayyigra 19:1

The context of His teaching was to prepare the lgefmp the Messiah. His ethical teachings on beogngerfect were
balanced by His teaching about YHWH’s compassiad, rmercy for sinners, who had strayed from the pathe Torah.
He taught that YHWH was willing to forgive the sermand bring them back to the Torah, and He wasedgtseeking
them out by sending the Moshiach to “Lost Sheemftbe house of Israel.”"His teachings on the nearmé<Elohim
spoke of YHWH’s manifest love by caring for His lclen. He addressed the FatheABBA Aramaic for the Father of a
family. By using that term-ABBA'- He was linking the individual to the Father ggposed to thé&VINU (our Father) in
his model prayer iMattitayahu 6 Thus He was making the relationship with YHWHgmaral as well as

nationalistic. The Yisraelites as a nation had gkenown YHWH as FATHER. Some of the Hasidim of @&lilee even
called YHWH-“Father” (some of them were also callBBAby their disciples). In fact, the Master” Prajeso Hebraic
that most Jews do not have any theological probheitisits composition. It is only when the Masten®del prayer is
viewed through “Christian” interpretations and pidiges that difficulties arise.

He granted forgiveness to the repentant sinnehaated the sick in His Father's Name. His missi@s wo the sick and
the sinner, NOT the righteous.

And hearing this, Yahshua said to them, “ Those afgostrong have no need of a physician, but thvdse are
sick. | did not come to call the righteous to reagice, but sinners.Mark 2:17

And when Yahshua saw their belief, He said to Hralytic, “Son, your sins are forgiven you.”"Now seraf the
Scribes were sitting there, and reasoning in thnaarts, “Why does this One talk like this? He iadpheming!
Who is able to forgive sins but Elohim aloné®ark 2:5-7

“To YHWH our Elohim are the compassions and forgesses, for we have rebelled against HiDahiel 9:9

He showed compassion to those who had given upyorgtto live the life prescribed by the Torah. bigsically had no
interest in the Gentile world of His time, to whittfe movement that would later would bear His Navoeld turn to and
imitate. His personal horizon was limited to theotide of Israel” and His fellow Yahudim.

“While the claim of Jesus was to redeem those vatbgtrayed from the beaten path of morality, hergstricted

his attention and that of his followers to the Iesns of Israel. He particularly forbade his didepto seek the
heathens and Samaritans, and for the same reasinstatefused to heal the Syrophenician woman.dtisice of
twelve apostles had a distinct reference to tHzesiof Israel."The Jewish Encyclopedia Vol. 7 page 162.

“..In the way of the Gentiles [Gentile territorylodnot go, and do not enter into any Shomron towih g rather

to the Lost sheep of the House of Israel (Seh (WekRketh Yisrael)."Matt.8:6

“But, Rebbe, Melek HaMoshiach said in reply, ‘I wast sent EXCEPT to the Lost sheep of the House of
Yisrael.” Matt.15:24

Only “Christian” prejudice would think that Yahshttought of all Torah observant Jews of His timéhgsocrites and
worse than the open sinners. He was an observantiieself. He never made the modern distinctiorwieein the ritual
and ethicamitzvotin the Torah as many try to do. He kept the Feastisthe ShabbamMark 2:23), wore fringes tzitzit)
on his garments, and took it for granted that Tatagervant people would wear tefillin, tithe, aadtf(Mattitayah23).
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“Jesus wore the tzitzit; he went out of his way#y the Temple tax of two drachmas; and his dissipiffered
sacrifice.” The Jewish Encyclopedia Vol.7 page 162

However, He did have an eye for religious pretesispiety when He saw it. His call to teshuvah waSTNto the
religious phonies of His day. They had already baed their hearts and closed their ears to Hisagess$le was always
prepared to make known to His critics that theyusthanclude themselves in the position before YHWHSsinners
needing deliverance, since they were guilty of irdsgpiritual sins just as grave in YHWH's sightthe outward sins of
the disobedient sinner. This was the essence afahoversy surrounding Yahshua as a Torah Teasitethe Messiah.

The controversy Yahshua found himself involved e&revcentered on His mission to the sinners androwt any claim
that He, as the Moshiach, was above the Torahhisatellow Jews were obligated to keep. In ordetite out His
mission as the Messiah, Yahshua purposely wenbbiiis way to scandalize the devout. This behaten raised
guestions in their minds about His own observaridbeTorah that may have differed from their seatterpretation of
Torahhalakahbut did not transgress the written Torah of Mosthe.theology did not prompt His death. He was wodé
Jew loyal to the Torah and His nation, Yisrael. Heath was a political murder by the Romans, thgehal Emperor
cult, who sought to root and destroy every Jewigsditinic hopes.

Yahshua did not die for “the Christian gospel” ay aew religion. Nor did the Jews kill him becauley opposed His
teachings. In fact, study of the Gospels cannat &ine clue for evidence of any religious offensaimgt the Torah by
Yahshua. He was a faithful and observant Jew toeti#2 Yahshua was killed because of the enthusksTmown
followers and He was the Messiah-a political thteathe Roman domination of Yisrael. He was killgdthe ruthless
practices of an occupying power in Yisrael. He wasdemned to death by a Roman Court, with littterest in true
justice and none of the safeguards of the Jewigdiaes court. He was put to death by a methodxafcation only used
by the Romans, not the Jews. The Romans knew thaparson claiming to be the Messiah was the TRUMg Kof
Yisrael. This was a direct challenge to the doniomaand authority of Rome. Yes, some of the Jewaaldership did have
apart in his death, but it was for political reas®OT religious. If he died for any religious reasit can be said He died
for the sins of His people-the nation of Yisraedldime sins of the world, not what is called “Chastty”.

In Whom we have redemption through His blood, dngifeness of trespasses, according to the riclidsi®
favor.” Ephesians 1:7

In Whom we have redemption through His blood, éhgifeness of sinsColossians 1:14

“Him, a Prince and a Saviour, Elohim has exalted His right hand, to give repentance to Yisrael and
forgiveness of sins Acts 5:31

“Truly You are an El, who hide Yourself, O Elohirh Yisrael, Saviour!”Yeshayahu 45:15 see Yeshayahu
45:21,49:26,60:16,63:8

“But I am YHWH your Elohim since the land of Mitgia, and an Elohim besides Me you shall not know, f
there is no Saviour besides Médbshea 13:4This verse proves the deity of Yahshua.

“Because there was born to you today in the citipabid a Saviour, who is Messiah, the Masténike 2:11

And they said to the woman, “We no longer beliexealise of what you said, for we ourselves havedhaad
we know that this is truly the Moshiach, the Saviithe world (Mosh’ia HaOlam).Yochanan 4:42

“Let it therefore be known to you, brothers, thHatdugh this One forgiveness of sins is proclaintegdu, and by
Him everyone who believes is declared right frohsias from which you were not able to be declaight by
the Torah of Moshe.Acts 13: 39

The Torah provided forgiveness of sin through némece and blood sacrifice, but could not providgmmanent
atonement and the power needed to live the rightéfudemanded by the Torah.

In this is love, not that we love Elohim, but thit loved us and sent His son to be an atoninginffdkapparah
in Hebrew, ilasmos in Greek) for our sidsYochanan 4:10
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The Brit Chadashareinforces the thought thegshuvahmust precede atonementliriYochanan 1:5-1Gvhere Yochanan
writes that we must dteshuvah(repentance) and confession of sins to YHWH, BEEGRonement can be efficacious.
Teshuvahis sine qua norof forgiveness. The justice and necessity of blatwhement is found ifwayyigra 17:11;
Yehsayahu 1:16-18; Ivrim 9:22 and Malaki 3:2-4.

His Views on Torah

Conventional “Christian” views of the Torah makeviry troublesome to comprehend Yahshua's teachimgheir
legitimate context. For example: What is Torah?

Torah: Derived from the Hebrew root-YARAH. It meams'shoot an arrow, or instruct, or teach”. Torais
teaching or instruction that is true and straigiihe words of the Torah are like an arrow shot gjiin a path
with great power and force to empower a persorive life to its fullest of blessings from the hasdt is the
goal for all people who truly love Elohim.

“If you love Me, you shall guard My commands (notxv Yochanan 14:15

There are four perceptions of the Torah:

1. The Hebraic viewpoint: Torah is YHWH’s WisdomdaBlueprint for all creation. The Torah reveals YHNY nature
and character. It is loving instructions from theadenly Father to His children to be blessed.

2. The “Christian” viewpoint: The Old Law is notlgitout legalism and bondage. We are FREE from thahTand all its
laws and requirements because of “Jesus”. It i3eallish stuff anyway.

3. The “Christian” viewpoint of the Hebraic viewetlmost perverted view: The Torah is a salvatiomvbyks system that
leaves no room for the Messiah and His work. H isorks salvation and a religious system of bondagkdead ritual.
The Jews think they gain salvation by dead-works.

4. Yahshua'’s viewpoint-the correct view: How did &®ebbe HaMoshiach Yahshua view the Torah? The comview
that Yahshua held a low opinion of the Torah, tiyeserating an erroneous teaching for some supbdsis for a
relationship with YHWH. We have to remember thatvids from theTaNaK that the Yisraelites knew YHWH as a
compassionate, merciful, and loving Father. Yahstewer claimed that His teachings were superitihdase of Moshe as
found in the Torah. Such a claim would have cut ldiincompletely from the Jewish community. We kntws is not
true as we are told that the chief priests fearsddtlowers because of the multitude that followdidh and His teachings
(Luke 20:19.

“Jesus appears to have preached regularly in theagpgue, which would not have been possible iflbitrines
had been recognized as being essentially diffdremnt the current Pharisaic beliefs. In his preaahime adopted
the popular method of “mashal” or parable..The Jewish Encyclopedia Vol. 7 page 162

Even the Pharisees opposed any action against ¥ahahd even warned Him about Herod’s plan toHitth (Lukel3:
31). We must take into account that the majorityhef people possessed strong leanings towards thisédsaand their
theology and practice. Yahshua never criticizedrthalakah but their hypocrisy in their observance of theréfo
Yahshua’'s main enemies were among the Sadduceesyerie the priests. They were the ones questidaiaguthority,
the paying of taxes, and His views on the resugedtom the dead. They were the ones who wereague with Rome.
Caiaphas and his power base could not agree witish(a or even the Pharisees’ views of the Torahtarapplication.
It is very similar to the relationship that exigtslay between the Karaites and the rabbis of toadit Judaism.
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Sermon from the Mount

The famous Sermon on the Mount is comparable togihieg of the Torah at Mt.Sinai. Yahshua’'s expositof the
Torah as given on the Mount NEVER contradicts tlmeah of Moshe. These are not criticisms of the Hobat
interpretations.

We must stress that the Torah itself is not in joesn His teachings. It is an interpretation bé&tTorah in light of the
full realization of the Kingship of YHWH in one’#é. It is not a new interpretation of the Toraht tivell grounded in the
TaNaKor the Jewish traditional teachings of the salyaslater were incorporated almost word for worthieTalmud.

Yahshua understood the ethics of the Torah as #atiom of YHWH’s goodness. Not one word of the 18en is
opposed to the Torah in detail or spirit. Love Yo&fWH and love for your neighbor is the norm andrfdation of all His
teachings. In this sermon, the Torah itself isinauestion. That is clearly understood by readdaititayahu 5:17-20
The teachings contained in this sermon (which dgtmaay be accumulation of Yahshua's teachings)sdoet digress
significantly from the teachings of the Pharisaiges, as there are many Talmudic parallels to tieeshings. Only those
who are set-apart can live out the teachings thaltslifua’s presents in this religious discourse. Heeaching that
avoidance of a particular negatiw@tzvahis not sufficient for true righteousness in #alkut of YHWH. The inner
condition would be the root for the appropriatewsard action.

He extends thenitzvahof murder to include anger without cause and titevah forbidding adultery to include lusting
after women. His teachings on divorce and remaeriagst be viewed within the framework of the delmat®ng the
different “Houses of Study” of His day, the HouseShammai and the House of Hillel. In his teachory divorce,
Yahshua sides with the House of Shammai in itstetriview. The Torah always allowed divorce andaetage, BUT
the Torah also requires the husband to give the wiGET or certificate of divorce. There is no good evickerhat
Yahshua forbade divorce in all situations as taughtmany in Messianic or Christian circles. The epton for
immorality and adultery makes perfect sense inednsince divorce cannot make a woman an aduiérehe already
is one. His teaching on oaths simply means anydmevas to back up his words with an oath is alreamhsidering the
possibility of breaking it. The famous “eye for a&ye” teaching in the Hebraic mind simply refers nmonetary
compensation for an injury. It is NOT to be intexjgd literally, a peculiarity of “Christianity” natudaism. Finally, no
where does the Torah say to hate your enemiesToh&h commands us to love our enemiefMayyigra 19:18This
saying probably came from the Qumran community thefT orah of Moshe. If we do not know the Tor&lent this quote
seems to be the most anti-Jewish quote inBitieChadasha Note that Yahshua says, “You have heard it SAIDBt (
WRITTEN)” as He did the other Torah commands. Evarg of these teachings are within the frameworthefTorah as
given by Moshe at Mt.Sinai. Yahshua'’s inner teagbiof Torah are within the parameters of the teagshof traditional
Judaism of His time and the teachings of TadlaK

EXAMPLES of parallels infaNaKandTalmud- all from Mattitayahu 5-7:

Matt. 5:3- Prov.29:23; 5:4- Ps.-Ps.147:3; 5:5- P%:31:5:6-Ps.5:13;5:7- Talmud Shabbat 151b;5:8- P4.2-
4:5:9-Ps.34:15; 5:10,11-Talmud ,Baba Kamma 933;5:7dlmud, Avot 5:14 : 5:28-Talmud Kallah 1; 5:32-
Talmud, Gittin 90a; 5:37- Talmud Baba Mezia 49; 83— Lam. 3:30 :5:42- Ps.37:21 & Ps.37:26; 5:44 —
Prov.25:21 :5:45 —Ecc.9:2 ; 5:48 — Talmud ShabbaB3b; 6:3-4 —Talmud Baba Bathra 9b; 6:7-Talmud,
Berakot 61a; 6:14,15 — Talmud, Rosh Hashannah 1%i9,20 — Talmud, Baba Bathra 11a ; 6:24- Prov.30:8
9: 6:26 —Ps.147:9 6:33- Ps.37:4 ;6:34 —Talmud, So#8b; 6:34 Talmud, Berakot 9b; 7:1,2 — Talmud, &bt
8b; 7:3,4,5-Talmud , Arakin 16b;7:6 — Prov.23:9 7=Jer.29:13;7:12 — Talmud, Shabbat 31a; 7:23 —&9.

“It would even appear that later tradition regardddim as scrupulous in keeping the whole Law. Yeeireral
particulars, Jesus declined to follow the direciarf the Law, at least as it was interpreted byRadbis.” The
Jewish Encyclopedia Vol. 7 page 162
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Our Rebbe’s teachings develop a systematic intexjopa for the sanctification of everyday life fidis talmidim It was a
practical system and demanded an extreme high astdraf personal self-discipline and commitment tonkhs their
Master. According to Yahshua, there must be aipatibn of inward motives for Torah observance. Trireer spiritual
condition was the root of the outward action. Alkeachings and application of timétzvotremain within the parameter
of Torah and the spirit behind it. Yahshua livedf@etly what He taught-the Torah of Mosherirachandemet

Erroneous Conclusions

Debate or even disputes on the application ofTim@h are common within Judaism. Debate among satabteachers
can hardly be interpreted as a rejection of theafoContrary to popular teaching, Yahshua did nfferdon the
observance of thBhabbabr everKashrut He kept all the Torah.

Yahshua did heal the sick on tBeabbat Some teachers may have criticized him for doimgHe healed by speaking
the word alone or by the laying on of hands. Neiitfethese according to the interpretation of ttfweah in His time,
constituted work on th8habbat

The plucking of grain on th&habbatwas actually allowed by the School of Hillel. Ev¥ahshua’'s defense of His
actions for plucking grain on tighabbais based upon a principle from the Pharisees,ral IGaw that theShabbatmay
be violated to save a life, even if there is renadtance of the life being in dangenYoma 8:6. In Mekhilta on Ex.31:
14 a rabbi says, “The Sabbath is delivered to yourantdo you to the Sabbath (cross-reference thidark 2:27).

The record by MarkMark?7) is a debate concerning the washing of hands ée&fating, not an issue of clean and unclean
food being done way with by Yahshua. This teachiigides from the mouths of the Scriptural Propluets be found in
theLetter of Aristeas in 200BCE, Philo in Special LawRabbi Hillel in bShabbat 31a,and Tobit 4:1&vidently Kepha
had not heard that his Master Yahshua had “ daetlalifoods clean” in Acts chapter 10 nor the ottadmidim in Acts
Chapter 15The four beginning mitzvot for the returning Yislites deal with the laws ddashrutor ritual purity. No one

in the First Century that was a true disciple oh3faua had ever heard of him “doing away with tieslaf Kashrut”

We are told that Yahshua was condemned for eatitigthe sinners. According to “Christians”, ourtide deliberately
violated the Torah to be among them. Was a Jewdoen to eat with sinners? According to Torah, kiregthe laws of

purity does not make one a sinner. It only rendees unclean for a period of time. Sometimes thef@ommands one
to become unclean, as with the burial of a deaddasne. Did Yahshua contract uncleanness by eafithgsinners? A

proper understanding that certain groups (calbdverin) took upon themselves VOLUNTARY rules of purity¢h as

the Pharisees) which would have forbid them towatit sinners. Some even went beyond the laws tleae applicable

for the priests. Such restrictions went beyondTibeah, and therefore these sects could not fotverstin society or non-
members to confirm to their practices. Since Yahstiid not belong to any of these groups, He wasnoanhd by their

stricter non-Torah rules. Yahshua could not haetateéd any Torah commandment by eating with sinrtéescould not

have even contracted uncleanness from them, asadenat part of any group that observed these estniates of purity.

Eating with the sinners, then, would not have pat m conflict with the majority of the Jewish pdepThere was no
such law in the Torah.

Yahshua'’s criticism of other Jews is nothing mibv&an what one Jew might say to another Jew, analseesee that they
were equally critical of him. This practice stikists today among Judaism. He was not criticaltbEoJews for being
Torah observant, since He was Torah observant Hiinisgsentially; Yahshua's charges against His oppts are the
lack of correspondence of inner attitudes and tbetward behavior- called hypocrisy. He was critichtheir lack of
observance of the inner dimensions of the Toralaghe and their stiff-neckness. He NEVER suggédststhe outward
keeping of themitzvotwas wrong or the Torah should not be kept. Thikéssame message the prophets had to the House
of Yisrael and the House of Yahudah. We can real statements ifeshayahu 30:8-9Yechezgel 2:3-6, 3:4-7.
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ONLY THE GENTILE ANTINOMIAN CHURCH NEEDED TO SEE F8 CRITICISMS OF HYPOCRISY AS ANTI-
TORAH AND ANTI-JEWISH STATEMENTS AND DECREE

“While claiming not to infringe or curtail the Law]esus directed his followers to pay more attentrthe
intention and motive with which any act was dontbeathan the deed itself. This was by no meansvalty in
Jewish religious development: the prophets and isabbd continuously and consistently insisted ugh@ninner
motive with which pious deeds should be perform&dmaking these pretensions he was following a tenyde
which at this period of his career was especialprkad in the Hasideans and Essenes, though thegiassd it
with views of external purity and seclusion frore thorld, which differentiated them from Jesus. ldesdnot
appear, however, to have contended that the neit giuld involve any particular change in the ajgltion of
the Law. ..Apart from these points, no change althw was indicated by JesusTtie Jewish Encyclopedia

Vol. 7 page 163

End of the Captivity

How often have any commentators or “Christian’haus begun with the suggestion that the books Welm Gospels
were Jewish narratives written by Jewish authora® iinot occurred to anyone to ask the questidow' can a Jewish
work be understood if the author or student conshleignores the Hebraic context, the Hebraic mihdde Hebraic
frame of reference, the Hebrew language and isnidj and even understanding the history of the laindisrael that
shaped the mind-set of the writer?” But unfortuhatbat has been the actuality in our Western /Grawilization and
Seminaries. The reign of Constantine created thg meriod of history in which the Gospels were cfitfrom their
Hebraic roots and reinterpreted as if they weretil@enooks. We are just beginning to emerge froat thode of thought.
During that period the Hebraic roots of the Gospat DESTROYED! The modern reader of the Gospelsdisierted
the message of these books, creating circumstdoycedich many well-meaning Believers today read wthay believe
is the clear message of the Scriptures and do ewmignize how destructively prejudiced is their ustinding of
TRUTH. The prejudice lies in the belief that fi@NaK’svalue is exhausted once its task has been “&dfilin theBrit
Chadasha They think the Torah is no longer applicable tftoem. Therefore, we have imposed a Western unaeisth
of the message and mission of the Messiah as red¢andhe first four books of tHarit Chadasha As long as these texts
are read and interpreted only by the Western ntimel,ancient connections of the Gospels toTadlaK will remain
unknown. They must be read in the Midrashic stylthe Hebraic storyteller, a style most of us doexen comprehend.
This style is concerned with meaning and underétgnd

EXAMPLE: The heavens (plural) parting at the mikveh of Yafasis symbolic of the splitting of the Red SeaNmshe.
The heavens, to the Hebrew mind were nothing mioaa & firmament separated by waters above and bdlbus
demonstrating to the Hebrew mind that the ElohinYisfael encountered His son, Yahshua, in a walywlesat beyond
Moshe Ex.14), YehoshuaJosh.3),Eliyahu @ Kings 1:9, and ElishaZ Kings 2:§. That is how the Midrashic principle
worked. The Gospels have been in Gentile “captiviity centuries. The price we have paid is the depion of the
essential meaning of the message and mission ofiids Yahshua. The TRUTH of the Gospels can onlgelbealed to
one who is willing to interpret the written wordrélugh the Hebraic eyes of Yahshua and His earlyitiin. The
negativity of the anti-Jewishness is only now begig to reverse itself. Because teachers are nakemng to TRUTH,
an uncontaminated method of how to examineBhe Chadashais emanating from undistorted LIGHT! We have to
understand that the Hebrew authors offhie Chadashafiltered everything through the corporate histofyheir people.
If we are to recover the POWER present in the @nadasha in our lifetime, then this evidence tar thiéginal meaning
must be totally recovered and understood by allaaze Yisrael.

For | am not ashamed of the Besuras HaGeulah (Qdeds). It is the ko’ach (power) of Elohim for delance
to everyone who believes (has emunah), to the Ytelfudt and also the Yevani (GreeRomans 1:16
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Conclusion

Is, then, the recovery of the Scriptural Yahshugohd our reach? | do not believe it is. If we canreate the milieu of
His time, then we can truly have Him manifest Hiths® us. We can then get an impression of Him asréhlly was in
the cultural, historical, and religious settingsHi$ time. The writers of the four Gospels impliciportray Yahshua as a
Jewish Messiah, that kept the whole Torah of Moahé, all His teachings confirm the same. By comgities unbiased
study of the Four Gospels, there emerges a pictiuam itinerant rabbi, healer, exorcist, prophatpited One that was
followed by multitudes, and opposed by the hypaaitreligious leaders. The authenticity of Hisdieiags of the Torah
cause deep embarrassment to the antinomian redigipgatems. There never existed a Jew that fitslekeription of the
anti-Torah/Jewish “Christ”. Let us no longer beldtén in our understanding of Messiah and grow theomature ONE
NEW MAN of Yisrael! The impostors must leave theatpdrm and the TRUE MESSIAH, Yahshua, can manifest
Himself!
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For more information go to

www.bnaiavraham.net

There you will find more books and audio teaching®y Rabbi
Nydle
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